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PREFACE 


The several chapters in this book are revisions of 
addresses, dealing with the scientific aspects of the Jew- 
ish question, which the author has delivered before the 
University Zionist Society, the Collegiate Zionist League, 
both of New York, and before the Arts Club, the Zionist 
Circle, both of Washington, D. C., and of contributions to 
several magazines. 

These essays were written as an avocation and in 
response to a keen and scientific curiosity in the Jewish 
question as it manifests itself in its many phases and in 
many lands. Is the survival of the Jews a miracle or is 
it the result of scientifically definable causes which fail 
to operate under conditions of freedom and toleration? 
Will Jews inevitably continue to exist as a distinctive 
people or are they likely to disappear everywhere as they 
already have in certain countries, and as all scattered 
minorities have throughout history? Are the Jews worth 
preserving as an historic culture-bearing people? Can 
this end be achieved without suffering to themselves, and 
if so under what conditions of centralization or dispersion? 

Several friends, sociologists and educators who have 
made the study of group contacts and social relations 
their life work have urged the author to publish these 
papers and only the complete lack of any systematic 


analysis of the Jewish problem in the light of the recent 
vii 
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prodigious strides in the social sciences has encouraged the 
author to heed this urging. 

These studies are not an attempt at a comprehensive 
presentation. That task must be left for the specialists 
who, working under the inspiration of the brilliant 
scientific advances of the past few decades, will do in the 
twentieth century what Zunz, Steinschneider, Graetz, 
Friedmann and Schechter did in the nineteenth century 
under the stimulus of historical research, Juedische Wis- 
senschaft, as it was called. ‘These essays do, however, 
point out some of the novel aspects and startling implica- 
tions of the old Jewish question as they reveal them- 
selves under the microscope of sociology and in the test 
tube of psychology. 

These papers also attempt a synthesis of the modern 
scientific outlook on the one hand, and of the transmitted 
traditions of the Jewish past and of the challenging 
questions of the Jewish present, on the other hand. 

Although it was aimed to find the conclusions by a 
logical process, man is not entirely a rational being. He 
may live his vocational life in the twentieth century, his 
political life in the nineteenth century and his religious life 
in the sixteenth century. His opinions are the result of 
the inertia of social usage and of personal habit, on the 
one hand, and the urge of social adjustment and of per- 
sonal needs, on the other hand. His judgments are 
colored by ancestry and by training and normally change 
continuously with a changing environment. And there- 
fore if the conclusions do not, as they cannot, meet with 
universal concurrence, at least they may be suggestive of 
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the direction along which an attempt at the solution of the 
Jewish question may be approached. 

Incidentally, these papers may serve to furnish a philos- 
ophy of Jewish life, to make Jews as a religious group 
within American life more conscious of their historic 
obligations as citizens of a great republic with a unique 
record of pioneering in new fields of democracy. Perhaps 
also as members of world-wide Jewry they may recognize 
their duties in the attempt to reéstablish a remnant of 
the Jewish people in its ancient homeland in order to 
preserve a culture and a tradition which has helped to 
produce modern civilization. 

Finally, these papers may serve to interpret the Jewish 
people, its history, its ideals and its aspirations to a non- 
Jewish world and thus may help to dispel that ignorance 
out of which the present unfortunate anti-Semitic fervor 
arises. It is not an accident that one of the most un- 
cultured figures in the public eye in America is the most 
prominent protagonist of anti-Semitism. 

For the defects in the book the author pleads that the 
papers were written in the scant leisure of the exacting 
duties of business. Although the essays fall into a logical 
plan, some duplication of statement and fact is unavoid- 
able in presenting the subject from several angles; indeed 
this is corroboration frequently of the universality of 
some of the scientific principles applied herein. To write 
as a layman, however, needs no apology, for the attempt 
of the layman to devote his leisure to non-utilitarian stud- 
ies is a characteristically Jewish trait from ancient Babylon 
to modern Europe when the butcher, the baker and candle- 
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stickmaker were all to be found early mornings and late 
evenings in the study room of the synagog discussing 
and writing on abstruse points of Jewish lore. Indeed, 
were not the teachers of old, laymen—Hillel a wood- 
cutter, Shammai a mason, Jochanan a shoemaker and 
Akiba a shepherd? 

The book is the product of thought and of discussion 
for over a decade and the men and women, who directly 
or indirectly influenced the author are too numerous to 
permit individual acknowledgment. However he is 
grateful for the stimulating touch of that group of public 
servants at Washington, who helped to secure interna- 
tional recognition of Palestine as the Jewish homeland, 
and of Dr. Max Nordau and other leaders of the Zionist 
movement in Europe and of the inspiring contact with 
the men in the Palestine Government under the British 
mandate, Sir Herbert Samuel, High Commissioner, 
Ronald Storrs, Governor of Jerusalem, Norman Bent- 
wich, Legal Secretary and their associates, who seem to 
be the instruments in translating an ancient dream into 
a present reality. However, none of them is responsible 
for any of the views here expressed. 

The writer cannot fail to acknowledge his indebtedness 
to Colonel Herbert H. Lehman, Chairman of the Recon- 
struction Committee of the Joint Distribution Committee 
for the Relief of the Suffering Jews of Europe, for the 
privilege of serving on that committee, in which the 
Jewish question presented itself in its distressing and 
poignant aspects—the sorrows of the individual, of ruined 
homes and broken hearts, of blasted hopes and wasted 
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lives, as well as the woes of the Jewish communities—for 
the murder of its leaders and the massacre of its masses, 
for the crushing of its culture, for the ravishing of its body 
and the torturing of its soul. Primarily the routine 
matters of the Committee revealed the complexity of 
the Jewish problem and manifested that the millions of 
dollars poured into Europe by American Jews did little 
else than restore the Jews somewhat toward the pre-war 
state, to become again the raw material for the old grind- 
ing forces of persecution and the withering influences of 
ostracism. ‘These efforts could not, indeed did not at- 
tempt to solve the problem of the Jewish people. They 
served greatly in an unparalleled historic crisis, which 
threatened to destroy a large part of Jewry. They did 
staunch the wounds and did keep this people from perish- 
ing physically and spiritually. But the Jewish problem 
still remains. 

The author is under obligation to Miss Henrietta Szold, 
who in the midst of numerous duties as head of the 
Hadassah Medical Unit in Palestine read the manuscript 
critically and among others urged him to publish the 
papers. 

The royalties from the sale of this book will be devoted 
to the Hadassah Medical Organization, which serves the 
people of Palestine without distinction of race or creed. 

To insure greater objectivity of presentation the book 
was submitted for criticism to several friends, to whom 
the author is grateful; to Mr. Ben. V. Cohen, Prof. Julius 
Drachsler of the Department of Sociology of the College 
of the City of New York, Prof. Charles P. Fagnani of the 
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Union Theological Seminary, Prof. Alexander Marx of 
the Jewish Theological Seminary, Prof. Herbert Adolphus — 
Miller of the Department of Sociology of Oberlin College, 
Prof. Robert E. Park of the Department of Sociology of 
The University of Chicago and Research Director of the 
Survey of Race Relations, Mrs. ‘Tamar de Sola Pool, and 
Mrs. Margaret J. Powers. ‘To the writer’s brother, Dr. 
E. David Friedman, he is indebted for suggestions in the 
chapter on the neuroses of the Jew. 

Acknowledgment of permission to reprint the articles 
is made to the editors of the Forum, Mental Hygiene, 
Weekly Review (now Independent), Sunday School 
Times, Menorah Journal, American Hebrew and Jewish 
Tribune. 


May 25, 1924. 
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called rich in the possession of a few classic tragedies— 
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hundred years,in which the poets and the actors were also 
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CHAPTER I 


JEWISH HISTORY AND THE BIOLOGICAL PROCESS? 


“Combine all the woes that temporal and ecclesiastical 
tyrannies have ever inflicted on men or nations, and you 
will not have reached the full measure of suffering which 
this martyr people was called upon to endure century upon 
century. It was as if all the powers of earth had conspired 
—and they did so conspire—to exterminate the Jeuush 
people.” 

H. GRAETZ. 


“Next to the selection that has been in operation for cen- 
turies, it is the antiquity and the continuty of their civili- 
zation that throws some light upon the Jews as well as upon 
the place they occupy in our midst. They were here before 
us, they are our elders. As compared with the Jews, we 
are young, we are new-comers; in the matter of civilization 
they are far ahead of us. It was in vain that we locked them 
up for several hundred years behind the walls of the Ghetto. 
No sooner were their prison gates unbarred than they easily 
caught up with us, even on those paths which we had opened 
up without their aid.” 

ANATOLE LEROY-BEAULIEU 


ScIENTIFIC Law 


NE of the contributions of evolution to the principles 
() of science is the demonstration of the unity of 
scientific law in several fields of knowledge. The great 
truths of biology, which concern the relations of animals 


1From The Maccabaean, New York, November, 1912. 
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to the physical environment, hold in sociology or in the 
relations of communities to their psychic environment. 
By the methods of accidental changes and of the survival 
of the fittest, Nature carries on her vast experiments 
even as the research worker in the laboratory tests for 
results by elimination, addition and proportional varia- 
tion of factors. 

One of the basic facts in biology is that any change 
in the environment is followed by one of three results: 
the adaptation of the organism, physical migration out 
of the newly unfavorable environment, or death. The 
classic example which illustrates this law is the case of 
the long-haired English sheep, which were transported to 
Cuba. Some grew short hair and adapted themselves 
to the warmer climate, some died and some were taken 
back to England. Those that died succumbed to the 
requirements of a fixed physical environment. 

If science has demonstrated profound unities of natural 
law, so also has it furnished trenchant dissimilarities. 
Corresponding to the difference between mineral matter 
and living matter—namely, irritability, or response to 
stimuli, is the distinction between lower animals and 
man, namely, self-activity, or the power to set up goals 
and to shape the environment to accomplish them. The 
first supplied the means of physical and animal evolu- 
tion, the second the method of psychic or human evolu- 
tion, particularly in its social aspects. Chronologically, 
the second method of progress is very recent. Historically 
social progress by self-activity is but as a last minute in 
the years of the earth’s story. 
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History AND Evo.uTIon 


Yet this period is characterized by the rapidity of the 
social changes involved and by the multiplicity of the 
data registered in historic time by the passing races and 
nations. The progress achieved through self-activity in 
this short period exceeds in human significance the slow 
adjustment of the aeons that preceded. 

History thus interpreted seems to become merely a 
series of grand experiments carried on in this planetary 
laboratory by races of men in their march toward an 
ultimate goal as conceived and appointed by the Infinite 
Director of the evolutionary processes. To later genera- 
tions is revealed the progress recorded by their forbears, 
and thus is it vouchsafed them to get a glimpse of this 
upward striving toward an ethical social scheme. The 
responsibility of the individual for helping to create a 
better world becomes a motive of conduct. 

In this destiny of all the children of man, the sons of 
Israel should play the part that history imposes upon 
them. The great truth of evolution is, that the past con- 
tains the germs of the future, and that development must 
proceed along the lines imposed by the nature of the 
organism. ‘The sons of the persecuted martyrs of other 
centuries cannot escape the duty which their past 
demands. Israel should contribute to the harmony of the 
nations. In the eternal struggle for righteousness, for the 
defense of the weak and the helpless, the widow and the 
orphan, the descendants of the prophets should lift up a 
voice among the nations, 
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Jewisn History anp SocrAL ADJUSTMENT 


However, the pertinent Jewish question of today is 
“Has the Jewish people the will to live in order to play 
a part as a social group in this drama of history?” 

The greatest crisis in the life of the Jewish people was 
the destruction of Jerusalem and the dispersion. How 
have they reacted? What has been the result? On the 
open pages of history is recorded the answer. It has 
been in part death, and in part adaptation. 

Shrouded in mystery is the loss of the ten tribes, the 
proselytization of the Essenes, the Frankists and the Sab- 
batians, and the absorption of the Karaites. ‘The muse of 
history today is playing a dirge over the passing of west- 
Furopean Judaism, from Henrietta Herz and Dorothea 
Mendelssohn down to innumerable names of those that 
are withdrawing their allegiance from the Jewish faith 
and its ideals. ‘To these, succumbing benignly to the 
anaesthetic that time administers, must be added those 
fiery souls that wrote their confession of faith in blood 
across the scroll of history, in crusade, in inquisition and 
in massacre. Both answered the challenge of the en- 
vironment by self-extinction as Jews. 

Adaptation was the other reply to this change of 
environment. Elements of foreign culture have ever made 
their way into Jewish life. Hellenism was incorporated 
by Philo; mediaeval philosophy by Saadiah; Aristotelian 
philosophy by Maimonides. ‘The immanent theism of the 
philosophy of the Mohammedan Averroes and the sub- 
stance and attributes of the system of the Christian 
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Descartes were linked to Jewish concepts in Spinoza’s 
works. Modern Reform Judaism typifies adaptation par 
excellence. Its principles take color from the philosophic 
tendency of the day. 

Now, adaptation of a species if carried to its logical 
conclusion spells death. Indeed biology contemplates 
only life per se; the forms of the manifestation concern 
it but little. To the biologist, the phylogenetic series 
embracing first reptile, then archaeoptrix, then bird, 
represent an adaptation to the environment expressing 
itself in the evolution of a new species. True, the first 
species is lost. But life itself remains, albeit in an altered, 
nay, in a new and distinctive form. But to those who 
observe not as biologists objectively and dispassionately, 
_ but as Jews with the basic instinct of self-preservation, 
the Jewish people and its fundamental traits cease to 
be specifically Jewish when they are utterly torn from 
their historic associations. 

The beginning of the diaspora marked the supreme 
exercise on the part of the Jew of this unique human 
faculty—the differential between man and other species— 
. of creating his own environment instead of physically 
migrating to a new one. The story of this people for 
the past two thousand years is the tale of a people setting 
up its own goals and forging tools to achieve them. The 
editing of the Bible by Ezra the scribe, the compilation 
of the Mishna, the founding of the schools at Sura and 
Pumbeditha, the amplication of the Halacha, the develop- 
ment of the Jerusalem and Babylonian Talmuds, the 
fixation of the law in Karo’s code, the Shulchan Aruch, 
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the growth of Kabbalism and Chassidism,—all are 
evidences of the attempt to create a specifically Jewish 
environment. How remarkably well they accomplished 
this result, the disappearing ghettos of only yesterday 
attest. 


WHITHER Bounp? 


To-day Judaism faces a new major crisis in its history. 
The ghetto walls have crumbled. The Jewish counter- 
environment has yielded in places under the irresistible 
forces of cosmopolitanism and emancipation and under 
the seductive lures of tolerance and assimilation. ‘The 
outer world and its large problems have called thousands 
of Jews into the arena of life. And they have answered. 
But in the service of the many causes, social, scientific 
and aesthetic, Jewish culture has been ruled out of their 
lives. ‘The intense demands of modern life require the 
narrowing of personality to the knife-edge of efficiency. 
And today you find your scholars and scientists and 
their innumerable followers verily spiritual exiles from the 
traditions of the Jewish people. 

How long this intellectual depletion can continue with- 
out having its effect on the Jewish people is a matter 
saddening to contemplate. From every school and shop 
in the diaspora, where the Jew is adapting himself to the 
environment, a Bath Kol reechoes the eternal question 
of Jewish history, ultimate extinction among the nations 
or the return of a remnant to Palestine. ‘These are the 
alternatives; with the Jews of to-day rests the decision. 


PAR UTE EL 
STUDIES IN ASSIMILATION AND ISOLATION 


“Are wea people? At least eight million Jews will say, 
‘Yes, we are a people’ That is decisive. I grant that 
the Jewish consciousness 1s very weak in some Jews; that, 
except for traces, it has almost disappeared in other Jews, 
and that in a few others it is transformed into a 
passionate and ignoble hatred of everything Jewish.” 


Max Norpav. 





GCHAPVPER: IT 


A STUDY IN SURVIVAL? 


“The story of this little sect—the most remarkable sur- 
vival of the fittest known to humanity—in no way corre- 
sponds with its numbers; it is not a tale of majorities. It 
1s a story that begins very near the beginning of history, 
and shows little sign of drawing to a conclusion. It 
is a story that has chapters in every country on earth, that 
has borne the impress of every period. All men and all 
ages pass through it in unending procession.” 

IsRAEL ZANGWILL 


“Certainly the heroism of the defenders of every other 
creed fades into insignificance before this martyr people, 
who for centuries confronted all the evils that the fiercest 
fanaticism could devise, enduring obloquy and spoliation 
and the violation of the dearest ties, and the infliction of 
the most hideous sufferings, rather than abandon their faith. 
Persecution came to the Jewish nation in tts most horrible 
forms, yet surrounded by every circumstance of petty an- 
noyance that could destroy its grandeur, and it continued 
for centuries its abiding portion. But above all this the 


genius of that wonderful people rose supreme.” 
WE). HD Lecky 


“What is known as the ‘Jewish Problem’ 1s seen to be es- 
sentially that of fitting into the modern world a group which 
has survived from ancient times without the ordinary attri- 
butes of nationhood. The modern world sets the Jew the 
problem of maintaining some sort of distinctive existence 


1 Paper read before the University Zionist Society, December 4, 


1910. 
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without the external props of territorial sovereignty and a 
political machine, and the Jew sets the modern world the 
problem of finding for him a place in its social structure 
which shall enable him to live as a human being without 
demanding that he cease to be a Jew.” 

, CHAIM WEIZMANN 


ARAPHRASING the epigram on politics of Edward 

A. Freeman, we may say that “history is past 
sociology and sociology is present history.” Down 
through the ages, the Jewish people have been subject to 
a variety of social forces which have not hitherto been 
analyzed in the light of the social sciences. Until the 
emancipation of the Jew at the end of the 18th century, 
the question was viewed as a theological one. The sub- 
sequent monumental work of Leopold Zunz on the 
“Science of Judaism” was not science, as we know it, but 
rather historical research. It emphasized the sense of 
the continuity of Jewish history, and attempted to create 
an appreciation of the wide cultural value of its content. 
The “Wissenschaft des Judenthums” was planned in 
1819, and the publication of Zunz’s various works on 
Judaism antedated that of Darwin’s epoch-making work 
in 1859, the “Origin of Species”—the key which unlocked 
so many of the mysteries of science, biological and social. 


Socrotocy Orrers A New Pornt or VIEw 


The development of sociology dates back about a gen- 
eration. It has supplied a new point of view in grappling 
with the Jewish problem. It has furnished the concept 
of an abnormal social personality, in the same way as 
medicine has contributed the concept of abnormal func. 
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tioning in individuals. Prior to the development of 
modern medicine, illness, physical or mental, was inter- 
preted to be a loss of personality and the possession by 
spirits which had to be exorcized.? Similarly, despite the 
growth of the social sciences an anti-Zionist Reform rabbi 
says of Israel, an abnormal social group, “We ceased to 
be a people and became a unique phenomenon.” 

It is easy to grasp the concept of the preservation of 
personality in the cases of illness in individuals because 
of its brevity, its common occurrence and its compatibility 
with human standards of thinking in terms of medical 
‘science. On the contrary, the concept of an abnormal 
‘people, maintaining its personality, was until recently 
beyond man’s mental yardstick, by reason of the rarity 
and the duration of the social phenomenon—a group per- 
sisting in dispersion for two thousand years. Only the 
perspective furnished by sociology enabled one to behold 
it as a living though abnormal people. 

The facts in Israel’s struggle for survival fall into a 
logical scheme. One can discern environmental forces of 
destruction and of conservation. Out of these Zionism 
was born. Correspondingly, Jews are carrying out the 
two opposite conscious policies of assimilation and of per- 
petuation, and to these Zionism has a vital significance. 


NaturAuL Forces or ASSIMILATION 
Character and Causes 
What are the principles of assimilation that apply to 


2 See White, Andrew D., “History of the Warfare of Science 
with Theology.” N. Y., Appleton, 1896. Vol. II, pp. 97 ff. 
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all social groups? ® In the opinion of ‘Tarde, the French 
sociologist, the human synthesis of two groups is based 
on suggestion and imitation. Common ground is ap- 
proached, and finally the dominant group absorbs the 
minority. According to Prof. Gumplowicz, a Polish Jew, 
assimilation results from the intercourse between two 
groups, leading to common sympathies and common 
strivings, which result in a consciousness of resemblance. 
Prof. Giddings is sponsor for the theory that common 
influences of the environment, industrial, political and 
social, result by imitation in the consciousness of kind, 
eventuating in assimilation. A French Jew, Prof. Durk- 
heim, gives as a leading cause of the fusion of races the 
division of labor, and a resulting community of interests, 
or, put more briefly, integration by economic dependence. 


Assimilating Group Has Dominant Personality 


However, the assimilating race is always characterized 
by a strong sense of superiority. The nickname applied 
in derogation of each immigrant class by the native 
American, or the acclimated foreigner, even, is a striking 
example in point. The highly developed “culture assim- 
ilates the lower. This principle explains why the Jewish 
people on its own soil was able, without losing its own 
identity, ultimately to absorb the “mixed multitude” that 
came up from Egypt, and the autochthonous population 
of Palestine, as implied in Ezekiel’s exhortation to Israel 
(xvi, 3). “The Amorite was thy father, and thy mother 


3 See Ross, E. A., “Foundations of Sociology.” 
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was a Hittite.” This principle furnishes the reason for the 
marked failure of the illiterate feudal vassal or the 
ignorant soldier of the Middle Ages to absorb the Jew, 
who had then a highly developed culture of his own. It 
now becomes plain why since the French Revolution, 
assimilation by a more highly cultured group has, with 
accelerated velocity, become a dire menace to his con- 
tinued existence. While the Jew stood still culturally, the 
rest of Europe developed brilliantly. 

The Jew of to-day has a cultural debit balance against 
him. Eventual assimilation is his inevitable destiny, un- 
less he has a living center for further development. 


The Jewish People Losing Its Distinctive Personality 


The Jews released from the ghetto and from its restric- 
tive laws reacted as a beaten people to conquerors. They 
forsook their heritage, and despised their past. This 
people, become adaptable through persecution, has imi- 
tated with zeal the people that has emancipated it. 
Increasingly the Jewish note, once common to all sections 
of Jewry, is becoming fainter, leaving naught but a com- 
mon anti-Semitism. The phenomena of assimilation are 
apparent with every Jew in dress, food, social life, educa- 
tion, art and religion. From birth to death the forces 
of a non-Jewish environment impinge on their senses, 
and naturally Jews think, feel, will, and live as the 
majority does. The differences between the ex-Jew and 
the partly assimilated Jew are of degree only, not of kind. 
They are quantitative, not qualitative. 
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Non-Assimilation Cause of Prejudice 


There is another aspect to assimilation. The percep- 
tion of permanent differences of speech, physique, color or 
religion, leads to prejudice. ‘The deliberate refusal to 
assimilate completely, without qualification of blood or 
religion implies either a sense of superiority of the minor 
group or a challenge to the dominant group, which 1s 
resented. As a consequence there follows persecution, be 
it physical, as in Rumania, economic, as in Poland, or 
cultural, as in Germany, depending upon the intellectual 
advancement or economic needs of the ruling group. The 
most delicate and keenly felt phase is social ostracism, a 
ubiquitous phenomenon. ‘There is an exact pathological 
analogy to social ostracism in the attempt to isolate any 
unassimilated foreign body in the human organism. There 
is a precise parallel to anti-Semitism in the production of 
“antibodies” to destroy unassimilated matter in the blood 
of an organism. 


Distintegration by Natural Forces 


Between the seductive lures of assimilation and the 
pressure of persecution, the Jewish people is disintegrat- 
ing. Geology affords an analogy in the weathering proc- 
ess. ‘The rocks and top-soil of mountains are expanded 
by the heat of day, contracted by the cold of night, soaked 
by the rain of summer and chipped by the frost of winter, 
until they are pulverized. Natural forces wash this 
alluvium to the bottom of the sea. The Jewish people 
has undergone an analogous process of weathering and 
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attrition. Its history consists of cycles of toleration and 
persecution, affecting alternately first one type of char- 
acter and then another. 

The great war accelerated the natural processes. The 
feeling of solidarity it engendered within the political 
state sealed the schisms between conflicting groups, 
religious or national. ‘The assimilating forces hasten their 
inevitable result of making the political state the deter- 
minant of religious and national unity. The universal 
melting-pot is a common government. 

The lines of cleavage between all the states, belligerent 
or neutral, intensified the dislike of the stranger. The 
world is less tolerant in times of crises. ‘The position of 
a minority, religious, national or cultural, is more difficult 
to maintain. 

Loyalty to kin and prejudice against the stranger are 
complementary phases of the same mental characteristic. 
For the Jew, as for all minority groups, the future holds 
out either more rapid assimilation of those who have lost 
the will-to-live or more intense prejudice against those 
who persist in maintaining their identity with the minority 
group. Subject to reservation, therefore, one may expect 
the toll of losses to the Jewish people to grow in the 
years to come. 


Natura Forces oF CoNnSERVATION 


No Natural Conservation by Evolution 


Can one discern any compensating natural forces of 
conservation? Did not eighty generations of suffering 
and sacrifice evolve, by a spiritual selection, a loyalist type 
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of Jew, a “Shearith Israel” a remnant of Israel? If the 
basis of selection were constant, one might look for a solu- 
tion in this direction. However, the Spanish Inquisition 
and the Crusades killed off those of moral courage, on the 
one hand, and the warmth of toleration allured the 
adaptable type, on the other. The development of the 
culture of western Europe shifted the basis of selection 
of Jews for life or death, and each plane of fracture took 
its toll of Jews for repression or assimilation. 


“Semitic” Qualities of Jew not Native 


As a result of studies in social isolation, Anatole Leroy 
Beaulieu showed that the supposed “Semitic” qualities of 
scholarship, religiosity, purity of home life, domestic 
virtues, keen sense of economic values, all, were not 
hereditary but the result of living in social isolation, and 
would disappear under new conditions.** ‘The phenom- 
ena of Jewish life in New York City would seem to sub- 
stantiate this theory. Since heredity does play so small 
a part in determining the sociological characteristics of 
a group, subjected to an ever-varying environment, can 
any hope for the preservation of the Jew be placed in the 
selective transmission of traits, which in themselves are 


fleeting and unstable? *” 


4a See his “Israel Among the Nations.’ London, W. Heine- 
mann, 1896, Chapters VII and VIII. 

4b Dr. Maurice Fishberg once tried to establish Jewish char- 
acteristics upon an ingenious theory of heredity. He cites the 
fact, first pointed out by the late Joseph Jacobs in his work 
on Jewish statistics, that the Jews are clustered about the 
extremes of any statistical grouping. In wealth they have more 
than the usual percentage of paupers and millionaires; in mental- 
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Of similar significance is the statement of Ferrero, the 
historian,’ “It is a common belief that the psychology of 
humanity changes from century to century, like fashions 
of literature. ... Man, however, does not change so 
quickly. His psychology at bottom remains the same, 
and even if his culture varies much from epoch to epoch 
it does not change the functioning of his mind.” How- 
ever, Jewish life in both biblical and post-biblical times 
was a matter of culture not of psychology, of environ- 
ment not of heredity, of social relations not of individual 
traits. Apparently a sociological selection, even if it were 
possible, could not evolve a type of Jew who could survive 


ity, more than the usual percentage of defectives and geniuses. 

Fishberg seeks a cause in hereditary factors in Jewish life. 
In doing so, he has to stretch premises. To prove the eugenic 
aspect, he states that the basis of selection, in marriages among 
Jews, was, until recently, intellectual accomplishment. The “lam- 
dan” or scholar was sought for. But he has only half proved 
his case. For, unless both eugenic mates were mentally gifted, 
there would be reason to expect only a dilution in the mentality 
of the offspring. 

To prove the dysgenic phase in Jewish heredity, he states 
that there were special facilities for the marriage of cripples. 
How can he dispose of the Weissmann theory, that defects 
acquired after birth are not hereditary? Or how can he prove 
that the marriage of defectives was more frequent than among 
non-Jews? Let me cite the Crétins of Aosta, the Jukes and the 
Tribe of Ishmael, treated by David Starr Jordan in ‘““The Hered- 
ity of Richard Roe.” 

How much more logical to say as Anatole Leroy Beaulieu 
would, that, owing to the rigorous conditions under which he 
had to live, the Jew became, of necessity, more quick to respond, 
more adaptable, more “high-strung” than the average. He lost 
the slow response of the average. The heights were more easily 
reached by the adaptable. The unsuccessful of this “high-strung” 
group were only the defectives. 

5 Guglielmo Ferrero in his, “Les Lois Psychologique du Sym- 
bolisme.” 
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all changes in the environment. Rather one mode of 
life would preserve him in one area, and in another, a 
new type might be necessary. One is thus led to the con- 
clusion that the survival value of evolved characteristics 
is nil. Among the Jewish people the survival of the fit 
in past environments has developed no hereditary traits 
which insure further survival in changing environments. 


Danger of Death Stimulates Life 


However, sociology does offer a principle of natural 
conservation, and that is, that the bonds of any normal 
social group tighten with the threatening danger of extinc- 
tion. The pogroms in Eastern Europe aroused the Jews 
not only because of the suffering of innocent co-religionists. 
The roots of Jewish life were being attacked. ‘They rose 
as a people, not as a church. Not merely a generous 
philanthropy but the call of one’s blood impelled them in 
the post-war crisis. 

For the same reason one witnessed even before the war 
a stirring of the Jewish soul in the city of New York. 
The Kehilla, or Jewish community, the system of religious 
education, the federation of charities, all were signs of a 
growing consciousness of a social self, and an attempt to 
control the destinies of a group. ‘The impulse probably 
came from the dangers that beset the Jews, the loss of 
an heritage of spiritual and moral values and the sense 
of drifting toward dissolution. The danger of death 
stimulated the desire for life. 

The early assimilationists saw a great reservoir of Jew- 
ish life, which, seemingly, would perpetuate itself. For 
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them, it was merely a matter of shifting a responsibility 
that others might bear. Should the time come when the 
Jews decline greatly in number, the failure to participate 
in Jewish life would be, not the shifting of responsibility, 
but the shirking of a man’s duty to the “rock from which 
he was hewn.” Like Leonidas and his guard of three 
hundred at Thermopylae, the remnant of Israel, the 
last defenders of the nation, should prefer death to deser- 
tion. The natural forces of conservation, then, are merely 
emergency brakes on a too rapid decline. 


Conscious Forces or ASSIMILATION 


Social Control 


What are the conscious forces involved? The applica- 
tion of sociology followed close on the heels of theory. 
The concept of social consciousness was followed by the 
idea of social control, the moulding of social forces by 
society itself for its own improvement, or as Ward © puts 
it, “the belief in the efficacy of effort in society.” It is an 
adage, Wie es sich christelt, so jidelt es sich. After the 
non-Jewish world was successfully applying the policy 
of social control, the Jewish world began, unconsciously 
perhaps, to move in the same direction. 


Assimilation as a Deliberate Policy 


Of the conscious forces of destruction one can truly say 
that deliberate assimilation never received the sanction 
of any but that half-caste, the avowed assimilants, mid- 


6 Ward, Lester F., “Applied Sociology.” 
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way between the Jewish minority and the non-Jewish 
majority. And as Ross so neatly expresses it, “No self- 
conscious group of half-castes can generate the ideals or 
public opinion that support a social line of conduct.” 


The Ethical Culture Movement 
Under brilliant leadership the Ethical Culture Society 


initiated an express program aiming at a new “religious 
synthesis,” another term for surrender by a people. 
With a desire to enrich the group, in whose midst the 
Jews live, this plan would have them disappear—a sort 
of cultural prodigality, which should end in exhaustion of 
the giver. The theory underlying it was based on the 
law of cross-fertilization formulated as follows:* “All 
development, apart from the natural capabilities of men 
and people, results from the stimulus given to self- 
consciousness by contact with a different stage of devel- 
opment, whether higher or lower.” ‘That is, if the Jew 
could be brought into intimate contact with the peoples 
of the world to the point of assimilation there would be a 
stimulus to the development of both. For the Jews, as 
a group, the last brilliant coruscation would be the final 
flicker of life. 

In a lecture on “Zionism and Its Ideals” some years 
ago, the leader of the Ethical Culture Society said, “Is 
there any eternal people: Can Israel expect to live for- 
ever! I do not believe it. ‘The most richly endowed 


7 Tiele, “The Science of Religion.” 
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people must come to an end.” Until ultimate assimilation 
brought its beatific bliss, he counseled a silent suffering— 
a new and nation-wide application of the doctrine of 
purgatory. 

How can one appraise from the view point of the Jews 
the policy of conscious assimilation? ‘The forces of the 
environment affect the Jews unawares and nolens volens 
react upon them always. Conscious forces, however, 
complete their task with the generation they dejudaize, 
and must seek new material, willing to subject itself. 
And here three arresting influences appear. ‘The spiritual 
lethargy weaning Jews away from their own religion 1s 
equally effective in preventing them from joining a new 
church. Further, group life begets enthusiasm but group 
death or suicide, never. Finally, the sense of danger of 
dissolution tightens the bonds of a group. Purposeful 
assimilation has produced its own anti-toxin—a revived 
Jewish historical consciousness. 


Conscious Forces oF PRESERVATION 


The conscious forces of conservation are many and 
ancient. It is to the attempt by their ancestors to manip- 
ulate social forces that Jews owe their preservation to-day 
—alone of all the peoples of antiquity. What was the 
aim of their education, their theology, and of their lit- 
erature, but preservation? As Ezekiel puts it, “Why will 
ye die, O house of Israel.”® ‘That their leaders of the 
past planned well, their existence to-day testifies. 


8 Ezekiel xxxiii, 11. See Psalms cxviii: 17. 
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Religion the Only Remaining Jewish Bond 


What methods are Jews to pursue in the present? A 
revival of the ghetto would be as easy as unscrambling 
an egg. One should have to undiscover America, roll 
back modern science, unthink recent philosophy, and 
revert to a less mobile civilization. It is the adult’s 
fantasy of childhood, magnified on a national scale. 

Can Jews reconstruct their theology? Of the four 
bonds that tied them into a normal group in Palestine, 
common land, common language, common government 
and common religion, the last alone is left today. ‘The 
very fact that it is alone and the last endows it with 
special significance to the Jew.° 

Unfortunately, formal religion is today one of the 
weakest institutions of society. Let us see why. A Swiss 
psycho-analyst *° calls attention to two kinds of thinking, 
directed as opposed to fantastic. Duirected thinking 1s 
conscious, purposeful, a course from perception to motor 
end. It is modern. It strips experience of subjectivity, 
and adapts it to material reality. Its highest expression 
is science. On the other hand, fantastic thinking is un- 
conscious, passive, a path from intuition to perception. 
It clothes experience with subjectivity. Its highest ex- 
pression is philosophy and religion. 

The difference, sharp and decisive between the ancients 
and moderns, is based on this distinction. It explains the 
little progress between Aristotle and say, Bergson, as 

® Dubnow, S., “Essay on Jewish History.” 


10 Jung, Carl J., “Psychology of the Unconscious,” translated 
by Beatrice M. Hinkle. N. Y., Moffat, Yard, 1916, pp. 8-42. 
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compared with the vast chasm between Galen and Ehrlich, 
or say, Archimedes and Einstein. Unconscious thinking 
is characteristic of childhood and the ancient peoples.* 
Wordsworth in his “Intimations of Immortality” suggests 
the change in the following lines: 


Not in entire forgetfulness 

And not in utter nakedness, 

But trailing clouds of glory do we come 
From God who is our home. 

Heaven lies about us in our infancy! 
Shades of the prison house begin to close 
Upon the growing boy. 

But he beholds the light and when it flows. 
He sees it in his joy. 

The youth who daily farther from the east 
Must travel, still is Nature’s priest, 

And by the vision splendid is on his way attended: 
At length the man perceives it die away 
And fade into the light of common day. 


While subscribing to the belief in the greater signif- 
icance of the spiritual contributions of the past to full and 
generous human living and to the upward strivings of 
the human race, one feels that the field is highly developed 
—one of diminishing returns to use an economic phrase. 
We expect little that is spectacular in ethics or religion to 
rivet the attention of men, rather a revaluation of old 
-values. Science, on the other hand, is at present a field 
of increasing returns. Almost daily the world is startled 
by some new discovery. Small wonder then that it 

11 See Macaulay’s “Essay on Milton” for the relation between 


the development of modern civilization and the decadence of 
poetry. N. Y., Macmillan, 1896, pp. 7-14. 
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occupies the focus of consciousness of thinking men and 
women. “The child is father to the man,” or rather the 
man is son to the child. So while new toys of science 
dazzle him and grip his attention, the old utilities of 
religion are taken for granted and neglected. 


Inadequacy of both Orthodoxy and Reform 


Any great religious revival of the future will probably 
be a departure from accepted theology. It will have to 
meet the touchstone of a more inquiring age which has 
seen the planets and the elements called upon to show 
their credentials. 

Can Judaism change with the new needs? With a part 
of the Jewish people on its own soil as a normal group, 
probably yes; scattered all over the earth, without a full 
common life, positively no; for religion is a social force, 
and can be developed only by a social group. It is the 
work of a people, not of a conference. 

Anti-Zionistic Reform, about one hundred years old, 
has failed completely in its double aim of readjustment 
to modern conditions and of the preservation of Israel. 
Taking the Jewish group soul out of the religion has left 
a husk. 

The Orthodoxy that repudiates Zionism, like it, hopes 
for a restoration of Palestine. However, it awaits a 
miraculous redemption. On the contrary, the Reform, 
that fought Zionism, hoped to make the present scattered 
condition permanent. Non-Zionistic Orthodoxy prays 
to be returned by divine intervention to the Holy Land 
“to renew our days as of old.” Anti-Zionistic Reform 
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desires to remain as a missionary to the world—an un- 
requested and impudent ministration by a holier-than- 
thou church. 

Spanish and Portuguese Orthodoxy, over two hundred 
years old in America, at least exists. It is. Indeed, like 
a beautiful autumn leaf it cannot be shaped. Like a 
hypnotized patient, it cannot function. 

Now, Orthodoxy may be conceived as creed or theology, 
and as history or tradition. ‘The aim in both cases is to 
maintain the Jewish people. As a theology, it has crum- 
bled under the crushing weight of the testimony of the 
sciences. The 613 Jewish commandments constitute a 
perfect system of living. But it is rigid and impassive. 
Any variation, be it ever so slight is not permitted. The 
radical differences of opinion between parents and chil- 
dren, nay between two stages of life in the same individ- 
ual, show how, as a theology, Orthodoxy has lost its 
compelling power. 

However, conceived as tradition, Orthodoxy requires 
not uniform belief but common practice. Tradition, 
hallowed by ages, bears the sanction of history. As such, 
it is a spiritual force, to which, however, only the thinking 
Jew will respond. ‘The appeal will always be confined to 
those possessed of a Jewish educational background and 
a keen historical sense. Only an historical sympathy and 
not a theological agreement has turned the hearts of the 
children to their fathers. 

Narrow in range and restricted in time, the appeal of 
tradition will not hold for future generations. Like a 
surgical splint it serves as a temporary guard, but it 
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prevents activity and implies a new freedom, a restora- 
tion to normal function. 


Jewish Nationalism and Religion Inseparable 


Any re-interpretation of Judaism must take into account 
the national factor. Even anti-Zionistic Reform Judaism, 
outwardly a church, at bottom is based on the Zionist 
ideal. This may be a startling statement. But a brief 
analysis will illustrate the point. Reform represents the 
attempt to adapt the religion to a non-Jewish environ- 
ment—a step toward assimilation. But instead of basing 
the new sect on purely theological doctrines, as the “sale 
of indulgences,” or “salvation by faith,” as against “good 
works,” which are the bases of various sects of Christian- 
ity, the early Reformers made the interpretation of Jew- 
ish nationalism the chief differential of the new party. 
And how did they treat it? They symbolized it and 
substituted for a physical Zion of the prophets a sym- 
bolized Zion. Instead of the law going forth from Zion, 
it was to go forth from any Jewish focus—the so-called 
> This symbolization has a 
meaning in psycho-analysis. It “tells of no longer 


“mission theory of Reform,’ 


recognized wish tendencies in the soul, which are not in 
accord with our conscious character, but basic to our 
existence. Strong resentment is felt toward bringing 
them into consciousness.” 72, In the minds of the early 
scholars who founded Reform Judaism, the unconscious 
repressed wish was to cherish the ideals of Israel relating 
to Palestine. Their conscious character required them to 


12 Jung, C. J., Supra. 
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be Frenchmen or Germans. They therefore symbolized 
the repressed Zionistic wish so as to make it accord with 
the conscious character of the Jew, then a newly created 
citizen of a political state. 

Reform did not dare break away from the path trod 
for centuries. Symbols were resorted to, to hide the re- 
pressed wish in the unconscious life of the Jewish group, 
so that the non-Jews might find the symbolization or 
fantasy acceptable. ‘The development of psycho-analysis 
into the field of social psychology has shed light on myths, 
hero legends, and pre-historic tales. It has revealed anti- 
Zionistic Reform as a reluctant advocate of Zionism. 


Re-interpreiation of the Religion Necessary for Survival 
of Jewish People 


To stand and to serve, the religion is being re- 
interpreted. Additional motives for action are now 
sought to re-inforce and brace old preserving influences. 
The practice of the ceremonies, by tying the Jews into a 
spiritual union with their fellow Jews all over the globe, 
and by affording an unbroken link with their historic 
past, will serve to maintain and motivate them as a 
people. The same sentiment is restated by William 
James ** in the phrase, “the expression of an emotion 
induces the emotion” or by the Talmud in Sanhedrin, 
me-toch shelo lishmo bo lishmo. ‘The petty sacrifices 
Jews are called upon to make, are for Israel of the 
future. The. individual German or Frenchman died 


13 The James-Lange theory of the emotions. 
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willingly that the stock might survive. The basic deter- 
mining motive of every human act is the “continuous 
life impulse—the maintenance of the whole species 
through the agency of the individual.* The Jew, un- 
less he has lost the ideals and the standards of conduct 
generated by every normal group, will be prepared to 
discount present individual good for future group survival. 


Education for Reacceptance of Institutions 


Education, another force for conservation of the group, 
always had a unique function in Jewish life, a fact com- 
mented upon by many a writer on the history of educa- 
tion.® Institutions are not hereditary. They live be- 
cause of the continued reacceptance by a new generation 
of the ideas on which they are based. The decay of the 
feudal system and of human slavery was due to the 
refusal by a new generation to accept the idea. The 
Bible and rabbinic literature contain many references in 
support of this principle. Deuteronomy xxix: 14 reads, 
“Not with you alone do I make this covenant (of Horeb) 
but also with him that is not here this day,” meaning, 
according to the commentator, Rashi, the unborn genera- 
tions. The function of Jewish education is to prepare 
the child for the reacceptance of Jewish institutions, that 
they may be perpetuated, and through them the people. 

What shall be the content of Jewish education? Von 
Baer’s law states that the life history of the individual 


14 Jung, C. J., Supra. . 
15;\Cp. Compayré, G., “History of Pedagogy,’ New York, 
D. C. Heath, 1806, pp. 6-7. 
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repeats the life history of the race. The period from 
birth to maturity, or infancy, consists in overtaking the 
group so that the individual may at maturity carry for- 
ward its work.1® Therefore, such an education is nec- 
essary, as will enable the individual to sum up in him- 
self the experiences of the group—in this case the suffer- 
ings and the hopes of Israel. 

G. Stanley Hall?” cites the Aristotelian doctrine of 
catharsis to show that by living to the full, in one stage 
of life’s development, one can function more powerfully 
during succeeding stages, and that repression during an 
earlier stage results in abnormal cropping out of inhibited 
tendencies. ‘The implication to Jewish education is this. 
The child, that by reading history or legend lives most 
fully through the life history of the Jewish group, is best 
fitted to carry on its work. 


The Home—The Most Plastic Factor in the Environment 


Another factor of conscious conservation is the home. 
One can select one’s environment by migration. In any 
given environment, however, the part one can mould 
most, with least interference to those round about, is the 
home. Limited, as the Jew is, in Western Europe and 
America in the choice of the art, literature and at- 
mosphere influencing his children, he has free play in the 
home. And it is to the home that he will have to look in 


16 Fiske, John, Chapter on “The Meaning of Infancy” in “The 
Excursions of an Evolutionist,’ and Nicholas Murray Butler on 
“The Meaning of Education.” 

17 Youth, its Education and Regimen, 
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increasing measure to give expression to the cramped 
Jewish spirit. 


Community Functioning Keeps Alive the Group 


Last among the elements tending to preserve the Jew in 
the diaspora is his communal life. Any of the small 
villages throughout the country affords evidence of the 
speedy decay of Jewish life in one generation. In the 
city, however, the organization and machinery of the 
Jewish community, the hospitals, the schools, and the 
charities, in so far as they give expression to its ideals 
of social living, tend to perpetuate the group. The at- 
tempt at social control in the organized Jewries expressed 
itself in the movement for the federation of communal 
activities, in the Bureau for Social Research, and in 
the development of a new Jewish education suited to 
American life. There are signs indicating that possibly 
the Jew under new conditions may again rise to the 
occasion, as in Babylon, and forge new spiritual armor for 
his protection and preservation. 


INADEQUACY OF THE Forces oF CONSERVATION 
Forces of Conservation Temporary Props 


If these forces of conservation are regarded as per- 
manent measures, the question arises, why spend such an 
enormous amount of energy, not for living fully, but for 
mere existence, amid conditions that continually threaten ° 
destruction? If the galuth is never to end, why not end 
it at once? If Zionism were to be put permanently _be- 
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yond realization, every thinking Jew might become an 
assimilationist. _Only the hope of ultimate normal life 
‘in Palestine to a portion of the Jewish people can ever 
furnish a rationale for the rest for continuing to live as 
Jews in the several countries of the world. 

However, in spite of the several forces of perpetuation, 
conceived even as temporary props, the Jewish people is 
in danger of dissolution. Its life as a group is in un- 
stable equilibrium between two forces, on the one hand 
the greater tendency to be absorbed, and on the other 
hand the lesser opposing tendency to reassert, temporarily, 
the will-to-live when assimilation goes too far or too fast. 
Any realignment and industrial or political sectioning of 
civilized life on this planet at new angles will hasten the 
forces of destruction. What the future holds in store as 
to the meaning of nationalism, of religious revival, of the 
relation between labor and capital, and of industrial 
democracy, no one can tell. Probably the development 
will be a departure from tradition, and to that extent 
subversive of all institutions that will not have the vitality 
to find a new stable equilibrium in the final readjustment 
of the social forces involved. In the post-bellum readjust- 
ment, dismembered Jewry probably faces one of the 
severest tests in its history. Its very existence is 
involved. 

Temporary measures can at best but postpone and 
palliate. It is too much to hope that the Jews can resist 
universal forces which have destroyed so completely the 
entire Greek and Roman peoples, dispersed from their 
native lands, and practically absorbed sections of Israel 
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in Italy, France and Germany. The environment the 
Jews live in demands, for their further existence as a 
scattered people, a higher education in Jewish history and 
literature, than did the ghetto. Can they aspire thereto, 
with the many competing claims to the time of the child, 
and the greater freedom of thought of the parents? And 
if they could, Jewish life would be a matter, not for the 
masses, as it has been, but for the intellectual minority. 
They should eventually sublimate into a magnified 
Menorah Society without the masses, the necessary foun- 
dation for every normal social group. 


Jewish Life a Continual Compromise 


Further, there is a grave defect in the very essence of 
the partly assimilated condition. There is no logical 
stopping point in the process of dejudaization. It is a 
matter of continual compromise until the end—complete 
assimilation. In any of the functions of Jewish life, the 
surrender is unconditional; only the time element grades 
off the Orthodox, the Reform, and the completely as- 
similated Jew. By adopting the standards of their 
neighbors, many Jews have developed an anti-Semitism, 
which is characteristic more of the last stages of assimi- 
lation, than of these individuals, who on other ques- 
tions may manifest a generous and high-minded atti- 
tude.1§ 


18 The phenomenon of social assimilation of a minority finds an 
interesting analogy in the reaction between two chemicals to 
form a third, which continues until the lesser of the two original 
has disappeared. 
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Loss of Normal Reaction '® 


The greatest danger in the situation is the loss of the 
will to live. Laxity for one generation leads to the loss 
of the normal reaction for that hereditary line. In the 
environment of Palestine the attempt to force the German 
language into the schools in the place of Hebrew led to 
the “language struggle’—a normal response. In Ger- 
many and in Russia, on the other hand assimilation and 
conversion have been the reply to the challenge of the 
environment, when the individual no longer felt the group 
will-to-live, for any attempt to force a positive Jewish 
response amid non-Jewish surroundings makes the Jew 
supersensitive about his peculiarity. He may foster 
Egyptian art, he may adopt Japanese decorations, but 
intentionally to cover his walls with Jewish pictures or 
work out Jewish themes of home decoration makes him 
hyperconscious of self. 

When a repressed group tenaciously clings to life by the 
only means left, artificial though they be, it is decried as 
clannish and narrow. Yet what is the alternative, but to 
respond freely to all the forces round about and to neglect 
all Jewish influencer And that leads to assimilation or 


19 By normal reaction we mean such a readjustment of an 
organism to a stimulus tending to deviate it from continuous 
growth, as will counteract the effects of the change. For 
instance, the concentration of salt or sugar in the blood is 
constant; the percentage of CO: in the air sacs of the lung is 
constant. Vary any of these in a healthy individual and there 
will be compensating changes, causing a return to the original 
constant. In cases of kidney trouble or heart trouble, this power 
of compensation or normal reaction is lost, leading eventually to 
death, 
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the death of the group. This is the dilemma of the Jew- 
ish dispersion as it is the besetting perplexity of any 
minority, if it has no center where normal development 
may take place, where its life will be free and spontaneous, 
where even the indifferent cannot escape the natural 
milieu. 


NorMAL Lire ImpossIBLE FOR A SCATTERED Group 
Jewish Life Static in Galuth 


As shown below the Jews made their chief contribu- 
tions to the world when they were free and upon their 
own soil. The life of the Jewish group in the exile be- 
came static. One can trace the history of European 
morals by reading the story of what has been done to the 
Jews from the fall of Rome down to date. They have 
not developed in dispersion. ‘The Polish Jew wears the 
Kaftan and Streimel, popular in Poland three centuries 
ago. ‘The beadle of the Portuguese Jews of Amsterdam, 
Paris and Hamburg dons knee breeches on the Sabbath, 
the fashion of previous times. Some of the hymns sung 
on Jewish holidays are the forgotten folk songs of France 
and Spain. Yiddish itself is a stunted growth of a Ger- 
man dialect. ‘The Shulchan Aruch is an arrested develop- 
ment of Jewish theology. When a people is dismem- 
bered, its growth ceases in religion and language. Ross 
maintains *° that a static condition or resistance to innova- 
tion is characteristic of all oppressed or minority peoples, 
who wish to maintain their identity. He cites Poles, 
Armenians and Jews as cases in point. 


20 Foundations of Sociology, Supra. 
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However, in spite of the static condition of the group, 
the individual seeking self-expression progresses, and soon 
there arises a tension between the aspirations of the 
individual and the claims of the group. This tension can 
cease only with the disappearance of the group which 
causes it, as is largely true of Jewry in Western Europe or 
else by placing the group in such an environment that it, 
as well as its individual members, can continue to develop 
along with the influences of the times, as is the case 
already in the Palestinian colonies. 

All efforts to develop out of this static condition in the 
lands of dispersion produce unnatural results. On the 
one hand, the Reform movement in Western Europe and 
the United States endeavored, necessarily and properly, to 
adjust mediaeval Judaism to a changed environment, 
hostile to the rights of minorities of any kind. The move- 
ment has proven inadequate in its results, for unwillingly 
and unwittingly it became an effective instrument in 
_dejudaizing its adherents. On the other hand, the 
Hebraists in Russia undertook to reinvigorate in literature 
the dead forms of previous centuries and seemed to evolve 
a decadent tendency. In every phase of Jewish life the 
adjustments, in an unfavorable milieu, are unreal. In 
Palestine, on the contrary, one sees the beginning of a 
new life, normal in religious growth and holding out the 
promise of a virile development. 


Jewish People No Longer “True to Form” 


In the loss of the normal reaction the Jews cannot 
remain “true to form.” Since the dispersion, they have 
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lost the power to contribute as a people to the harmony 
of world cultures. ‘The voice for righteousness among the 
nations was raised not by erstwhile spiritual Israel, in 
exile now, but by lamenting Germany, on her own soil. 
The Jews may have great men, but they produce no 
Jewish leaders. For except for Herzl, the embodiment 
of Jewish national ideals, did one hundred years of 
emancipation produce any heroic figures? Belgium, once 
scattered but not for so long a time as the Jews are, had 
its Mercier to speak its message to the world. Who is 
there to tell of the desolation of the Jewish people in Po- 
land or Russia? Who, to voice its hopes? Isaiah proph- 
esied in the Babylonian captivity of a similar condition 
(li. 18): “There is none to guide her among all the sons 
she hath brought forth.” Because scattered Jews, ex- - 
cept in emergencies, never have any common sentiments 
or common volitions, a leader cannot arise except to 
flash meteor-like for the brief moment of crisis. But no 
people can live a normal life on the peaks of suffering. 


ZIONISM AS A SOLUTION 
The Historical Solution | 


How will Zionism solve the problem? It was the first 
and only solution for the Jews down all the centuries 
after the destruction of the temple. In the oldest text- 
book on Zionism, Isaiah, we read (xl. 2): “Speak ye 
comfortably unto Jerusalem, and say unto her that her 
sorrow is accomplished, for she has received of the Lord’s 
hand, double for all her sins.” Amos prophesies (ix. 
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14): “And I will turn the captivity of my people Israel, 
and I will plant them upon their land, and they shall 
no more be plucked up.” According to Zechariah (x. 9): 
“And I will sow them among the peoples, and they shall 
remember me in far countries and they shall return.” 
Again Isaiah foresees (xliii. 5, 6): “I will bring thy 
seed from the East, and gather thee from the West; I 
will say to the North: ‘Give up,’ and to the South: 
‘Keep not back, bring my sons from afar and my daugh- 
ters from the ends of the earth.’ ” 7! 


Zionism—a Definition 


The Zionist movement is a dynamic force in Jewish life 
today. It is a vital issue for it involves the question of 
survival. It affects the existence of the Jews in all lands. 
All other bases of division have vanished. In Herzl’s 
time, there were Mohilever in Bialystok, Zadoc Kahn in 
Paris, Ruelf in Memel, and Gaster in London, rabbis all 
sympathetic to Zionism. ‘Today in America, liberal and 
conservative stand on the same platform. The move- 
ment includes every type of Jew except the avowed as- 
similationist. In its implications it concerns even him 
among all the parties in Israel. 

The program enunciated at Basle states the aim of 
Zionism to be to secure for the Jewish people a home in 
Palestine guaranteed by international law. 

Its program does not aim at the settling of the entire 
Jewish population of the world in Palestine. The Jews 
for centuries before the dispersion were dwellers in foreign 


21 See also Psalms cxxvi and cxxxvii. 
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lands. Even at the time of the first restoration there were 
only 42,360 that returned with Ezra (11. 64); the rest 
were apparently assimilated, for there is no record of what 
they did or of what happened to them. Isaiah’s concep- 
tion of the redemption was that a “remnant shall return” 
(x. 20-22). Similarly Jeremiah prophesies (ill. 14): 
“I will take you, one of a city, two of a family and I will 
bring you to Zion.” ‘The aim of Zionism, then, is to give 
to the Jew his historic home. Here a portion of the 
people in an environment of its own creation may again 
fully develop, without hindrance or pressure. Again Zi- 
onism does not merely plan for a legally assured home in 
Palestine. But rather does it aim to preserve the Jewish 
people and to permit its further free development. 


Realignment of Parties Reveals New Forces 


The formation of parties is a surface indication of deep- 
seated influences that agitate the masses. A study of the 
parties in Jewish history reveals the thoughts of the peo- 
ple in the several epochs. Since the exile from Palestine 
all distinctions were theological, as between Pharisee and 
Sadducee, Karaite and Rabbinist, Cabalist and Legalist, 
Chasid and Pilpulist, Orthodox and Reform. All these 
secondary divisions took for granted continued life, sur- 
vival or preservation of the Jewish people. However, 
since the emancipation of the Jew, this primary assump- 
tion has been called into question by Jew and non-Jew 
alike. Would the Jewish people live through a period of 
toleration and liberalism as it survived persecution and 
oppression? Recent history seems to answer in the nega- 
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tive. As a result, a new and primary party formation has 
taken place. Reform and Orthodox, once names to con- 
jure with, are now realigned. The test to-day is not “Do 
you believe” but “Shall Israel live?” 


Parties in Israel 


Who constitute the parties? First, the assimilationists, 
who seek the extinction of the group and who, therefore, 
may be omitted from any question concerning the contin- 
ued existence of the Jew. Secondly, the status quo Jews, 
who want to let things alone, but have no program to offer. 
This party includes the passive wing, the apathetic and 
unthinking middle class, and the active wing, those leaders 
of Jewish public opinion, who wish to preserve Israel, but 
whose economic interests impel them unconsciously to 
make any domicile the Jewish locus of preservation. The 
status quo Jews, Reform or Orthodox, have idealized the 
galuth, and have created a philosophy idealizing and 
justifying the dispersion. ‘Thirdly, the Zionists who de- 
sire the return of a portion of the Jews to Palestine. The 
significance of Zionism to those who will not return to 
Palestine has not yet been driven home. 


IMPLICATIONS OF ZIONISM TO THE VaRIoUS PaRTIES 
To Assimilationists 


Strange to say, Zionism is of unrecognized significance 
to the assimilationist Jew. It will afford him relief from 
the very conditions which prevent him from executing his 
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purpose. To illustrate, since any group will always 
arouse itself, when assimilation threatening its death goes 
too far or too fast, the ever-present natural tendency to 
fuse is checked for a time, and postponed during the 
revival of the group spirit. If the Jewish group will have 
a home of its own for its normal self-perpetuation, the 
tendency opposing assimilation, outside of Palestine, will 
cease to operate, as in the case of the Frenchman or 
German in America. ‘The latter seems to feel that he has 
left behind him great reservoirs of national life, self- 
perpetuating, and not depending upon any expatriated 
member. With him, as will be the case with the Jew, 
once Palestine is restored as a homeland, the assimilant 
is free to choose. Race loyalty, noblesse oblige, does not 
compel him to live and suffer. He is not held to account 
for the misdeeds of his fellow nationals. He is a dis- 
tinguished foreigner, and not a contemptible alien. With 
a center in Palestine, the Jew outside of it should live 
under as little friction as the expatriated Belgian or Pole. 
Once these implications are driven home, Zionism may 
enjoy the support of the assimilationist Jew, as a measure 
of relief to himself, if not as an expression of sympathy 
with the strivings of the people which gave him birth. 
The thinking assimilationist Jew should be a Zionist. 


To the Status Quo Jew 


To the status quo party, Zionism is of still greater sig- 
nificance. Its members desire to continue to live as Jews 
in the various lands. Zionism should provide them with 
a safety valve against prejudice. Or as the late Theodor 
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Herzl stated in his famous London speech in 1898, 
“Zionism will solve the Jewish question, even though no 
one expects that all Jews will go to Palestine. When 
the supply of Jews in any country declines, the demand 
for Jews should rise. They will be more highly 
regarded.” 

The possession of an alternative course of conduct, even 
though remote, gives one a sense of self-confidence, and 
secures justice in dealing with others. The knowledge 
of a lack of an alternative does not incline one’s adversary 
to offer more than minimum terms. And that is the most 
the Jew has ever received, or can ever hope to receive 
under the present state, as a homeless group. ‘To attempt 
to persist permanently as a scattered people invites perse- 
cution. And to what purpose? Only to disappear for 
their pains, for the mission theory logically demands that 
Jews die out, when the hypothetical mission is fulfilled. 
Only with the disappearance of the wandering Jew, will 
prejudice disappear. And if, in the course of time, as- 
similation should then overtake the non-Palestinian Jew, 
as it ultimately may, he would feel less a deserter than a 
prudent acceptor of the inevitable. For at least one sec- 
tion of Jewry will, by his efforts, have been saved.?? Zi- 
onism offers the status quo Jew as a minimum program 
what he dare not otherwise hope to attain as a maximum 
_—the preservation of the group. The Jew, who has con- 
victions as to the soundness of the status quo policy, 
should be a Zionist. 


22\So reasoned also the Patriarch Jacob when dividing his 
camp in two, before advancing toward Esau. Genesis xxxii: 9. 
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To the Jewish People as a Whole 


To the Palestinian Jew, nay, to the unabsorbed rem- 
nant of the Jewish people, Zionism means the restoration 
of the Hebraic genius to an environment favorable to its 
further unhampered expression. The law of cultural 
cross-fertilization, mentioned above, gives hope of large 
achievement. After contact with the Egyptians, the 
slave people became free men with lofty ideals. After 
contact with the Babylonians, the returned exiles, only a 
handful, built up a code of social legislation, in some 
respects in advance of that of our own times. After con- 
tact with all the cultural wealth of modern nations, and 
with the great unsolved problems of humanity, dare one 
not hope that by the same token, Israel, on its ancient soil 
and aspiring to live a full normal life, may again be the 
servant of humanity? 


Zionism—The Triumph of the Spiritual in History 


For the Jewish people to do aught less, to die now, 
would be to fling a taunt at the sixty generations that 
struggled as pariahs and died as martyrs that Israel might 
live. 

Through its suffering and the final fulfilment, this peo- 
ple, will be a testimony to the triumph of the spiritual 
in human affairs—as Zechariah prophesies, “Not by 
might, nor by strength, but by my spirit, saith the Lord.” 


a 


CHAPTER III 


SCIENCE AND: RELIGION 1—THE MEANING TO 
JEWRY OF THE CONFLICT 


“While those around them were grovelling in the darkness 
of besotted ignorance; while juggling miracles and lying 
relics were the themes on which almost all Europe was 
expatiating; while the intellect of Christendom, enthralled 
by countless superstitions, had sunk into a deadly torpor, in 
which all love of inquiry and all search for truth were 
abandoned, the Jews were still pursuing the path of knowl- 
edge, amassing learning, and stimulating progress with the 
same unflinching constancy that they manifested in their 
faith.” 

Way El BC KY 


“There are many in our time who have dabbled a litile in 
science, and who are not able to hold both lights, the light 
of belief in their right hand, and the light of knowledge in 
their left. Since in such men the light of investigation has 
extinguished the light of belief, the multitude think tt danger- 
ous and shrink from it. In Judaism, however, knowledge 
is a duty, and it is wrong to reject tt.” 

ABRAHAM IBN DAuD 
TI10—1180. 


HE Jews of Europe constituted a mass of people, 
whose culture and traditions were nurtured and 
preserved in an isolation as complete as that of the fauna 
and flora of insular Australia. On the waves of the 


1A paper read before the Collegiate Zionist League, November 
IS, I9II, being an attempt to apply to the Jewish question the 
following: 
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largest migration of peoples in history they have been 
redispersed. ‘They have been transferred from one por- 
tion of this planet to another. Leaving a static environ- 
ment and a conservative tradition the European Jew has 
faced in America a seething life, a culture in the making. 
The change compelled a spiritual adjustment. According 
to biology a variation of any factor in the environment 
of a species must be followed by either migration, adapta- 
tion or death. -Which of the three solutions of the 
problem the American Jew is to find is hidden behind the 
veil of time. 

Let us analyze the forces that traditional Judaism has 
to face. The growth of knowledge in the last four 
centuries, is probably equal to the progress of the previous 
four thousand years. Since Joseph Caro crystallized 
Jewish legalism a new culture has arisen, which requires 
a new expression of new spiritual needs. 


Tue GrowTrH oF KNOWLEDGE 


Let us glance at the progress that has been attained in 
the past few centuries. ‘The world has been circum- 
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navigated. Liberalism has rebelled against the tyranny 
of a universal church. Printing has been invented, and 
the broad circulation of thoughts has made all progress 
rapid and wide reaching. The telescope has revealed the 
infinite spaces of heaven, and the microscope the in- 
finitesimal particles in colloidal solution which have proved 
the universality of physical laws. The spectroscope has 
told of the chemical constitution of the distant stars and 
thus demonstrated the identity of the elements all over 
the universe. Physics has developed from aimless spec- 
ulation to a highly organized science in the hands of 
Huygens, Newton, Young, Sadi Carnot, Faraday and 
Maxwell; chemistry from magic and sorcery to the mother 
of industry under the labors of Van Helmont, Stahl, 
Priestley, Lavoisier, Liebig, Mendeleeff, Ostwald, Fischer 
and Nernst; geology from fables to laws of nature through 
the efforts of Cuvier, Lyell and Geikie; biology from 
salamander and phoenix tales to a science of life in the 
investigations of Schleiden, Von Baer, Lamarck, Darwin, 
Wallace, Spencer, Huxley, Mendel, Haeckel and Weiss- 
mann; philology from Babel tales to a science of language; 
anthropology from man-wolf legends to the science of 
the development of man by the contributions of Adelung, 
-Hervas, Grimm, George Smith, Sayce, Abel, Steinthal, 
Max Miiller in the one, and Frazer, Haddon, Tylor, Lub- 
bock in the other. ‘The science of historical criticism, the 
touchstone of literary accuracy has been born. 

Young men and women are now sent to institutions of 
learning, where they come in contact with the stupendous 
forces of modern civilization. The older generation notes 
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with surprise and severity the variance between their 
views and those of their children. 


Tue GrowtTu oF UNBELIEF 


Unbelief is rife. However, as John Fiske wrote: 
“The skepticism of our day is sad rather than frivolous; 
it drags people from long cherished notions in spite of 
themselves; it spares but few that are active-minded, it 
invades the church and does not stop in the pews to 
listen but ascends the pulpit and preaches. ‘There is no 
refuge anywhere from this doubting and testing spirit of 
the age. In the attitude of civilized man toward the 
world in which we live, the change of front has been 
stupendous; the old cosmology has been overthrown in 
headlong ruin, attacks upon doctrine have multiplied and 
rituals, creed and Scriptures are overhauled and criticized 
until a young generation grows up knowing nothing of 
the sturdy faith of its fathers save by hearsay, for it 
sees everything in heaven and earth called upon to show 
its credentials.” (Through Nature to God, pp. 145-146.) 

This skepticism extends not to religion proper but to 
its handmaid, theology. Micah’s ideal of religion was, 
“And what is it that the Lord doth require of thee but to 
do justice, love mercy and walk humbly with thy God?” 
Of this Huxley says, “What extent of knowledge, what 
acuteness of scientific criticism can touch this ideal? Will 
research prove that justice is worthless or mercy hate- 
ful? Will it ever soften the bitter contrast between our 
action and our aspirations or show us the bounds of the 
universe or bid us say, “Go to, now we comprehend the 
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infinite’?”” ‘The perspective of time is needed to obtain 
a just appreciation of the magnitude of the conflict be- 
tween authorized legend and observed facts, between 
established theory and verified conclusions. 


ScIENCE AND THEOLOGY AT Opps 


There are those who deny the existence of the conflict. 
However, the murder of Bruno by the church for declar- 
ing the plurality of worlds, the degradation of Galileo for 
affirming belief in the revolution of the earth, and the 
host of petty persecutions lasting down to our own genera- 
tion in this country are incontrovertible evidence of a 
deep-seated and wide-reaching clash of two influences in 
history—the theological and the scientific. 


Conflict in Field of Astronomy 


Let us survey the struggle in the field of astronomy. 
In their Saturday prayers the Orthodox Jews say, “O 
God, who openest every day the doors of the gates of 
the East and cleavest the windows of the firmament 
bringing forth the sun from his place and the moon from 
her dwelling.” This passage reflects the old notions 
prevalent—a flat earth, with four corners, a heaven above, 
waters above the firmament, and windows of heaven 
(through which Elijah ascended). One can stretch 
meanings and give figurative interpretations instead of 
literal ones, as Maimonides and other reconcilers did. 
However in these struggles for truth, the defenders of 
theology very often attempted to stretch the plain mean- 
ing of words, so that, as Huxley said, “A person who is 
not a Hebrew scholar can only stand aside and admire 
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the marvelous flexibility of a language which admits of 
such diverse interpretations.” 

In 1500 Copernicus announced his theory of the revolu- 
tion of the earth as a possible hypothesis. When he felt 
it to be a demonstrated truth, Rome ceased to be a safe 
domicile for him. In 1540 he finished his book on the 
revolution of the earth around the sun and he dedicated 
it to the Pope. It asserted that stellar distances are 
infinite, that the earth is a point in space, and it ascribed 
gravity to bodies. Neither Catholics at Rome, nor Prot- 
estants at Wittenberg would print his book. At last a 
Nurenberger printer had the courage to put it into the 
press after writing a grovelling preface to this “imaginary” 
scheme, as he termed it. Copernicus received the book 
on his death-bed in his native town in Poland. For 
thirty years no epitaph appeared on his tombstone for 
fear of recognition and disturbance of his bones by the 
church and in 1829, after the universal acceptance of the 
idea when the Thorwaldsen statue of this giant of thought 
was erected at Warsaw, no clergyman came to recognize 
the waiting procession. 

The climax of the struggle found Galileo as the 
champion of science. In 1610, using double lenses in- 
vented by the Dutchman Lippershey, Galileo confirmed 
the views of Copernicus by observing, as predicted, the 
phases of Venus and Mercury. He saw the mountains 
and valleys on the moon, the body created, according to 
theology, to act as a lesser light and to tell the seasons. 
He saw the moons of Jupiter, a replica in miniature of 
our own solar system. The ecclesiastical authorities 
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accused him of imposture, blasphemy and atheism. ‘They 
feared to look through the telescope but refuted him by 
Aristotle and theology and seven-branched candlesticks. 
He was brought before the Inquisition and ordered to 
renounce his beliefs, under penalty of persecution in this 
world and damnation in the next. He did so, knowing 
that truth had no need of martyrs. His -salary as 
professor was discontinued and he was allowed to retire 
to experiment. Eight years later the churchmen per- 
mitted him to publish his work. With pious preface he 
did so. It had great influence. Thereupon the clergy 
turned on him, prohibited the sale of the book, and 
threatened to torture him. Remembering the fate of 
Bruno this venerable and humble searcher for truth in 
1616 publicly renounced his views: “I, Galileo, being in 
my seventieth year a prisoner, and on my knees, before 
your eminences, curse and detest the error and heresy 
of the movement of the earth.” ‘The old, broken-hearted 
scholar, betrayed by clerical friends, kept in exile, denied 
the right to experiment, his truths perverted, and stricken 
with the death of his children, became blind and 
emaciated. He died regretting that he had devoted his 
life to science. He was buried apart, without monument 
or epitaph. 

Thus closed a long chapter in the struggle between the 
defenders of theological tradition and the seekers after 
truth. How pregnant with meaning is Goethe’s, “Es is 
nichts schrecklicher als eine thatige unwissenheit.” Re- 
search was effectually stemmed. However, Galileo’s 
demonstrated truths were later corroborated by the dis- 
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covery of the aberration of light by Bradley, the parallax 
of the fixed stars by Besel, due to revolution of the 
earth, and visibly proved by Focault’s famous pendulum 
experiment, verifying the rotation of our planet. The 
explanation of trade winds, cyclonic storms, all are based 
on this truth. The erratic nature of comets made them 
especially subject to theological speculation and the 
establishing of ecclesiastical tyranny. ‘The appearance of 
a comet meant millions for papal coffers. Skepticism 
entered slowly. Kepler proved the existence of a law 
for cometary motion. Bernoulli demonstrated that orbits 
of comets were parabolic. Newton identified the law for 
planets with the law for comets. Halley in 1681 iden- 
tified a comet and La Lande predicted the date of its 
perihelion passage and the reappearance of the comet 
and verified the calculation. “Atheism,” as theologians 
termed science, prevailed against the fulmination of 
preachers. The ecclesiastical authorities had no further 
need of issuing a bull against comets, after they were 
known to be operating under ascertained laws. 

The theology that taught that the sun, moon and stars 
were created merely to serve man, was opposed, and quite 
naturally, to a science that placed our earth with its one- 
and-a-half billion inhabitants as a speck in the solar 
system and our entire solar system as an atom of vapor 
in the immensities of space—a grander and truer view 
of God’s greatness and of man’s pettiness. Obviously 
mere man was not the raison detre of these countless 
myriads of suns and worlds. ‘The geocentric system 
changed to a heliocentric system. Man’s egotism suffered a 
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severe blow. The universe was no longer anthropocentric. 

The work of Kepler, Tycho Brahe, Newton, and the 
host of others in this field proved that we are living in 
a vast world in which law, immutable, not capricious, 
prevails, where truths are found not in imaginative specula- 
tions but in a close study of nature. 


Conflict in Field of Biology 


The story of the struggle as it raged in the develop- 
ment of biology is no less a series of blunders on the 
part of an inerrant church, no less a “pitting of rhetoric 
against ascertained fact, of dogged resistance to opposing 
argument, of stolid indifference to contradictions between 
theory and fact.” Any attempt at harmonizing science 
and theology in this field has as elsewhere resulted in 
strained interpretations. The creation narrative bears 
the limitations of the age in which it was written. “The 


b) 


Torah speaks in the language of man,” admit the ancient 


rabbis. 

The creation of man from dust and of woman from a . 
rib, the story of animals rising from the ground, of their 
being named by Adam in Hebrew, of their housing in the 
ark, all are unsupported by the mass of evidence that 
the rocks afford to show the real development of nature. 

The slow growth of the theory of evolution from the 
times of the Greeks, Lucretius and Anaximander, down 
through the middle ages is a tale of the slow establish- 
ment of truth in the face of persecution and ignorance. 
True, men like Cuvier, Linnaeus and Agassiz, whether 
from fear, conservation or conviction, opposed the theory. 
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However, on July 1, 1858, Darwin read before the Lin- 
naean Society his paper on the “Origin of Species by 
Natural Selection,”—the result of twenty years of patient 
research. ‘The theological world was in an_ uproar. 
Wilberforce, Bishop of London, said much in the same 
way as Leibnitz said of Newton, that the doctrine “limits 
God’s glory in creation, and is incompatible with the word 
of God.” Another theologian characterized the theory as 
an attempt “to dethrone God” and said blindly and 
ignorantly “if the Darwinian theory is true, Genesis is a 
lie and the whole framework of the Book of Life falls 
to pieces.” Amidst the last thunder-peals of vituperation . 
and echoes of personal insult of its exponent, Charles 
Darwin, a virtuous, God-fearing scientist, who gave his 
life in search of truth, the theory survived all opposition, 
and there are few cultured men today who do not 
acknowledge evolution to be operative in all sciences, 
biological, social, and even theological. 


Conflict in Field of Geology 


Not less interesting and heated was the controversy in 
geology. Before the development of biology the or- 
thodox view was that fossils were perhaps stones 
generated spontaneously, or sports of nature, or imperfect 
models for the Creator, or natural puzzles hidden by Him 
for some inscrutable purpose. 

The graded series of fossils showed the rise, culmina- 
tion and decline of species and of orders in the various 
geologic eras and thus gave historical proof to the evolu- 
tion of organic life. But those that were not wary enough 
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in declaring their conclusions paid for their boldness. 
For example, Buffon was summoned before the theological 
faculty at the Sorbonne and was compelled to retract 
saying, “I renounce everything in my book respecting the 
formation of the earth and all which may be contrary to 
the law of Moses. I firmly believe all related therein, 
both as to the order of time and matter of fact.”” Remark- 
able was the attitude Lyell took in his old age. He, like 
Cuvier in France, was an eminent scientist, supporting the 
science taught by theologians. While facts accumulated 
apace from hundreds of schools and expeditions, Lyell 
kept his silence. At last in 1863, when the clergy im- 
plored him to aid them against the “infidels,” Lyell said 
reluctantly yet manfully that he could not belie the in- 
controvertible facts. 

Equally disastrous for pseudo-science was the outcome 
of the Huxley-Gladstone controversy, a battle royal rag- 
ing between master minds. Gladstone, admitting his 
“ignorance of that knowledge that carries authority,” 
made a grand fourfold division of Genesis chronologically 
into water animals, land animals, air animals, and man, 
which is “affirmed by the natural science of our time as 
a demonstrated conclusion and an established fact.” 'This 
supposed agreement between science and religion in Glad- 
stone’s eyes proved the divine authorship of Genesis. 
However, unfortunately, paleontology wrecked the clumsy 
structure which Gladstone built upon the basis laid by 
Cuvier fifty years before the facts were discovered. 
Huxley proved first that in nature there was a mixing of 
air, land, and water population, utterly destructive of the 
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grand fourfold division, because according to Genesis 
vegetation is complete two days before animal life where- 
as we know that highly organized trees developed long 
after some animals. According to Genesis, birds and 
water animals appear together, whereas we have evidence 
that birds appear in the Jurassic formation, and fish 
appear in the earlier Silurian formations. According to 
Genesis birds and fish appear before land animals, 
whereas the rocks tell us that some land animals, insects 
and scorpions appear in Lower Silurian strata before 
birds and fish. Furthermore, according to Genesis man 
was the last animal created, whereas the modern one- 
toed horse geologically is more recent than physiological 
man. 

The lucid and inexorable logic of Huxley had clarified 
where the verbosity and rhetoric of Gladstone befogged. 
Later echoes were heard in America, when several 
professors in sectarian schools were driven from their 
chairs for not teaching “safe and sound science.” 

Viewing the struggle from the perspective of fifty years 
one can see arising a religion, purer because bereft of old 
associations with fable and with theological absurdities, 
and nobler because of the position of moral and spiritual 
man as the terminal fact in evolution. 


Tue SPHERES OF SCIENCE AND RELIGION 


In short the struggle in all the fields of knowledge be- 
tween ascertained facts and the transmitted beliefs of a 
less inquiring age show that as truth and the means of 
acquiring it advanced, these beliefs diminished. 


SCIENCE AND RELIGION ~ 


As Copernicus, Galileo, Bruno and hosts of persecuted, 
humble, God-fearing scholars believed, “The Bible can 
not be taken as a guide in scientific matters. The 
province of ethical conduct and of faith is its legitimate 
field. The legends and tales are as foreign to faith in 
God, in his righteousness and in the wisdom of his disposi- 
tion of affairs, in the high destiny of an evolving humanity 
as the story of Newton observing the fall of the apple 
is germane to the law of gravitation.” 

The history of civilization has been the story of the 
triumph of the natural over the supernatural as means of 
explaining secondary and ascertainable causes. It has 
been the victory of the head over the heart in comprehend- 
ing knowable facts. | 

As Comte puts it “Each branch of our knowledge 
passes through three different conditions (a) the theolog- 
ical or fictitious (b) the metaphysical or abstract (c) the 
scientific or positive. In the theological state, the 
mind seeking the essential nature of beings, the origin 
and purpose of all effects—the Absolute—supposes all 
phenomena to be produced by the immediate action of 
supernatural beings. In the metaphysical state, instead 
of supernatural beings, abstract forces are stated to be 
capable of producing the phenomena. In the positive 
state, the human mind has given over the vain search 
after absolute notions, after the origin and destiny of the 
universe and after causes of phenomena and applies it- 
self to the study of the laws, i.e., their invariable rela- 
tions of succession and resemblance.” Spencer’s view of 
the relations of science and religion is translated into terms 
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of the knowable and the unknowable. “Very likely 
there will ever remain a need to give shape to that in- 
definite sense of an Ultimate Existence, which forms the 
basis of our intelligence. By continually seeking to know 
and being continually thrown back with a deepened con- 
viction of the impossibility of knowing, we may keep | 
alive the consciousness that is alike our highest wisdom 
and our highest duty to regard that through which all 
things exist as the Unknowable.” 

Max Nordau in his young iconoclastic days, although 
he confessed to our inability to span the infinite with the 
yardstick of human logic, said “Religion is a functional 
weakness caused by the imperfection of our organ of 
thought and one of the manifestations of our finiteness. 
Man arrived at his belief in God by the operation of 
causality and the incapability of imagining any forces or 
causes except in organic form. He arrived at his belief 
in a soul by observation of life and death, sleep and 
dreams and at his faith in the continued existence of the 
soul by the impossibility experienced by his ego of 
imagining itself as non-existing. ‘The theory of a con- , 
tinued existence after death is nothing more than a 
manifestation of the impulse of self-preservation.” 


The Limitations of Science 


The three classes of philosophers, positivist, evolutionist 
and materialistic monist, overlook the needs of the spirit. 
To them the universe is a blind, lifeless machine and God 
existing apart from it, “an absentee God sitting idle ever 
since the first Sabbath, seeing it go.” 
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The credulous age, ignorant of nature, needs the 
Absolute, a first cause, to explain secondary causes, as 
gravitation or evolution. It requires too much. 

The materialistic monist denying the spirit would say 
with Moleschott “no thought without phosphorus,” or 
“thought is a result of a chemical reaction.” ‘True there 
are physical conditions necessary to thought. But they 
are not the essential causes. We can not reduce the 
spirit or our mental phenomena to matter. Science has 
shown the transformation back and forth of heat, light, 
electricity and mechanical force. But outside the “closed 
circuit of physical changes,” as Fiske terms it, lies the 
region of the mind. Thoughts and feelings are in another 
closed circuit, a segment of which intersects the physical, 
but the two circuits are not identical. 

The crux of the problem is this: Science deals with 
knowledge, religion with faith; science with secondary 
causes, religion with primary causes and ultimate destiny. 
The true function of science is illustrated by Laplace’s 
answer to Napoleon’s question why he did not refer to 
God in his treatise on celestial mechanics, “Sir, I had no 
need of that hypothesis.” Balfour in his “Foundations 
of Faith” said, “A religion that is small enough for the 
head is too small for the heart and conversely one that is 
large enough for the heart is too large for the head.” 


Scientific Monism Leads to Monotheism 


While science, critically analyzing all assumptions 
destroyed false dogma, it has given modern thinking men 
and women a basis for religious belief in contributing to 
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our intellectual inventory the doctrine of the conservation 
of energy and of matter and the conception of evolution. 

The contribution to religion of the doctrine of the con- 
servation of energy and of matter leads irresistibly to a 
monism. ‘The identity of gravitation in the twin stars 
of Gamma Andromeda and of terrestrial gravity inherent 
in a falling apple; the identity of Doppler’s principle as 
applied to the changing pitch of the whistle of a moving 
locomotive and to the shifting spectrum of a receding 
star; the presence of identical elements on our earth, on 
the sun and on the most distant stars as revealed in the 
spectroscope; the identity of the mathematics of atoms 
and of the infinite space of heaven; all the facts of science 
lead one to accept the conception of a unified universe, of 
a consistent, embracive principle of life, of a single, in- 
herent animating God. 


Evolution as Method and the Unseen Goal 


The other contribution of science to religion, is the 
concept of a purposeful moral, ethical plan of God. At 
best, evolution supplies but a method of development. 
It does not supply the answer to the demand of the human 
soul for an ultimate destiny,—which is in essence a 
religious idea. However with man as the terminal 
product of this world process, as the capstone of animal 
life on this planet, as the lord of creation in a new sense, 
the process of evolution becomes the working out of a 
“mighty development and teleology of which our finite 
understanding can fathom but the scantest rudiments.” 
In his “Idea of God” Fiske says, “Evolution not only 
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shows purposes which the arrangements of Nature sub- 
serve, but it points a dramatic tendency to a mighty goal. 
The glorious consummation toward which organic evolu- 
tion tends is the production of the highest and most 
perfect psychical life. ‘This clothes theism with a moral 
significance, it reveals the intense and solemn reality 
of religion. The whole scheme is teleological. The 
genesis of man is due to selection by nature of psychical 
over physical powers. ‘The last act in the drama of evolu- 
tion is the perfection of man, the increase of the life of 
the soul over the life of the body. Man in the light of 
his origin and of his destiny is still the crown of the 
universe. In the meaning of struggle between the lower 
and higher impulses, we find an incentive to right living. 

“When one man’s increase in brain power gave him an 
advantage over another’s increase in brawn or claw, the 
human species took an immense stride forward. Increas- 
ing intelligence of man required a longer infancy—or 
period of preparation. A prolonged period of infancy 
led to the origin of the family group, of human society, 
of rudimentary social and moral sentiments. The dif- 
ference between man and lower animals, a psychical 
difference, is a new and greater difference than all others 
known. 

“The eternal infinite power is the living God. Do not 
limit Him by definitions. He transcends our conceptions. 
Humanity is not a mere local incident in an endless, aim- 
less series of cosmical changes. The events of the 
universe are not the work of chance or of blind necessity. 
There is a purpose in this world. In developing a 
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spiritual man by evolution, God is a Moral Being. ‘The 
everlasting source of phenomena is none other than the 
infinite power that makes for righteousness.” 

The struggle between science and theology may also be 
viewed as a conflict between the concepts of a trans- 
cendental and an immanent Deity. However, this phase 
as well as the part that pragmatism, the philosophy of 
convenience and usefulness, plays in composing the clash- 
ing claims would require more elaborate treatment than 
can be given here. 


Tue DEcLinE oF RELIGION AND THE PRESERVATION OF 
IsRAEL 


After viewing the problem as modern thinking men 
and women, what attitude shall be taken by Jews, 
possessed of the most spiritual of histories? The posi- 
tion of Maimonides, the reconciler of faith and philosophy, 
par excellence, was thoroughly rationalistic, though he 
sometimes feared to drive his argument to its ultimate 
conclusion. Unfortunately, as he dealt with the Aristo- 
telian system of philosophy and science, he does not 
enter into the modern treatment of the subject. How- 
ever, Maimonides’ discussion of the limits of man’s 
intellect, free will versus determinism, design in nature, 
the meaning of God’s actions, the meaning of the religious 
injunctions, show him a rationalist ahead of his time and 
should be of interest. 

Because the Jews, confined in ghettos, were cut off 
from the intellectual currents of Europe up to the nine- 
teenth century, the conflict between science and religion 
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found little expression in Jewish life and letters. The 
Jewish book of mysticism of the thirteenth century, the 
Zohar, in its many speculations includes a reference to the 
possibility of cosmic evolution and mentions the genera- 
tion and destruction of worlds as one of the occupations of 
the Almighty. In Moorish Spain, Jews and Arabs de- 
veloped the beginnings of science and a rationalist philos- 
ophy, which paved the way for the scientific progress of 
Christian Europe, which penned Jewry into ghettos.’ 
And when Jews were finally emancipated from civil and 
political disabilities, the sciences had made such progress 
that the old and settled controversies could not well be 
revived. The Jewish theologians had little contact with 
modern scientific thought and therefore hardly knew of 
the challenge to dogma. On the other hand, the Jewish 
students newly admitted to non-Jewish schools, prized the 
privilege so highly that they yielded unquestioningly 
all the claims of science wherever these were in conflict 
with the accepted theology. Darwin, Huxley and Spencer 
were translated into Hebrew in Russia, and in the Tal- 


2Draper, John W., The Intellectual Development of Europe. 
New York, Harpers. 1903. Vol I, pp. 384 ff. and II: pp rio ff. 

Guttmann, Jakob, Die Scholastik des Driezchuten Jahrhunderts 
in ihren. Beziehungen zum Judenthum und zur _ jiidischen 
Literatur. Breslau, M. & H. Marcus, 1902. 

Jean Bodin in seinen Beziehungen zum Judenthum. Breslau, 
IM. & H. Marcus, 1906. 

Thomas von Aquino, Verhaltniss zum Judenthum und zur 
Jiidischen Literatur. Gottingen, Vandenhoeck & Ruprecht, 1891. 

Der Einfluss der Maimonidischen Philosophie auf das 
Christiche Abendland. Leipzig, Gustav Foch, 1908. 

Huslik, Isaac, History of Mediaeval Jewish Philosophy. New 
York, Macmillan 1918. Pp. 1, 63, 66, 200, 306. 312, 323. 


84. SURVIVAL OR EXTINCTION 


mudic schools in Germany students would eagerly read 
scientific literature. 

Perhaps another and more important reason for the 
relatively unchallenged acceptance of the scientific con- 
ceptions in the Jewish world is that, in Judaism, good 
works rather than faith are cardinal. In the section of 
the Talmud called “Chapters of the Fathers,” a digest of 
ethical thought, the saying runs, “Not doctrines but 
deeds, are the foundation of religion.” 

Trained in Jewish studies and in the sciences, what 
must be the attitude of the Jew toward the religious 
institutions and observances, toward faith and skepticism? 

The development has been along two lines. On the 
one hand, the Jews have produced in the lands where 
freedom of opportunity was extended to them, spiritual 
leaders and social pioneers, such as Walther Rathenau in 
Germany, Louis D. Brandeis and Felix Adler in the 
United States, men who abandoned all creed and dogma, 
all form and ceremony. ‘They have indeed transplanted 
to their own communities and countries the spirit of the 
Hebrew prophets in their labors for a juster and more 
ethical order. ‘They typify in their lives the words of 
5. M. Dubnow, in his “Essay on Jewish History.” ® 

“The privilege of belonging to a people to whom the 


title of veteran of history has been conceded puts serious 


responsibility upon your shoulders. The descendants of 
teachers of religion and martyrs of faith dare not be 
insignificant. In all places, in all times you must aim to 


3 See also Eliot, Charles W. The Potency of the Jewish Race. 
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= J 


SCIENCE AND RELIGION 85 


live for the higher, for the spiritual interests. Our his- 
tory imposes faith, and spirituality upon us.” However, 
this type is by reason of service to the larger world 
usually estranged from the Jewish people, and thus con- 
stitutes additional evidence of the inevitability of its 
disappearance in the diaspora in those countries, where 
Jews are free to come into intimate and effective contact 
with large affairs. 


Significance of Tradition 


Again to those Jews, who hope for a return of the rem- 
nant of Israel to the land of their fathers and for the re- 
establishment there of a Jewish culture and for a renewal 
of Jewish life, the conflict between science and religion 
has added significance. Just as Zerubabel, Ezra and 
Nehemiah aimed to make religion subserve national needs 
by making the temple at Jerusalem the rallying point of 
the Jewish people, by the final editing of the Pentateuch, 
by the commitment to writing of the exalted thoughts of 
the prophets, just as the Rabbis, Johanan ben Zakkai, 
Rav, Shama and Hillel, the leaders of Israel after the 
fall of Jerusalem, realized that the fate of the Jewish 
nation lay in its religion (and history vindicated their 
judgment), just as the persecution of the inquisition and 
the sword of the crusaders forced the Jew to hold fast 
to his legacy in which alone he could find shelter, so 
Jews today, who owe their existence as a people to the 
tenacity with which their forefathers clung to the spirit 
and institutions of Jewish life, are attempting to revalue 
these to preserve their integrity. What though compar- 
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ative religion say that the taboo of certain kinds of food is 
a characteristic of a primitive faith, or the Assyriologists 
teach that early inscriptions show holidays similar to the 
Jewish? The sanction of tradition and the preservation of 
the life of a people has become one of the motives of Jew- 
ish conduct. And as a result the leaders with an histor- 
ical or evolutionary perspective are trying to adjust rigid 
fifteenth century dogmas and institutions to the economic 
and social demands of a mobile twentieth century life. 

For, of the four forces, which kept Israel of old a normal 
people, namely a common land, a common language, a 
common government, and a common religion, only the 
last is left. Present-day Jewry is a religious community. 
In the face of the universal weakening of the bonds of 
religion, the elimination of distinctions of creed, and the 
emergence of broad religious principles, the fatherhood of 
God and the brotherhood of man, Judaism or any other 
sect is hardly likely to survive. To the extent, however, 
that its adherents have a common ethnic origin, a 
common history, common suffering, and to a large extent 
common hopes for a revival in Palestine of their former 
normal life, world-wide Jewry constitutes a social group, 
a nationality in the cultural and historic sense. If these 
hopes and efforts for the regeneration of Israel in 
Palestine are to be effective, Jewry must remain alive 
to realize them. And therefore, in spite of the encroach- 
ments of science on the borders of the old faiths, intellec- 
tual and sympathetic Jewry is revaluing its religion and 
reinterpreting its traditions and institutions, lest Jewry 
itself seal the book of Jewish history. 


CHAPTER IV 


A FUNDAMENTAL THEORY OF MODERN JEWISH 
LIFE 1 


“The main reason for the indestructibility of the Jews 
is that they early embraced certain invaluable ideals, and, 
have struggled toward them indomitably for thousands of 
years... . Will the race bear liberty as well as it has borne 
oppression? ...I1f the race 1s to meet successfully the test 
of liberty, it will hold fast to its social idealism and press 
steadily toward its intellectual and religious ideals.” 

CHARLES W. ELiorT 


“It is a tragedy to see a great, ancient people, distin- 
guished for its loyalty to its religion, and its devotion to its 
sacred Law, losing thousands every day by the mere process 
of attrition. It is a tragedy to see a language held sacred 
by all the world, in which Holy Writ was composed, which 
served as the depository of Israel's greatest and best 
thoughts, doomed to oblivion. It is a tragedy to see the 
descendants of those who revealed religion to the world, 
and who developed the greatest religious literature in extst- 
ence, so little familiar with real Jewish thought.” 

SOLOMON SCHECHTER 


“The persistence of the Jewish people through 2000 years 
of dispersion is due to its capacity for organizing a group- 
life of its own, on the basis of a spiritual idea—the idea of 
the eternity of Israel as bound up with the eternity and unt- 
versality of the God of Israel. This idea, carrying with tt 
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as a corollary the belief in a future restoration of the people 
to its homeland, has been at the root of the Jewish attitude 
to life. Around it has grown an outer shell of belief, 
tradition, religious observance, and social custom. So in 
Babylon, in Spain, in North Africa, in France and Ger- 
many, and later in Poland. The history of the Jewish 
people in exile is the history of the growth and decay of 
these successive centres of Jewish life.” 
CHAIm WEIZMANN 


Tue Crisis IN JewisH Lire 


EWISH life is in a state of transition. The old 
J order, with its belief in the profound significance of 
every dot and letter in the Bible, in the static nature, the 
fixity and the soul-saving power of every detail of the 
ceremonial law, in the divine character of Rabbinic legis- 
lation, in the personal Messiah, and in a miraculous res- 
toration to Palestine—all are withering away under the 
mighty complex of cultural and social forces of modern 
times. As an Arabic rationalist’in the days of Saadiah 
said, “Our people are divided into two classes, those that 
have intelligence but no belief and those that believe and 
have no understanding.” 

The Jews to-day are deprived of an upper class to cap 
their social life. Their intelligent men are estranged 
from their people and their faith. The Michelsons in 
America, Brandes in Denmark, and Wassermans in Ger- 
many are not Jewish in any sense, except by the claims of 
a people whom they abandoned. ‘The Jewish social body 
is thus left depleted and from its ranks is recruited the 
new material in the ever continuing process of assimilation. 

This condition is not new. The twentieth century 
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phase of it is a continuation of a disruptive process, 
beginning in the latter decades of the eighteenth century. 
The eastern Jew, in Russia as in America, is manifesting 
the same process to-day as his more favored brother did 
in Germany, one hundred years ago. 


INFLUENCES Favortnc ASSIMILATION 


The causes of this disintegration have been traced with 
a master hand by Dr. Arthur Ruppin in “The Jews of 
To-day.” The new culture was ushered in, socially, by 
the civil emancipation of the Jew and the rise of modern 
capitalism and, intellectually, by scientific materialism and 
rationalism. 

The Jewish religion of eastern Europe fares very poorly 
under the impact of these mighty forces. Bred in a ghetto 
isolation, dependent thereupon for ritual and dogma, 
and fostered by an intellectual inbreeding, the theology 
of old buckles and bends under the stress. . Socially, the 
Jews became active in commerce and science—the forces 
that above all others have broken international barriers. 
Freed and scattered amidst all the peoples, the Jewish 
surface of contact, increased for the play of the many 
destructive forces. Separatist observances like the Sab- 
bath, the dietary laws and ritual peculiarities vanished 
under their solvent influence. 

Modern education in science and in historical criticism 
has destroyed much of the basis of belief and practice. 
The adoption by Jews of the language of the several 
countries, with the culture bound up in form and ex- 
pression, has resulted in a foreign attitude toward Jew- 
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ish culture. Jews speak of the “Dark Ages,” although 
the geniuses of Jewish history—Saadiah, Ibn Gabirol, 
Ibn Ezra, Jehudah Halevi, Maimonides, Rashi and Ben 
Gerson—flourished in contrast to the barrenness of the 
European world. The “Renaissance” meant little for 
Jewish history, for that period witnessed the sterilization 
of Jewish life by the codification of Jewish legalism and 
the arrest of its development under persecution and con- 
finement. Acceptance of these terms shows the estrange- 
ment of Jews from Jewish thought. 

Anti-Semitism, has also been an ever present influence. 
Its basis has been, first religious, then national and finally 
ecénomic and its form physical, legal and then social, 
corresponding to the intellectual development of Europe. 
Cultural anti- Semitism is the newest phase in the growth 
lof this anti-social force. “However, assimilation, baptism, 
-and intermarriage offer an avenue of escape, and many a 


“Jew avails yea of these means of being lost in “the 
) average man.’ 


Modern Jewish life, exposed to the changes and in- 


fluences outlined, 1s undergoing a process..of dissolution, 


which threatens the integrity of the Jewish people and its 
distinctive and essential values. Assuming the desirabil- 
ity and necessity of preserving the people and its essential 
values, what social and cultural adjustments to the new 


conditions can Jews make? 


A Cross-section oF History 


Let us endeavor to learn the lessons of the Jewish past, 
for history records some similar periods. ‘l'wenty-three 
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hundred and some odd years ago, Ezra led the return of 
a handful of Jews from Babylon. Separatist measures 
were effected. ‘The heathen practices were discarded. 
The Torah readings were instituted. “The Men of the 
Great Assembly” was evolved, for the study and develop- 
ment of the law. Synagogues were established and the 
beginnings of a service and a ritual laid. Culturally, the 
Torah, as the core of Jewish life, and socially, geographic 
segregation were the parallel preservatives of the people. 
~~Upon the destruction of the Jewish polity, Joshua Ben. 
Gamala established elementary schools in Judea and 
Rabban Jochanan Ben Zakkai founded an academy at 
Jabneh. The prayers were lengthened from the “Shema” 
to include the eighteen benedictions and the liturgy was 
called upon to sustain Jewish life. ‘Toward the end of 
the second century the Mishna was compiled by Rabbi 
Judah. Academies grew at Sura, Pumbeditha, Nahardea, 

Silhi and Narez. Rabbinic amplification of the law with 
the intent of keeping the Jews, a, separate group continued, 

and was Committed’ to writing in the Talmud, which was 
compiled by Reb Ashi and Rabinah in the fifth century. 

Education and an ever growing spiritual expression 
through ritual were, the preserving forces. 


Tue ConFuictinc TENDENCIES IN RELIGION—STATIC 
AND Dynamic 


But during the centuries that followed there appeared 
a continually recurring conflict. 

Jewish history shows a struggle between two balancing 
forces, a preservative legalism, whose symbols often lost 
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their significance, and a series of movements to reinterpret 
Jewish life. 

The first revolt was on the part of the Karaites led 
by Anan Ben David. Looking to the source of rabbinic 
legislation—the Bible—and antagonistic to legalism, the 
movement reformed Jewish thought. It interpreted the 
resurrection to mean, not personal survival, but Israel’s 
deliverance from exile. Denying the progressive spirit 
of Rabbinism, it forbade leaving the house on the 
Sabbath, and imposed many restrictions based on a literal 
obedience to the Bible. Rationalism was its philosophy. 
Asceticism was its practice. The counter reformation in 
rabbinic circles stimulated Biblical research and a study 
of contemporaneous philosophy with which the geonim, 
the rabbis, had been out of touch. 

Rabbinic Judaism was influenced by other forces. 
Saadiah supplied traditional Judaism with a borrowed 
rationalist philosophy. An Arab school, the Mutazilites, 
posited the unity of God, the absence of any attribute to 
divide His Essence and the freedom of the will. This 
school colored Jewish thought. Judaism adapted itself 
to the Mohammedan Arab environment. 
| Realizing the excessive emphasis on form, Bachaya 
Ben Joseph Ibn Pakudah (1050) attempted to stress the 
ethical basis of Judaism. In his Arabic work, translated 
into Hebrew as Hoboth Halebaboth, “The Duties of the 
Heart,” he tried to reconcile reason and faith respecting 
always the sanction of tradition. The neoplatonism_ of 
the times was the spirit which influenced him. 

Among those that attempted to reconcile science and 
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faith and thus vitalize ceremony and form, Maimonides 
(1135-1204) was preeminent. He tried to bring Jewish. 
thought into line with world culture. At that time the 
philosophy of Aristotle was dominant. Maimonides took 
his problem to be “to guide those persons who were 
embarrassed by the contradiction between the teachings 
of philosophy and the literal sense of the Torah.” His 
attempt to square the Aristotelian doctrine of the eternity 
of matter and motion with Genesis, which implies the 
beginning of both, and the abstract unity of God with the 
anthropomorphic allusions of the Bible are strikingly 
similar to the stretching of words and meanings by Glad- 
stone in refuting Huxley’s account of creation as evidenced 
by natural science. Maimonides’ views on prophecy and 
miracles and Providence show him to be less bold and 
consistent in thought than Gersonides (1258-1344). In 
refuting astrology, however, he was most logical, declar- 
ing that belief should be based on sense perception. 
Yet, he declared that even had Aristotle’s proofs been con- 
clusive he would have made them agree with the Biblical 
account of creation—a view more admirable for its loyalty 
to tradition than for its conformity to truth. 

Concrete, matter-of-fact, legalistic Judaism was again 
questioned a little later not by rationalists, but by mystics. 
They sought from an Unseen Source, relief from inquisi- 
tion, banishment and legal proscription. Communion 
with God took the Jew away from the dismal earthly 
environment. ‘The vital questions that agitated these 
reformers at the end of the thirteenth century were the 
relation of God to man, evil and the immortality of the 
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soul. The ethics of man and his virtues, not his intel- 
ligence, were the central themes of their doctrine. 
Ultimately this thought ran to seed in the study of 
symbols and mystic signs which found its basis in the 
dual use of the Hebrew alphabet as letters and numbers. 
The Sefer Yezirah of Talmudic times and the Zohar 
(1295?) are the products of this spirit. ‘The extreme 
result of this movement was the appearance of self- 


} deluded mystics who believed themselves Messiahs of 
| Israel, sent for deliverance. 


Running parallel with these movements counter to 
legalism, Jewish history records a process of codifying the 
ceremonial law. ‘The encyclopedic activity of Maimon- 
ides produced the first comprehensive codification of the 
law, the Yad Hachzaka or Mishna Torah (1180). In 
1310 Asheri wrote his code. In 1340 his son Jacob pro- 
duced his four digests, Turim. About 1370 several Rabbis 
(Meir Ben Baruch Halevi and Isaac of Tyrnau) codified 
the customs of the communities. In 1554 Joseph Karo 


finished the book commonly used by Jews to-day, the 
~Shulchan Aruch—a treatise crystallizing the legalistic 


thought of previous centuries and establishing a norm of 
life for all Jews up to the Reform movement and to this 
day still shaping the lives of a large portion of the Jewish 
world. 

Against this emphasis of the study of the details of rit- 
ual and dogma (whose parallel development we cannot 
trace here) the persecuted Jews again sought a counter- 
poise. It came in the form of Chassidism, inaugurated by 
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Israel Baal Shem Tob (1698-1759). Judaism was again 
revalued in terms of the time. Cossack persecution with- 
out and rigid formalism within had stifled Jewish life. 
It burst its confines. It sought relief from suffering and 
freedom of the soul. Asceticism, penance and fast were 
followed by a reaction—the depreciation of the study of 
the Talmud, spiritual exaltation and communion with the 
omnipresent God. ‘To express the spirit of the move- 
ment, a highly ecstatic mode of praying was developed. 
The Rabbis excommunicated the Chassidim, and forbade 
intermarriage with them and the right to bury their dead. 
In spite of all this opposition rabbinic Judaism was itself 
revitalized by Chassidic influence. 


EvoLuTION THE Law oF Reticious Lire ? 


We see in this brief historic survey that evolution and 
adaptation to environment are the keys to the interpreta- 
tion of the varied phenomena. The lesson of Jewish his- 
tory is 1s “that ‘religion, like life, is a development. nay 

“The iition of the modern Jewish prayer book from 
the morning “Shema,” by the addition of the eighteen 
blessings, then the evening “Shema,” then the poetry and 
philosophy of the eleventh and subsequent centuries, por- 


tions of the Halakah and Haggadah, the mystic prayers of | 


the sixteenth century, all these were called forth by the 
religious needs of the Jewish people at the various times. 


2 Cp. Schechter, Solomon, Studies in Judaism. London: Mac- 
millan, 1806. Series I Chapter VI, Dogmas of Judaism and 
Chapter VII, History of Jewish Tradition. 
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The prayers were finally arranged by the “Maharil” 
(1365-1427), and the many variations were reduced to a 
uniformity by the newly arrived printer. 

| The development of dogma to meet needs of .the-en- 
_ Vironment is shown by the shifting emphasis in the codes 
_ of Anan Ben David, Saadiah, Hai, Alfassi, Maimonides, 
Asheri, and Caro to adapt them to the theological de- 
| mands of the time. 

The ceremonies, whose fixity the uninquiring and un- 
historical Orthodox Jew holds as a dogma, show growth, 
change and obsolescence, survival and succumbing—the 
characteristic signs of evolution. The levitical codes, the 
sacrifices, in fact all the “mitzvoth” or commandments 
that depended upon the Palestinian habitation of Israel, 
were discarded. The entire structure of the Yoreh Deah, 
or system of dietary laws, is a growth from insignificant 
passages in the Bible. ‘The Habdalah and Kiddush cere- 
monies of the Sabbath are outgrowths of specific periods. 
To sum up, religion, embodying as it does one aspect of 
life, is subject to all the laws of life. 


Are THE Jews WortH PRESERVING? 


Before attempting an application of this historic ex- 
perience to the problem of modern Jewish life, let us con- 
sider the past value and the future possibilities of the 
race. ‘Towering above all is the religious contribution of 
Israel. Admit, even, the critical doctrine that the God 
idea in Israel evolved from the notion of one of the tribal 
Elohim until it reached the prophetic conception of the im- 
manent ethical universal One which bids fair to last all 
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time, Judaism certainly gave monotheism to the western 
world. Of great value is the contribution of ethical ideals / 
and practices, of a poetic literature, the approximation to, 
whose grandeur is the praise of Milton, of a philosophic \ 
optimism in the ultimate good of Providence—which | 
seems the goal of much of modern spiritual aspiration. 


Tue ConpiITIONS OF THE CREATIVE SPIRIT 


Strangely enough, historians have overlooked.one big 
fact in Jewish history. The contribution of Israel to the 
culture of the world was made when Israel was free, and 
upon its own soil, and when it lived a normal life. Read-— 
ing the annals of this people, one is struck by the con- 
trast between their fruitfulness in the short period before 
the dispersion and their comparative sterility.in the long 
galuth. The history of Israel before that fatal crisis was 
a story of action, after it, one of suffering. Creation and 
self-preservation, bestowing and husbanding—these are 
the antitheses of Jewish history. 

Truly, the golden period in Jewish post-biblical history 
found the Jews in large communities. in.Spain—the near- 
est approach to a normal life on a native soil. In litera- 
ture Jehudah Halevi found his muse weeping in the land 
of his fathers. He lived and wrote in the galuth, but 
the spirit of his once free fathers moved him. In an age 
given to scholasticism and theology, he evolved in the 
field of abstract thought the philosophic concept of 
monism. Ibn Gabirol (1021-1058) reduced the world to 
three catagories, God, matter, and will. Hasdai Crescas 
(1340-1410) rejected utterly the philosophy of Aristotle, 
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which led Maimonides and Gersonides into opposite 
errors, and laid the basis of Spinoza’s system. Spinoza 
(1633-1677) gave us, a priori, a God-filled monism, to 
which the researches of science are adding abundance of 
_ proof. Owing to the anomalous position of the Jewish 
people, these geniuses created not freely and normally 
but either neglected or attacked by the Jewish community. 
Rooted in Jewish life, they flowered outside of it. 


Exitic History One oF SUFFERING, NoT oF DoINnG 


Aside from these irrepressible flashes where conditions 
approached a normal group life, the story of Israel in dis- 
persion is not one of expression but of suppression, not of 
life but of existence. From the fiscus Judaicus in the first 
century down to the Kishineff massacre in Russia, civil 
disabilities in Roumania and legal restrictions on Jewish 
students in Eastern Europe, the tale is a sad commentary 
on the un-Christian spirit of the Aryan race. Nietzsche’s 
“blonde beast” was learning his lessons. 

Anti-Jewish decrees, the badge of shame, legal restric- 
tions, forced conversions, interdictions against the study 
of the Talmud, compulsory attendance at Christian ser- 
mons, these were the short notes sounded in the dirge of 
massacre, inquisition, and expulsion. The path of the 
crusade was traced in red, by the blood of Jewish martyrs. 
The human sacrifices of the auto da fe were the barom- 
eters of the passion and ignorance of Spanish and Portu- 
guese rulers. The crisscross path of wandering Jewry 
registered the accession and death of fanatic kings. If 
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the Jews contributed anything to a world culture in these 
ages, it was the subjective virtues of the human race 
rather than any objective intellectual contribution. Loy- 
alty to an ideal, patience in tense times, these are virtues 
that are called forth as much by modern needs as ever 
before. The Jews could not contribute in these ages any 
more than the rising thermometer can warm the waxing 
sun. The history of the exiled Jew is the index of growth 
of Aryan tolerance. 


Tue Licuts or ScieNcE AND Guetro SHADOWS 


In the days of theological speculation and reli- 
gious philosophy, Judaism had affected the Christian the- 
ology of Duns Scotus, Thomas Aquinas and Albertus 
Magnus. 

With the emergence of Europe from the Dark Ages, the 
Jews played the role of intellectual intermediaries be- 
tween Arabs and Christians. A Jew, sent by Caliph Es- 
Saffah (750-5) to India brought back to Arabic Europe 
the Indian system of numerals, now used by us. The 
first geometry in Christian Europe was a translation from 
the Hebrew of Abraham bar Hyya, and the first arith- 
metic was translated by Ibn Daud. Abraham Zacuto, 
teacher at Salamanca and astronomer royal to King 
Emanuel of Portugal (1492) compiled the astronomical 
and nautical tables, used by Columbus on his voyage of 
discovery, and now preserved at Seville. Levi ben 
Gerson (1340) discovered “Jacob’s Staff,” an instrument 
to determine the right ‘ascension of the sun, which was 
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used by Columbus, Magellan, and Vasco de Gama. 
Jacob ben Makir invented an improvement on this and 
it was known as Quadrans _Judacus. Levi ben Gerson 
also discovered the Camera obscura, Under conditions 
of freedom, the Jew was creative.® 

However, with the rise of the modern scientific spirit 
and of the inductive system, the Jewish people, confined 
in ghettos wherever it existed at all, was shut out from 
the larger life of mankind. Francis Bacon’s Novum Or- 
ganum was preceded in spirit by the works of Gabirol, 
Gersonides and other Jewish rationalist philosophers. In 
freedom, the Jews might have brought on the modern 
movement several centuries previous to its arrival. How- 
ever, history had it otherwise. 

While Copernicus (1520) was replacing the Ptolemaic 
theory of epicycles by the true scheme of planetary revo- 
lution, and this in spite of the murderous opposition of the 
church, Venice was penning up her Jews in the ghetto 
(1516). While Vesallius, Falliopius, and Eustachius were 
laying the basis of anatomy, Portugal was instituting the 
Inquisition for Marrano Jews. While Tycho Brahe and 
Kepler were establishing the laws of planetary motion, 
while Galileo, under threat of penalty, was demonstrating 
optically the truth of the Copernican theory and Bruno 
dying for it, Joseph Caro was writing his Schulchan 
Aruch, Lurya was developing Cabalism and church Eu- 


rope was racking its mind for new forms of oppression to 


3 Jacobs, Joseph, Jewish Contributions to Civilization. Phil- 
adelphia: Jewish Publication Society, 1919. Chapters IV and 
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add to papal bulls, banishments, burnings of the Talmud, 
and Cossack murders in Poland.4 

While Newton was establishing the law of gravitation 
and showing its application alike to stone and star, the 
Jews were preserving their culture by the Chassidic re- 
vival and shunting their repressed intellectual powers into 
endless casuistry on hair-splitting distinctions in theology, 
while Akiba Eger, “the light of Posen,” and Ezekiel 
Landau, the sage of Prague, were delving in “responsa” 
literature. How easily had they been names to conjure 
with in science and philosophy that might have issued 
from a Jewish land! 

The brilliant achievements of Harvey in the circulation 
of the blood, Huyghens in light, Boyle and Hooke in laws 
of gases, Buffon and Linneaus in biological classification, 
Sheele, Priestley, Cavendish and Lavoisier in the founda- 
tions of chemistry, Euler, Bernoulli and Leibnitz in dif- 
ferential and integral calculus, Laplace and Lagrange in 
celestial mechanics, found the advanced Jews fighting for 
their elementary rights as human beings and as men in a 
social order, while further east were Moses Sofer and 
Moses Mintz,—intellectual Don Quixotes sacrificing their 
lives to the problems of ritual minutiae and in their 
yeshivas or talmudical schools rearing a new generation 
to do likewise. 


4 See Graetz, H., History of the Jews. Philadelphia: Jewish 
Publication Society, 1891, and Whewell, William, History of the 
Inductive Sciences. London: J. W. Parker and Son, 1857. 
Woodruff, L. L., Development of the Sciences. New Haven: 
Yale University Press, 1923. Sedgwick, W. T., and Tyler, H. W., 
A Short History of Science. New York: Macmillan, 1917. 
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The innumerable lights in that galaxy of stars that have 
revealed evolutionary biology, the atomic chemistry of the 
1gth century and the undulatory theory in physics found 
a stray Herschel, a Mendeleeff and a Hertz who, discard- 
ing their Jewish guise, stepped out into the larger world 
to give play to the dammed up energy of centuries, kept 
alive by ‘Talmudical dialectic. 

The first decade of the twentieth century produced the 
sero-therapists, Ehrlich and Wassermann in Germany and 
Flexner in America, a Loeb in biology, an Einstein and 
a Michelson in mathematical physics on the one hand and 
on the other the not less brilliant geniuses in the yeshivas 
in Europe who are trying to relate ethics and earlocks, or 
salvation with the personal Messiah. 

The Jewish race, adaptive, resourceful and creative has 
a positive contribution to make at any stage of evolving 
mankind, scientific as well as ethical. 

The possibilities of the future are filled with hope. 
When Poland shall have freed her four million, Ukraine 
and Roumania their four million, when America’s 
hungry-minded Jews shall have solved their economic 
difficulties—Cattell said “It takes three generations to 
produce a research worker’”—the question of the cultural 
value of the Jewish race will no longer need to be asked. 

The sad aspect of this situation is the thorough 
estrangement of the upper stratum of this people, which 
upon reaching the intellectual and social level of its en- 
vironment is skimmed off, leaving a culturally depleted 
mass, he average of intelligence found in each of the 
four religious classes as grouped by Ruppin bears this 


THEORY OF MODERN JEWISH LIFE 103 


out. Except in Frankfort and a few other places where 
orthodoxy is based on family tradition, the first class, low- 
est in culture, is uninfluenced by the conflict between a 
static religion and a dynamic environment, whereas the 
fourth class, highest in western culture, is assimilated. 


THE QUESTION 


The preceding exposition points to the conclusion that 
the normal and effective functioning of the Jewish people, 
as indeed, of any people, is conditioned by a free and un- 
trammeled national life, since, failing that condition, the 
energies of the race will be expended in the mere effort 
of self-preservation. Under diasporic conditions, how- 
ever, it is clear that the task of preserving the undoubtedly 
valuable race-potentialities of the people and of securing 
the conditions for their healthy expression devolves upon 
the cultured Jew. ‘The assumption of that task necessi- 
tates the active identification on the part of the cultured 
Jew with his people as a whole, a condition which is be- 
coming increasingly infrequent. And here one 1s con- 
fronted by the initial question: How shall Jews bring 
into adjustment modern culture and the conditions of 
modern Jewish life? Or is it that Jewish life is exhausted, 
does it stand powerless before the great crisis? 

Can Jews be men of science and of affairs, or must 
such relinquish their traditions and Jewish interests? 

A cosmogony, utterly at variance with the Biblical 
description, a palaeontology that contradicts the Genesis 
account, a world of immutable law in which the miracles 
are not the violations, but the regular manifestations of 
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infinitesimal and infinite forces, an anthropology which 
shows the taboo of certain foods among most early tribes, 
a comparative religion which shows ethical codes similar 
to and antedating the Sinaitic revelation—will Judaism 
rejuvenate itself in the face of these attacks as Rabbinism, 
has done under other conditions? 

As if by the hand of some Master Scientist a test por- 
tion of Israel has been isolated to attempt this problem. 
Let us take observations and draw conclusions so that the 
bulk of Israel may profit by the experiment. 


Tuer Rerorm Movement A SociaL ExpeRIMENT 


Geiger, Holdheim, Frankel, Friedlander and Jacobson 
and their associates, in Rabbinical synods attempted to 
solve the problem of maladjustment of Jewish and occi- 
dental cultures several generations ago in Germany. At 
first there was merely a formal adjustment; the philos- 
ophy of the movement followed the fact, as in all history. 

The doctrine of the Reform movement divorced Pales- 
tine from Jewish life in the diaspora, discarded the per- 
sonal Messiah, substituting the Messianic destiny of 
Israel; the sacrifices, the priesthood and its memorial 
symbols were abandoned. According to the new version, 
Israel was not in exile, therefore it never hoped to re- 
‘turn; the destruction was a blessing, so that Israel, by its 
dispersion might spread its mission to the non-Jews. 
However, the ceremonies were a riddle. Denying, as Re- 
form rabbis did, the element of Jewish nationalism, how 
could they still adhere to the national factors—circum- 
cision, the dietary laws and the Sabbath that were so vital 
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in conserving the people and its spirit? They sectioned 
Jewish ceremonies at all angles. A dichotomy into moral 
and ceremonial law, or into religious and national law, 
with the obvious inference that only the former was to be 
adhered to, left the national or ceremonial law either un- 
explained or to be dropped, neither desirable alternatives. 
The dogma of Reform Judaism is as embracing as the 
ritual is scant—the fatherhood of God, the brotherhood 
of man, the election and the Messianic destiny of Israel, 
the obligation of right living, and recognition of the de- 
velopment of the law. 

To the undoubted credit of Reform be it said, it recog- 
nized the fundamental principle of all life—birth, growth 
and decay. Unfortunately it failed to recognize the true 
principle of evolution—that the future must grow. out. of 
the past. By rejecting the historic language, by distort- 
ing the Jewish hope for ‘the restoration of Palestine, by 
the abolition of certain ceremonies, Reform Judaism cut 
itself off from the past. The reformers refused to be the 
heirs of their fathers. By a reduction of the education of 
their children, they constituted themselves the last of the 
Israelites, and after them—extinction. 

Judged by its effects, Reform Judaism has failed. An 
analysis reveals the fact that in the abolition of Hebrew, 
the great source books of Jewish life have been sealed, 
disclosed now and anon by some translation into the vari- 
ous vernaculars of polyglot Jewry. In the scant education 
given the children, the habit of Jewish thinking has been 
allowed to die. By the excision of the ceremonies, the 
centripetal forces holding the Jews together were ren- 


106 SURVIVAL OR EXTINCTION 


dered inoperative and the centrifugal forces of the en- 
vironment scattered them to assimilation. ‘The abandon- 
ing of the fervent hope of Israel to live again, to live 
freely, to express itself, and as a restored people to be a 
light to the nations as of old, has left Reform cold, hope- 
less and drifting. 


ZIONISM THE Source oF LIFE 


The hope for a restoration to Palestine is, has been, and 
will be the vital force of Jewish life. With its decay go 
the people, the Jews, and its creature, the religion, Juda- 
ism. ‘To-day, repressed as it is, its life forces express 
themselves alike in the Yom Kippur appeal of the old 
Orthodox Rabbi to young men “not to desert the banner 
of your people” as in the need for the frequent denials by 
some anti-Zionist Rabbis that the Jewish people lives or 
that its language merits revival. 

Only in their historic land where the Jews will be in the 
majority, where they can without fear of peculiarity assert 
their culture, is a Jewish mode of life possible. Deny 
this and the life in dispersion becomes an aimless prospect 
which should end in the universal acceptance eventually 
of ethical monotheism, if ever the Jews should survive the 
_ disruptive forces of this period—a conclusion which only 
the sentimentalist can entertain. 


Tue Diaspora 


To preserve the Jewish people, its leaders are seeking to 
restore to Jewish education in the galuth the predominant 
position accorded to it from earliest times and conceded 
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by non-Jewish educators to be a prime factor in its his- 
toric survival. The education of children to foster a 
strong religious and historical consciousness, the parallel 
development of prophetic Hebrew, all will give the galuth 
life support and convey a sense of the historic continuity 
and geographical unity of Israel. 

Whether in pew or in pulpit, the difficulty confronting 
Jewry is the extensive ignorance of Jewish history, of the 
development of its culture, and of the significance of a 
living, growing institutionalism for preserving the Jewish 
people intact. The unhistorical orthodox, that untradi- 
tional traditionalist, magnifies one stage of the past at the 
expense of the present. The radical reformer exalts the 
now to the disparagement of all history. 

To preserve the Jew in the lands outside of Palestine, 
the ceremonies, revalued are now receiving a significance 
that history and legalism assigned to them in the past. 
Not the salvation of a single sinner’s soul, but the pres- 
ervation of Israel’s spirit, not individual salvation by ob- 
servance but group life by expression, this has become 
the motive for cherishing traditions. The preservation 
unbroken of the line of this century-old people and of the 
globe-wide unity of Israel, this has become the raison 
d’etre of the new legalism, which is actuating the his- 
torical school in the Jewish community. 


CHAPTER V 


ANTI-SEMITISM—A STUDY IN GROUP RELATIONS1 


“The concept of uniformity and unanimity in culture is 
repellent. Variety is the spice of life and the richness and 
attractiveness of social institutions depend upon cultural 
diversity among the separate units.” 


Joun DEWEY 


“Concerning no people are there so many misconceptions 
as about the Jews. And through our historic suffering we 
have become so disheartened and passive that we repeat and 
believe these very falsehoods.” 

THEODOR HERZL 


“If he lives in a strange land, he must be persecuted and 
pogrommed out of it. If he wants to go back to his own, 
he must be prevented. Through the centuries, in every 
land, whatever he does or intends or fails to do, he has been 
pursued by the echo of the brutal cry of the rabble of Jeru- 
salem against the greatest of all Jews—Crucify Him!” 


DAvip LLoyp GEORGE 


“The stupidity which reverences the heroes of the Hebrew 
Scriptures, and. then visits contumely, ostracism, and other 
cruelites upon thew kinsmen, will be manifest to the whole 
world, and will disappear because the sons of Israel have 


1From the Menorah Journal, February, 1922. 
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found a locus standi in the world (Palestine), wherein with- 
out let or hindrance they are able to display those national 
traditions which have made the politics of the Hebrew 
prophets an integral part of the Christian religion.” 


A. A. BERLE 


HE discussion of anti-Semitism is to a large extent 
ap futile. It is not a new problem. In the days of 
ancient Alexandria, Josephus wrote a reply to Apion’s 
“Treatise Against the Jews.” Heine and Borne had their 
say On anti-Semitism a few generations ago; Herzl, in his 
discussions of the Jewish problem, discoursed on it with 
a thoroughness and finality that defy amplification, and 
Nordau and Zangwill have illuminated the field in their 
brilliant style. The sole justification for attempting to 
add to the vast amount of material listed in the bibli- 
ography of anti-Semitism by the late Joseph Jacobs is the 
fact that in the past twenty years the sciences of psychol- 
ogy and sociology have advanced greatly, and they throw 
a new light on the diagnosis of this running sore of 
~ Anti-Semitism does not deal with what the Jew does, 
but rather with what is done to him, and what is said of 
him. ‘The prejudice against the Jew is confined to no one 
country. In America he is ostracized socially and there- 
upon stigmatized as clannish. In Western Europe he is 
discriminated against and thereupon hated. In Eastern 
Europe the Jew is ghettoed, and thereupon beaten. In 
the newly established states of Europe he is subject to a 
fierce mob passion. ‘The nationalities which have recently 
realized their aspirations are jealous of their new status. 
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The young countries of Europe are very destructive in 
their attitude toward minor nationalities, just as freshly 
generated or “nascent” oxygen is extraordinarily active in 
chemical reactions. The Jews are having a hard time in 
the succession states of the old Austrian Empire. Again, 
in the countries worsted in the world war, the Jew has 
been the scapegoat of a sullen and thwarted populace, 
and in the victorious countries a psychological reaction 
has exposed the Jew to all that is mean in human nature. 
The brotherhood that prevailed among the several ele- 
ments of the belligerent nations during the war was fos- 
tered by the motive of self-preservation of the group. 
After victory was assured, the lofty aspirations and the 
generous enthusiasms were relaxed and were replaced by 
their antitheses. The tide ran out after its full flood and 
it exposed minorities and weak elements in the popula- 
tion to the fury and rancor of tired “patrioteers.” 


CurRENT Causes oF ANTI-SEMITISM 


The current forms of anti-Semitism are not different 
from its antebellum phases. The primitive man’s fear of 
the tribesman outside his clan was manifested with but a 
thin disguise in European society before the war. No 
doubt an important cause of anti-Semitism is the existence 
of the Jews as scattered minorities. Prior to the exile 
from Palestine, anti-Semitism was unknown. It became 
manifest after the destruction of the first commonwealth. 
Any unabsorbed social group generates the ill will of the 
majority. Sociologists tell us that it is characteristic for 
the superior culture to absorb the inferior; the dynamic 
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to overwhelm the static. For this reason the Jew re- 
mained practically unabsorbed until the modern age of 
enlightenment, and for this reason also is assimilation in- 
creasing so rapidly in western lands. The flourishing and 
dynamic culture of the civilized countries is absorbing 
the static culture of the ghetto. The Jew, having such a , 
high social self-consciousness, or being more highly |, 
charged with his spiritual tradition, amalgamates more J 
slowly than other elements of the population, The seem- 
ing slowness of this movement is an irritant to the non- 
Jewish world and the persistence of the Jews as a distinc- 
tive cultural group is resented by the dominant group. It 
is an implied challenge to the supremacy of the culture 
of the lands where Jews dwell. 

Again, in the United States, where the national spirit 
is not fixed, as in Europe, but is evolving, the culture of 
the immigrant cannot be admitted on equal terms with 
the dominant culture of the country, and therefore the 
natives have contempt for the immigrants, the successive 
groups of whom were dubbed “Mickies,’ “Heinies,” 
“Norskes” and “Dagoes.” ‘The Jewish immigrant shares 
this ascription of cultural inferiority. Our age sets up 
material standards, whose superficiality forms a_ basis 
for a simple judgment. The daily bath and shave are the 
criteria, rather than the beauty of the spirit. Yet the garb 
of the dirty immigrant may clothe the grandson of Isaiah. 
Neatness of dress and personal cleanliness subsequently 
dispel much of the aversion to the new arrival. 

Not least of the causes of anti-Semitism is the world’s 
ignorance of the Jew. In the middle ages mystic powers 
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were ascribed to him. Because the Mosaic code of diet 
and of hygiene spared him from the black death and other 
plagues, the Christian world charged him with being the 
miraculous instigator of the epidemics that visited Europe. 
The tissue of lies propagated by the clergy and the ec- 
clesiastical edicts forbidding intercourse with Jews per- 
petuated this ignorance. With the age of enlightenment, 
the ascription of supernatural powers to the Jew became 
less frequent, except in benighted Russia, from whose 
murky intellectual life the original “protocols” issued, and 
except upon the part of an occasional infantile mind such 
as that of rabid anti-Semites. Enfranchisement and inter- 
marriage, the cultural assimilation and biological fusion 
of the Jew, have dispelled many fictions concerning him, 
and thus to some extent softened the blows of anti- 
Semitism. 


Tue PsycHANALYTIC [NTERPRETATION 


The effects of anti-Semitism have been twofold. On 
the negative side the Jew has at times accepted the anti- 
Semite’s rating of him. As a result there has developed, 
according to the psychoanalysts, an inferiority complex. 
This was particularly evident during the patrioteering 
mania, when so many immigrated Jews suffered from an 
attitude of over-compensation. They were not willing to 
be merely 100 per cent American or pro-Ally but felt 
they must profess a 150 per cent loyalty. They leaned 
forward so far as to appear ludicrous to the rest of the 
community. ‘This inferiority complex has a peculiar ef- 
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fect on the psychology of the partly assimilated im- 
migrated Jew. He is like a frightened hare, and is ever 
eager with significant suddenness to prove his American- 
ism, his broad-mindedness and his indifference to the in- 
fluence of his spiritual tradition. 

As a result of the Jew’s accepting the anti-Semite’s rat- 
ing of him as an inferior, the tendency toward intermar- 
riage is accelerated. It is a peculiar circumstance that, 
for example, in Germany, where statistics of marriage are 
classified by religious groups, the percentage of men who 
marry outside the Jewish faith is far greater than of 
women, and the reason is that in our man-made civiliza- 
tion the male has the initiative in choosing. Another cir- 
cumstance is that the Jewish mate in these marriages 
usually has qualifications, either of wealth, intellectual 
capacity, or social position, which offset the stigma of, be- 
ing a descendant of the prophets. 

Another effect of anti-Semitism is that repression makes 
the Jew. ‘the underdog of society. He therefore joins 
heartily i in all movements which promise a more tolerant 
day. He is in the forefront of the movement to ameli- 
orate the unhappy lot of the Negro in the United States. 
For a reason other than the Biblical, “For ye were 
strangers in a strange land,” he obeys the injunction to 
deal kindly with the downtrodden. By reason of perse- 
cution or ostracism, the Jew has acquired a social sym- 
pathy and has become spiritually attuned to the har- 
monies of a juster social order. Outlawed in some coun- 
tries and ostracized in others, he becomes objective, less 
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the creature of his environment than its analyst. As a 
critic of our civilization, he aids in its true preservation, for 
society is in equilibrium between the opposing forces of 
progress and inertia. ‘To the extent that anti-Semitism 
supplies the world with a group of critics, it is a positive 
force for good in the evolution of a better world. 


ANTI-SEMITISM AN INCENTIVE TO GENIUS? 


According to the psychoanalysts, an inferiority complex 
is frequently the mainspring of creative genius. ‘The de- 
fects of Demosthenes and Beethoven, it is held, prompted 
their effort to triumph over their difficulties.. Who can 
say but that the repression of the Jewish people by the 
non-Jewish world and the Jew’s feeling of inferiority have 
resulted in the development of the geniuses in the sev- 
eral sciences? Hounded for centuries and handicapped 
to this day, the Jew is running his race on his second wind. 
In the language of William James, he has tapped new 
reservoirs of energy and effort after conquering his first 
fatigue. It may not be purely an accident that so many 
Jews have become distinguished for their achievements in 
science and social welfare. ‘The imposition of a handicap 
is often the incentive to achievement, and perhaps in our 
own country the relatively slight anti-Jewish pressure may 
result in unusual national service by the Jew. In other 
words, anti-Semitism may have contributed to make the 
Jew intellectually a pioneer and pace-setter. Such contri- 
butions to civilization are achieved without doubt at great 
psychic expense to the Jew. The funds of such progress 
involve great mental strain. 
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Oruer Errects or Anti-SEMITISM 


One cannot dogmatize about the prospect of the Jew- 
ish people, or compress the effects of anti-Semitism into 
a formula. Both through the pressure of anti-Semitism 
and through increasing tolerance the Jews will be assim- 
ilated in parts. Differences of degree of anti-Jewish pres- 
sure in Poland and in Argentina may result in a new dis- 
persion and a resegregation in new centers of population. 
Perhaps part of the stream of immigration will be diverted 
to Palestine, for the love of the land and of its traditions 
may attract considerable numbers. The widespread diffu- 
sion of the Jew would normally make for his more rapid 
assimilation, but as a result of his oppression and misery in 
Eastern Europe, his more favored brothers in other lands 
rally to his aid. Common action by them strengthens 
their Jewish ties. When Poland oppresses the Jews she 
not only deepens their own group consciousness but in 
addition that of the Jews of other countries, who rally to 
help. ‘The relief of east-European Jewry forms the com- 
mon bond of international Jewry; by a sort of social teleg- 
raphy, the key that operates in Poland transmits a mes- 
sage of Jewish life which is relayed to the Jews of other 
lands. The varieties of environment among which the 
Jews live would normally be disruptive of their common 
life, but group consciousness is strengthened whenever it 
is attacked from without, and the disappearance of the 
Jew from the world’s stage is being retarded everywhere 
by anti-Semitism in Eastern Europe. 

On the other hand, perhaps Jewish communities may 
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continue to live as segregated groups in Western Europe 
and America. The possession of a keen social self- 
consciousness, the awareness of a mission and of a saci 


purpose are prerequisites for such life. And ere are 


precedents. The few thousand Quakers near Philadelphia 
have maintained themselves as a distinctive religious and 
cultural group for over two centuries. They have their 
own customs and traditions, their own educational insti- 
tutions and above all, now, a message to their country and 
to the world. Because they regarded themselves as a 
moving force, they lived, and like a vein of gold which 
reappears after a geologic fault, the Quakers’ potenti- 
ality of service has been brought to realization by the 
world war, by the starving of the Austrian children and 
by the Russian famine. Most truly Christian of sects, 
they have attempted to heal the wounds of a most un- 
Christian war. Similarly, a living, functioning Jewry 


may survive and enjoy the respect of the world. An 


apathetic Jewry will not survive and will be hated in the 
process of disappearing. 

Finally if Jewry of the diaspora should disappear and 
a small Palestinian Jewry remain, anti-Semitism will prob- 
ably cease, for while anti-Jewish sentiment may persist, 
it will not be of the form now known as anti-Semitism, 
but will partake rather of the nature of a national 


” such as Anglophobia and Germanophobia now 


“phobia, 
prevalent in some countries, or the envy of the ancient 
Jewish commonwealth by some of its neighboring peoples. 
If the Palestinian Jewish community attains a popula- 
tion of one million souls or more, it should then be in a 
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position to absorb modern culture and yet live, as the 
hitherto static Chinese people have absorbed it and yet 
maintained their national identity. Perhaps this is one 
of the implications of Palestine to the diaspora, that 
should non-Palestinian Jewry be absorbed and cease to 
be, its disappearance should not result in the dissolution 
of an historic people which still has great capacity for 
service to mankind. Furthermore, a center of progressive 
culture and historical development in Palestine may re- 
charge the remnants of non-Palestinian Jewries. 


Is ASSIMILATION THE ANSWER? 


What shall be the response of the Jews to the thrown 
gauntlet of anti-Semitism? How shall they meet it? 
Shall they send telegrams to Jew-baiters, challenge them to 
debates, spread themselves over the weekly Jewish maga- 
zines and stimulate their detractors by publicity, or shall 
they ignore the jeers and let the storm beat? Or shall 
they make common cause with their kinsmen overseas, 
who vicariously assume for them a measure of persecu- 
tion? And shall they envisage the place of the Jew in 
American life, constitute a positive social force to spread 
the idea, now rejected and despised, of the brotherhood of 
man, as Israel once did the fatherhood of God, and live 
their lives sans peur et sans reproche? 

Is assimilation to be the answer to the challenge? Suf- 
fer and smile benignly: the solution is for the ages—such 
was the opinion expressed by Jacques Loeb, a leading 
research man in his field in the United States. 

In a sympathetic presentation of the problem in one of 
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the leading magazines, Mr. Paul Scott Mowrer writes, 
» “Until there is evidence of a rapidly increasing assimila- 
tion, the Jewish question, with its attendant fervor of 
anti-Semitism, will continue to occupy men’s minds.” In 
brief Mr. Mowrer and other friends of the Jewish people 
say, “If you would cease to be hated, die.” The Jewish 
people needs no such prescription. Mr. Mowrer and the 
assimilationist Jews, who are impatient at the rate of 
intermarriage, are using the wrong standard of measure- 
ment. One measures the interstellar spaces not with 
yardsticks but with light years, and one should measure 
the rate of assimilation of a people not by years of an 
individual’s life but by the generations of a nation’s his- 
tory. By such a standard the Jewish people are being 
rapidly absorbed. In the Scandinavian countries, in 
Italy and in Spain, the Jewish group has practically 
ceased to be. The Spanish and Portuguese Jews who 
came to.the United States in the seventeenth and 
eighteenth centuries have practically disappeared. Their 
distinctive names appear now and again in purely 
Christian circles. Intermarriage can not be forced. As 
Leroy-Beaulieu said, the Jews have withstood centuries 
of fierce persecution but may be unable to withstand the 
warm sun of tolerance. 

Indeed one has but to trace three generations of the 
typical Jewish family in the United States to discern the 
rate of assimilation—the immigrant either steeped in 
Talmudic learning, or at least cherishing its traditions; 
the children, who in the competition of interests of tense 
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American life, neglect their Jewish studies, without which 
an appreciation of Hebraic values is impossible; the 
grandchildren, who frequently marry out or else are 
mentally prepared to do so. 

Besides, artificially stimulated assimilation is a poor 
protection against anti-Semitism. The wife of a Buda- 
pest physician, who took refuge in America, told of a 
case in point. At the beginning of the anti-Jewish 
demonstrations in Hungary scores of Jews became bap- 
tized, in the hope of escaping the lot of their co- 
religionists. After venting its fury on the avowed Jews, 
the mob turned to those who had become converted and 
even sought out the unfortunates whose parents or grand- 
parents were Jews and visited upon them the penalty 
of having one-half or one-quarter Jewish blood in their 
veins. 

Or coming nearer to American shores, of the Jews 
who occupied high places in government circles during 
the war, those that had married out were not for that 
reason spared in the ranting of newspaper correspond- 
ents against Jewish influence in the writing of the Treaty 
of Versailles, nor did Ford’s anonymous editor refrain 
from villifying them. The study of Professor Drachsler 
on assimilation of immigrants in the Uuited States indi- 
cates that the consummation so devoutly wished—that 
the melting pot should melt—is, historically speaking, 
being realized rapidly. To foster the process would be 
unfeasible, to hasten it would be undignified. Even 
those Jews who most desire the disappearance of the 
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Jewish people would not have it make an unseemly vale- 
dictory. They insist that the exit from the stage of 
history be graceful. 


Tue Onty ConsisTENtT ANSWER 


The reply of the Jewish people to the challenge of 
anti-Semitism will hardly be consciously and cannot be 
deliberately intermarriage. That process is inevitable. 
Mingling in the same circles professionally or socially 
young people at the threshold of the great adventure of 
life are not likely to heed restrictions. The Jews’ response 
4 to the challenge of anti-Semitism should .be aggressively 
| spiritual. They should translate up to the spiritual level 


initia: st 


the reply of Foch at the. Marne, “My right is turning, 
| my center recedes, I shall attack.” 

Because scattered in many lands and of a culturally 
maturer people, the Jew is in a position to translate into 
deed some of the finest conceptions of internationalism, 
and to be the apostle of a higher order of human society. 
It was his ancestors, the prophets Malachi and Isaiah, 
who uttered the lofty conceptions, “Have we not all one 
Father, hath not one God created us all?” and “My 
house shall be a house of prayer for all peoples.” Inter- 
nationalism, before the war a blessed word, has become 
a term of opprobrium in a day when all the meanest 
passions rule. If the Jew would live true to his spiritual 
tradition he should, despite the attacks of petty minds, 
consistently and.courageously reaflirm the international 
ideals which were flouted in the recent Carthaginian peace, 
ideals which are ignored in the promulgation of trade 
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restrictions in the new states of Europe, and which re- 
main unsensed by a vision narrowed to petty political 
boundaries. In recent international conferences the world 
has seen how frequently “patriotism is the last refuge 
of scoundrels.” 

To ask the Jew to respond to the challenge of anti- 
Semitism as an individual by practising restraint of 
material expression is to give gratuitous advice. Indi- 
viduals mould their character and conduct not by resolu- 
tions but by the service of a cause greater than them- 
selves. By losing himself in service the modern Jew 
will find his soul. Anti-Semitism is a challenge to Jewry 
to revivify its traditions and ideals. It is a challenge 
to the ministry, a call to more earnest and significant 
effort, not that it will dispel the hatred of the non-Jewish 
world, but that it may steel the hearts of Jewry to face 
contumely as their fathers did, with fortitude and faith. 
Anti-Semitism is a challenge to Jewish scholars to think 
and to write on the problem. Such works as those of 
Berkson, Drachsler, and Dushkin on the problem of 
the Jewish cultural adjustment to the American environ- 
ment are invaluable in developing the scientific approach 
to Jewish communal problems. The problems are suffi- 
ciently numerous and perplexing to justify the School for 
Jewish Communal Work and the Bureau for Social Re- 
search. Anti-Semitism is a challenge to Jewish philan- 
thropists to support these studies and these efforts. 

Whatever be the ultimate racial composition and cul- 
tural character of the American people, American Jewry 
should be true to the vision of Dr. Charles W. Eliot, 
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that America should not aspire to a dead level of uni- 


| formity and standardization but that each of the group 
\ heritages be developed to the enrichment of our common 
( life, that America be a pattern for the world of a single 
| political commonwealth with a common culture, yet not 
| devoid of the nuances imparted by the diverse origin of 
( its constituent peoples. From such a conception, let no 


' anti-Semitism stampede us. 


CHAPTER VI 


THE JEWISH MIND IN THE MAKING—HISTORICAL 
FACTORS IN THE JEWISH. PSYCHOLOGY * 


“The Jews bear, not in their bodies only, but in their souls, 
traces of the cruelties to which they were subjected for 
fifteen centuries. They have wiped from their shoulders 
the stain of the yellow wheel, but they have not all been able 
to wash from their foreheads the stigmata of the ghetto. 
They carry its mark still. The Jew’s past is responsible for 
his good and his evil qualities, for his strength and his 
weakness, for all the peculiarities of his physical and moral 
being. His longevity, his resistance to disease, his im- 
munity from certain disorders, are a legacy from his ances- 
tors, and are due to his laws, his customs, and his sobriety. 
On the other hand, is feebleness and the defects of his 
physical constitution are due to our laws, our ghettos, and 
our system of confinement.” 

ANATOLE LEROY-BEAULIEU 


“They belong to a race which for at least 1900 years has 
been subjected to persecution, pillage, massacre and the tor- 
ments of endless derision, a race that has endured persecu- 
tion which for variety of torture inflicted on its victims, for 
the virulence and maligmty with which it has been sustained, 
for the length of time it has lasted, and more than all, for 
the fortitude and patience with which tt has been suffered, 
is without parallel in the history of any other people.” 


Davin LLoyp-GEORGE 


N discussing the question of the psychology of the 
Jew, one must present the general problem of mental 
hygiene; namely, the adjustment of the individual to 


* Printed in Mental Hygiene, April, 1923. 
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his environment. Although the settlement of Jews in 
the United States dates back to 1655, large numbers of 
them have immigrated since the Russian massacres of 
1881 and therefore the mental hygiene of the American 
Jew is in part related to the larger problem of the immi- 
grant, who has difficulty in adjusting himself to a new 
environment. But the Jewish aspects of the question 
involve not only the present but also a very trying en- 
vironment for about twenty centuries since the disper- 
sion from Palestine. The problem of mental hygiene 
among the Jews is concerned with the effect. of the -his- 
toric environment upon their character and upon their 


mental reactions. 


THe GENERAL ProptemM or MentTaut HYGIENE 


The general question of mental hygiene has only re- 
cently been recognized. Medicine has treated physical 
disorders, that is, the physiological maladjustment to the 
environment of the human being, and it discussed prob- 
lems of infection or of organic diseases. 

Man, however, is not merely a machine for taking food 
and developing energy, nor does he react merely instinc- 
tively, like the animal, seeking pleasure and avoiding 
pain. He is a psychic organism, which by the use of 
symbols like language has magnified his powers tre- 
mendously. Man is the capstone of biological evolu- 
tion and in him is summed up not only the vegetative 
existence and the instinctive animal responses or reflexes 
but also intellectual processes. Man sums up in himself 
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the history of animal life. He therefore lives on many 
planes, the mechanical or muscular, the chemical or 
metabolic, the vegetative, the instinctive, and the rational. 
Man must adjust himself at each of these levels. The 
task of mental hygiene is to effect a harmony between 
the individual and the environment and to avoid such mal- 
adjustments as will result in the breakdown of the human 
psyche. Mental hygiene involves therefore all agencies 
for the adaptation of the individual to the environment, 
such as education, legislation, and the several instruments 
of social control. 

What is the nature of mental maladjustment: _ At bot- 
tom all failure of man to adjust himself mentally to.his 
environment arises from the existence of a conflict be- 
tween the demands of the environment and the ability or 
willingness of the individual to conform thereto. The 
worries of the Jewish housewife concerning the minutiz 
of the Mosaic dietary laws and preparations for Passover, 
or of the orthodox Jewish business man concerning either 
the observance of Sabbath and of the holidays or his 
traveling “on the road” are not exactly conducive to 
mental serenity. The taboos of tradition run counter to 
the imperious demands of twentieth century life and fre- 
quently result in abnormal conduct, which is the external 
evidence of the failure of adjustment. In fact, the prob- 
lem of mental hygiene becomes evident not from what a 
man thinks but from what he does. We become conscious 
of it only through the conduct of the individual. Most 
persons have more or less difficulty in adjusting them- 
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selves to an existing or to a changed environment. How- 
ever, some minds are supple; they are in perfect equilib- 
rium with the environment and effect an easy response to 
new conditions. Others are rigid and unadaptable. Such 
minds crack rather than yield. ‘The war neuroses, partic- » 
ularly, in which the sudden change to a new and severe 
environment caused cases of so-called shell shock, were 
merely cases of failure of adjustment. 


Menrat HyciENE AND THE IMMIGRANT 


If we accept the above view of the problem of mental 
hygiene, it will be natural to expect that the immigrant 
who must adjust himself to a new environment will 
present cases of so-called mental disease. Detailed 
statistics of the prevalence of mental disorder among 
immigrants do not bear out the contention that the 
immigrants are of inferior stock or are more prone 
to constitutional mental disorder than the native 
born. 

The mental problems of immigrants arise from the sud- 
den and tense demands of the new American environ- 
ment. As a result the immigrant is subject more than 
the native to psychoneuroses, to disorders of conduct 
which occur without any manifest physiologic change or 
lesion. ‘This difference between the mental reactions of 
the native and of the immigrant is evident not only in 
the abnormal but even in the normal aspects. The native 
makes an easy adjustment to the conditions of Ameri- 
can life. He was brought up in them. For example, 
patriotism with the native born is unconscious. How- 
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ever, the immigrant who is patriotic, is deliberately and 
consciously so and therefore frequently, as during the 
war, protests his Americanism, an attitude as unnatural 
as protesting the love of one’s mother. 

Furthermore, changes in environment stimulate effort. 
The immigrant therefore is frequently more energetic 
than the native. His material successes constitute a 
higher percentage than those of his children or other 
natives. The newly rich immigrants conform to the par- 
venue type and are unable to develop the seasoned and 
reserved attitude of families economically and socially 
established. Many of them develop psychoneuroses, 
visit the neurologists and live in the watering places of 
Europe. The Jewish immigrant is no exception to this 
tendency. 

Perhaps the sadder case is that of the immigrant who 
for economic or other reasons can not find an outlet 
for a gifted mind which is the heritage of centuries. 
There is the tragedy of wasted lives, of individuals of 
keen intellects, trained in the Talmud, pressing clothes or 
pushing carts, as Ephraim Lilien so faithfully shows in 
his etching “The Net.” Such spirits occasionally break 
the bonds of the deadening reality and attempt to soar 
in an atmosphere created by their own imagination—an 
unreal world, but actual tothem. Like Schiller’s Pegasus 
im Joche, they sometimes collapse in the endeavor. 
Their environment differs from the world for which the 
European yeshivah, or Talmudical school, trained them, 
and by the conflict affords a fruitful source of mental 
disorder. 
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PERSECUTION AND THE JEwisH PsycHOLOGY 


Statistics of institutions in the cities where Jews con- 
centrate do not substantiate the charge that Jews have 
an unduly large percentage of mentally deranged. The 
Jews furnish much fewer than their pro rata number of 
cases of several marked and prevalent mental disorders, 
such as alcoholic insanity and general paresis. 

On the other hand they furnish the largest percentage 
of the psychoneuroses. The reason is not far to seek. 
Like every group, the Jewish people is the product of 
its environment. The environment of the Jew may be 
said to include not only the economic and social pressure 
of the Gentile world, but also the Jewish spiritual and 
cultural institutions set up to reduce the effects of that 
pressure on the Jewish people. ‘This environment per- 
sists from generation to generation. In a sense, there- 
fore, the social environment operates like heredity. It 
is transmitted and affects children to the third and fourth 
generation, xe 

Sixty generations of persecution and of anti-Jewish 
pressure constitute clearly the cause of the so- -called 
nervousness of the Jew. Jeremiah recognizes this rela- 
tion of cause and effect when he says (xlvii. 11), “Moab 
hath been at ease from his youth and he hath settled on 
his lees and hath not been emptied from vessel to vessel, 
neither hath he gone into captivity: therefore his taste 
remained in him and his scent is not changed.” 

As a result of persecution the Jew has found it very 
difficult to survive and has been under a nervous strain 
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for generations. For centuries he has been over-exerting 
himself. ‘The laggards and the dullards had to die for 
they were the unfit in the fateful struggle for survival. 
The Jew has been fighting a battle on his second wind 
and his conduct is that of the fighter who is tense, or the 
runner who is keyed up. He frequently lacks poise and 
reserve, which go with leisure and a margin of comforts 
of life. He is very intense, and puts forth too much 
energy to accomplish his end. He often speaks loudly 
and seems excited and overstimulated. He is often 
hypersensitive to stimuli, lacking in reserve and poise, 
and more frequently subject to nervous collapse. 


Inheritance of the Flight and Defense Mechanism . 


Since acquired characteristics are not inherited, accord- 
ing to the Weissman theory, we may ask, how can the 
inhuman treatment of the Jews of old affect the conduct 
of his descendant today? Indeed, the persistence of the 
prepuce in the Jewish male newly born, in spite of the 
practice of circumcision for over one hundred and twenty 
generations, is offered as evidence by biologists in support 
of the Weissman theory. Nevertheless, the newer psy- 
chologists have advanced the theory of racial memory, 
that is, that the individual inherits not only the physical 
traits of his parents but also stores in his memory the 
psychological deposits of previous generations. Just as 
the earth has old strata of rock upon which the geolog- 
ically newer rocks are deposited, so the mind beneath 
its recent acquisitions of education and modern civiliza- 
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tion has archaic strata or racial deposits of memory and 
modes of reaction. 

As for the mechanism of this supposed transmission, 
little is yet known. According to recent theory, the so- 
called ductless or endocrine glands may furnish the physi- 
cal basis for our mental pattern. For instance, a 
frightened animal increases its secretion of adrenalin, 
which results in an attitude of offense and defense, such 
as dilated pupils, rapid breathing, intense effort, in- 
crease of sugar in the blood, rapid coagulation of the blood 
and clotting of open wounds and in other manifestations 
of flight, fight, and fear. The adrenal glands are known 
to be definitely the cause of certain mental conditions. 
The same is true of the thyroid, pineal, thymus and the 
other ductless glands. ‘The Jews, who have been on the 
defensive and in flight for untold years, have the mental 
reaction of hyper-adrenalism. In fact, Dr. W. A. White ? 
puts forth the interesting suggestion that perhaps the un- 
usual frequency of diabetes among Jews may not be 
unconnected with the excessive secretion of adrenalin, 
arising from centuries of persecution and flight, and 
resulting in increases in the sugar content of the blood. 


Traits of Persecuted Peoples 


There are mental traits other than nervousness which 
result from the persecution of the Jew. It is characteris- 
tic that in times of trouble members of a family become 


1 Cannon, W. B., Bodily Changes in Pain, Hunger, Fear and 
Rage. N. Y., Appleton, 1920. 

2 See his “Mechanisms of Character Formation.” New York: 
Macmillan, 1917, p. 257. 
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particularly tender toward and solicitous for each other. 
Danger strengthens family ties. Perhaps the pure and 
devoted family life for which the Jews have been noted 
may be due to the fact that they preserved this defensive 
reaction of a group under attack. Some students say it 
is pathological. However, the persistence of the Jews, 
indeed of all of modern society as we know it, may be 
due to the integrity of the family unit, as was pointed out 
by Foster Kennedy.‘ 

The persecution of the Jew in the past resulted in his 
flight from land to land like a hunted animal and in the 
exaggerated development of certain defense reactions. 
In order to survive, the Jew continually had to be high- 
strung, on the qui vive, sensitive to stimuli, with a low 
threshold of consciousness, lacking in poise, and like the 
hunted animal, self-depreciating. ‘These mental reactions 
are frequently found in the modern Jew. 

Again, under continuous oppression the Jew found 
relief in an unreal world conjured forth by an unbridled 
imagination. ‘The great wave of mysticism in the thir- 
teenth century known as Kabalism,.and the intensely 
emotional Hassidic movement of the eighteenth century 
are the historic evidences of such a psychologic reaction. 
They are the spiritual fossils left by the stream of time 
on the sands of Jewish institutional life.® 

3 Brill, A. A., “The Jew and the American Environment.” 
Mental Hygiene, April 1, 1918. Vol. ii: p. 223. 

# See also Tufts, Jas. H., “War Time Gains for the American 
Family.” International Journal of Ethics, October, 1919, xxx: 
I, pp. 83-100. 


5 Schechter, S., “Studies in Judaism.” New York; Macmillan, 
1896. Chapter I. “The Chassidim.” In this study the late Dr. 
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‘The Jew, for centuries shut out from the creative world 
of western Europe, lived in the world of fantasy that 
Zangwill so vividly depicts and although occasional chil- 
dren of the ghetto lived out their genius, from Spinoza 
to Bergson, the impulse to dream frequently outran the 
capacity to execute and the contrast between aspirations 
and achievements occasionally led to division of person- 
ality. The mental strain frequently produced discon- 
tent and cynicism. 

Another result of the centuries of. persecution was an 
attitude of defense which, in the case of the Jew, did 
not take the form of physical retaliation, but of mental 
compensation for injuries suffered. Herded in ghettos 
and hounded, he did not develop a strong physique. He 
therefore did not vent his wrath in physical blows but 
found relief in words and gestures. Some of the familiar 
instances in orthodox life are the Shabbath Zokor, the 
Sabbath of remembrance, on which the memory of the 
harsh treatment of the ancient Israelites by the Amalekites 
is recalled with a petition to the Lord to annihilate a race 
long since extinct, or the practice of stamping upon the 
synagogue floor and jeering at the mention of Haman’s 


Schechter presents the movement as a reaction from the austere 
and legalistic aspects of Jewish life. However in the opinion of 
the writer another equally plausible interpretation may be the 
sense of relief afforded to Jews in impoverished ghettos of 
Poland by an imaginary world in which miracles by the Zadik, 
or leader, were daily occurrences. This view is supported by 
the fact that the Hassidic movement thrived particularly in 
Poland, the Jews of which were the most poverty stricken of any 
in Europe. The prosperous, yet very legalistic, Jews of England, 
Holland and Germany were unaffected by the movement, 
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name during the reading of the book of Esther on Purim 
eve, or the recital at the Passover services of the passage 
in the Psalms, “Pour thy wrath upon the heathen who 
have destroyed Jacob and wasted his inheritance.” In 
the modern drama perhaps a typical instance of this 
mental reaction of the Jew is the leading character in 
“The Auctioneer,” who gnashes his teeth, threatens a 
blow but never lets his fist fall. ‘This is the attitude of 
the introverted type, that reacts not outwardly but in- 
wardly, that suffers in silence and turns the other cheek 
to the smiter. Strange irony of history is this: The 
Jew’s ideal is stern justice, but he has always done mercy. 
His religion is righteousness and retribution but he has 
practiced forgiveness of his enemies. His creed was an 
eye for an eye, but he has always turned the other cheek. 


Inferiority Complex 


Another effect of the oppression by the outside world 
was the development of an inferiority complex on the 
part of the Jew. In a society which rates manners above 
character and savoir faire above ethical conduct, the 
uncouth and unkempt Jew of Eastern Europe must 
seem an inferior. Furthermore, before the modern age 
the Jew wore a yellow badge on his gabardine but felt an 
inward superiority, which was expressed in the doctrine of 
the election of Israel, as the “servant of the Lord” and 
“light to the nations.” Since the age of enlightenment, 
after which European culture overtook the once superior 
but long static culture of the ghetto, the Jew was per- 
mitted to discard his physical badge of shame, but he 
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adopted the stigma inwardly. He now feels that since 
his culture and people are subject to disapproval, he 
must be sensitive about his religion and about his asso- 
ciation with fellow Jews. The so-called flight from 
Judaism and from Jewish friends is an evidence of the 
existence of an inferiority complex upon the part of Jews. 
This inferiority complex may also result in an attitude of 
over-compensation in which all criticism of Jewish life is 
resented and in which the Jewish aspect of every sub- 
_ ject is sought out. Or, on the other hand, the attitude 
is frequently that of trying deliberately to disguise the 
inferiority complex by attempting to wipe out differences 
between Jewish and non-Jewish institutions, even among 
the orthodox, by observing Christmas, calling Passover 
“Easter” and giving children non-Jewish names. 

Persecution has left the mark of fear on the psychology 
of the Jew. Just as a whipped child runs into hiding, so 
as a result of anti-Jewish pressure, the Jew retires to 
himself or to the society of his kind. This reaction is 
interpreted as anti-social, clannish—he is said not to be 
a good mixer. However, a brand was seared into his 
soul during many generations of life in exile and es 
memory of it is not easily forgotten. 


Lack of Muscular Development 


The exclusion from guilds of artisans, the restrictions 
on owning land, prevented the Jew from engaging in 
those occupations which call for the large muscular re- 
sponses. His sudden and frequent expulsions from place 
to place required him to concentrate his wealth in portable 
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form and his freedom from church regulations as to 
interest made him the money lender. As Werner Sombart 
pointed out,® the dispersion of the Jew in many lands 
made him the international trader and banker. These 
occupations restricted his muscular expression, stunted 
his motor mechanism and afforded none of the relief 
from mental tension which is obtained through the ex- 
ercise of the large muscles of the trunk and of the limbs.’ 
This constituted not an insignificant cause of the high 
tension of the Jewish mentality, but it is being over- 
come in the modern Jew by the extension of the range © 
of his vocational activities and by a hearty indulgence 
in athletics and outdoor recreation.® 


Early Maturity and Fecundity 


For the Jew of the dark and middle ages, the struggle 
for survival was keen. Life and death frequently de- 
pended upon a prompt and correct reponse. Just as a 
step-up transformer raises the voltage of an electric cur- 
rent, so rigid conditions of life raised the mental tension 
of the Jew. As a result of rapid living, the Jew matured 


early and aged early, both physically and mentally. Now, 


6“The Jews and Modern Capitalism.” London: T. Fisher 
Unwin, 1913, pp. 13, 28. 

7Hall, G. Stanley, “Youth.” New York: Appleton, 1907. 
Chap. ii, “The Muscles and Motor Powers in General.” 

8 Cp. Myerson, A., “The Nervousness of the Jew.” Mental 
Hygiene, January, 1920. iv: I, pp. 65-72. See also Eliot, 
Charles W., “A Late Harvest.” Boston: Atlantic Monthly 
Press, 1924. pp. 253-261. Beaulieu, Anatole Leroy, “Israel 
among the Nations.” New York: Putnam, 1905, or original 
“Tsrael chez les Nations.’ Paris: Lévy, 1893. Chap VII, part 3. 
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G. Stanley Hall, applying the Aristotelian doctrine of 
catharsis, pointed out that sound living at any stage of 
an individual’s career requires full development during 
preceding stages.® In other words, a “slow hatch” pro- 
duces a normal maturity. The Jew lost his childhood 
.and therefore lived an abnormal adult life. The modern 
/ recognition of the claims of child life may do much to 
| remove this cause of mental disorder among Jews. 

The early maturing of the Jew may have been part of 
the compensation of nature, which is exemplified in other 
directions. For instance, after great wars in the past 
which depopulated a country the birth rate rose and it is 
said the number of males preponderated among the new- 
born, thus making good the ravages of war.'° 

Perhaps the early physiological maturing of Jews, 
which is a noted medical fact, and their fecundity under 
persecution since the days of the Pharaohs may likewise 
be a compensation of nature to maintain the stock under 
adverse conditions. However, under a more liberal 
regime the Jewish birthrate declines with that of the 
general population and the two-child family is generally 
prevalent among the middle-class Jews of Western Europe 
and the United States. 


Statistical Dispersion of Ability 


The speeding up of the mental capacity of the Jew 
explains the peculiar statistical dispersion of ability noted 

9 Supra, p. 3. 

10 Shaw, E. R., “Ratio of Male to Female Births as Affected by 


Wars.” Journal American Statistical Assn., June, 1922. xviii: 
138, p. 253. 
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by the late Joseph Jacobs; *t namely, that Jews differed 
from non-Jews in that they are clustered about the ex- 
tremes of a statistical grouping, that they have a larger 
percentage of deaf mutes and of musically gifted, of the 
color blind and the artistically talented, more paupers and 
more millionaires, more geniuses and more idiots. The 
Jews seem to be deficient in the average, the middle group © 
of the statistical array. They do not present the typical 
statistical curve. The explanation may be that only the 
keen-witted Jews survived, that the average were lost in 
the stress of life. Perhaps by another compensation of 
nature, she struck her averages by pairing off the extremes. 
The range of capacity among Jews was wider but was 
distributed on opposite sides of the normal line. The 
milder conditions of living of the modern Jew will prob- 
ably result in the subsiding of his mental tension and 
the restoration of the normal statistical grouping of the 
psychological traits of the individual Jews. 

One naturally asks, how in the face of these difficult 
conditions was it possible for the Jew to maintain his 
mental equilibrium during the dreary centuries. The 
answer is, his sublime faith, for the sake of which and 
by means of which he suffered in fortitude and died in 
hope. A religion as replete with ceremonies, ritual, and 
formulae as pre-Reform Judaism has important psy- 
chological value. The life of the Jew is regulated from 
the moment of waking, and before he may move four 


11 Jacobs, Joseph. “Studies in Jewish Statistics.” London, D. 
Nutt, 1891. Appendix B. “The Comparative Distribution of 
Jewish Ability,’ pp. xli-Lxix, 
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ells from his bedside until he retires, skull-cap on head 
and prayer on his lips. Observance.of the traditional 
613 commandments made possible the realization of a 
| perfect life here and insured life hereafter to the believer. 
_ The resulting spiritual satisfaction that arose from com- 
plete obedience to a Divine will gave the Jew a sense of 
superiority over his persecutors and enabled martyrs to 
die with lips uttering songs of gladness and paeans_ of 
praise to God. Furthermore just as a compulsion 
neurotic finds relief in the performance of a ritual, so 
the pious ceremonialist does. ‘There are of course the 
added differences that the religious formula or regime 
has historic significance, supernatural sanction, tradi- 
tional value and cultural purpose. It raises the worship- 
per to new levels of mental strength for it is the means 
of communion with the Divine presence and the source 
of all life. The above may afford a psychological ex- 
planation of the weakness of Reform Judaism or any 
other modern liberal creed, almost devoid of ceremonial, 
in America and Western Europe and of its inability to 
grip its congregants, and may likewise explain the death- 
defying courage and moral strength of east-European 
Orthodox Jewry in the recent soul-withering ordeals in 
massacres during and after the World War. The loss of 
faith on the part of the modern Jew is to some extent, 
no doubt, the cause of his abnormal conduct and his 
nervousness. His faith-nurtured and now faith-starved_ 
soul therefore turns to new creeds_and fads as a sub- | 
stitute support in his mental difficulties. 
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ErrecT oF CHANGES oF ENVIRONMENT ON JEWISH 
PsycHOLOGY 


The modern Jew is in part the product of the civiliza- 
tion of a Europe emerging from barbarism. He is not 
inherently a peculiar character. Indeed, any people that 
would be subjected to the same difficult conditions would 
very likely develop traits similar to those.of the Jew. 
Probably the Christian Armenians under Mohammedan 
rule are the nearest case in point. 

Proof is abundant that the mental characteristics of 
the Jews are largely the result of the environment, past 
and present. In fact the differences evident today be- 
tween Jews of the several countries indicate clearly the ef- 
fect of the environment on their traits. ‘The Jew in the 
tolerant, atmosphere of pre-war Austria and Hungary 
gave birth to an unusual quota of professional men, legis- 
lators, and scholars, and created a genial and gentle type 
of Jew. On the other hand the German Jew, restricted 
in army and university life before the war but unham- 
pered in business and in scientific research, produced 
entrepreneurs and extramural scientists, who helped to 
create the great Germany of pre-war days. And so on. 
The energetic Polish and Russian Jew, at once spiritual 
and iconoclastic, was the creature of his unfavorable en- 
vironment and the traits of any one generation of east- 
European Jews is to be assessed in the light of the 
conditions that produced them. 

Change the environment of the Jew from the Russian 
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ghetto to free America and his character changes. As 
he assimilates the culture of American life he becomes 
reserved. Children of the second generation lose a good 
many of the traits of the persecuted Jew.. They are less 
high-strung, less devoted to the family, more poised, 
better social mixers. ‘They lose the sense of inferiority. 
However the social ostracism of and discrimination against 
the Jew has developed in him a new set of mental traits 
which characterize the partly assimilated Jews in Western 
Europe and the United States. 

Again, the environment of Palestine has a remarkable 
effect upon.the immigrant Jew. Even those who are 
not in sympathy with the movement for the settlement of 
Jews in Palestine have reported that the bent-backed Jew 
of the Russian ghetto becomes in the second generation in 
Palestine a stalwart, clear-eyed marksman and rider, 
vying in his daredevil feats with the cowboy of our Amer- 
ican West. 


Is THERE A SOLUTION? 


The recognition of the problem of mental hygiene as 
a maladjustment of the individual to his environment, 
and an analysis of the historic effect on the Jew of the 
rigorous environment in which he existed, make the solu- 
tion of the problem of Jewish mental hygiene clearer. 

The conflict between the Jew and his environment must 
be eliminated. pBy, what means may this aim be reached: 
Either the i incongruous “élements must be removed or else 
they must be made compatible. First, assimilation of 
the Jews will eliminate the conflict. “Their physical ab- 
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sorption by intermarriage will remove the Jew and there- 
fore also the problem of his adjustment to the environ- 
ment. This view is held by some Jews in Western 
Europe and in the United States. Again, immigration 
to an environment favorable to Jewish life will also elim- 
inate the conflict. Palestine will, some hope, constitute 
such an environment. There the Jew will survive and 
thrive because the environment is not repressive. Finally, 
the Jew in our own country, for example, may become 
mentally adjusted to his present environment by working 
out some rational philosophy and an institutional life 
in the United States which will fit the historic culture of 
the Jew with the nascent culture of American life and 
which will fill the great hiatuses of the old Jewish life, 
such as the enforced lack of manual labor, of physical 
exercise and of play. 

Since the expulsion of the Jewish people from Palestine 
and their dispersion to the uttermost ends of the earth, 
Jews have attempted to maintain their. historic group 
identity, j in the face of a ‘powerful social instinct motivat- 
ing all nations to absorb minorities. The psychic cost 
to the Jew involved in this.eflortwas..great. Many of 
the mental traits of the Jew arise from this perpetual 
resistance to an unfavorable environment. 

For any remnant of the Jewish people that may return 
to Palestine, the problem will be solved. Again, the 
social and mental pressure on those that remain in their 
several native lands will probably be relieved by the 
exodus of emigrant Jews. Finally, the reestablishment 
of the Jewish commonwealth in Palestine may remove 
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the psychological check to intermarriage by the Jew, an 
inhibition which affects the members of no people which 
has a geographical center. By thus helping to solve an 
international social problem, Zionism may help to lessen 
the mental difficulties of the Jewish people and to remove 
the psychological effects of persecution on their traits 
and character. 


PARE 
THE MEANING OF ZIONISM 


“The aim of Zionism is to create for the Jewish people 
a publicly recognized and legally assured home in 


$ +3 
Palestine. Baste ProcramM 


August, 1897. 


“We shall again live as freemen in the Land of Israel. 

I do not know whether I shall live to see it myself, but 

I am convinced that persons of my age will see the realiza- 

tion of our hopes. Whether I shall be there matters little 

to the cause. And I believe that the Zionist idea, at 

bottom a colonial conception, will be most easily and 

promptly understood here in England and conceived along 
the most modern lines.” 

Tueopor Herzu 
Speech in London October 5, 1808. 


“His Majesty's Government view with favor the es- 
tablishment in Palestine of a national home for the Jewish 
people, and will use their best endeavors to facilitate the 
achievement of this object, it being clearly understood that 
nothing shall be done which may prejudice the civil and 
religious rights of existing non-Jewish communities in 
Palestine, or the rights and political status enjoyed by 


Jews in any other country.” 
ARTHUR JAMES BALFOUR 
Secretary of State for Foreign Affairs, 
November 2, 1917. 





CHAPTER VII 


ZIONISM AND THE AMERICAN SPIRIT! 


“It is important in this Zionist movement to recognize 
that it is possible for a man to love the traditions of his 
childhood and his race, to love the traditions of is language, 
his literature and his religion, and to love them without the 
least detraction from the loyalty that he gives to the country 
of his birth or adoption.” 

Newton D. BAKER 


“Of all nations on the face of the globe, the Umted States 
should be foremost in the sympathetic recognition and in the 
cordial cooperation to advance the desire of the Jew to re- 
people Palestine, because liberty and justice, which 1s inter- 
woven with the purpose and activity of this movement, are 
the very principles upon which our Republic rests.” 

SELDEN P. SPENCER 
U. S. Senator from Missouri 


“The Ziomst movement, which cannot succeed without a 
renewed devotion on your part to your best traditions and 
ideals, should be a means toward that re-awakened and 
quickened spirituality of which all of us in America stand 
in such great need.” 

Jacosp I, FRANCE 
U. S. Senator from Maryland 


“With the people of the new Jewish commonwealth, the 
American Jews will cooperate, with a zeal born of a common 
anheritance, to aid them in developing in Palestine a Jewish 


1From The Forum, New York, July, 1917. 
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civilization and to bring its beneficial fruits to all the peoples 
of the world. But with the commonwealth itself, they will 
have no political connection whatsoever; it will not be their 
country; it will give them no political rights or protection; 
they will yield to it no political allegiance; their citizen- 
ship in and their loyalty to the Umted States will remain 
single and undivided.” 


JuLtian W. Mack 
Judge, United States Circuit Court of Appeals 


Tue MEANING or ZIONISM 


IONISM, for twenty centuries a religious yearning, 
Wh and since twenty years a social program, did not 
appeal to the world at large until the advent of the great 
war. However, the attention that the minor peoples at- 
tracted during the course of the conflict set up a new 
standard in terms of which the Jewish problem might be 
reasoned out. Some, at least, of the blunders made in 
the treatment of the Jewish question since the breaking 
up of the ghetto came from viewing it entirely as a 
theological puzzle, instead of more broadly as a sociologi- 
Galjatiair. 

Specifically, what is Zionism? Dating back, as a hope, 
to the destruction of the Temple and resuscitated as a 
project by its gifted leader, ‘Theodore Herzl, Zionism 
was formulated at the first International Zionist Congress 
in 1897 as a movement, aiming to secure a publicly and 
legally assured home in Palestine for such of the Jewish 
people as can not or will not remain in the lands where 
they now live. Much water has flowed to the sea since 
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then. Ink has been spilled at and for the movement. 
However, the opposition was rarely on the part of non- 
Jews, strange to say, but chiefly on the part of Jewish 
anti-Zionists, who either mistook the aims of the move- 
ment or had selfish fears as to their own status. Mean- 
while, twenty years of discussion have clarified thought 
on the subject, so that to-day it might be said that, in- 
different to the hopes for political independence, Zionism 
aims to preserve the Jewish people in its ancestral home 
that it may contribute, along with other peoples of the 
earth, to the enrichment of the world’s culture. The 
Zionist community will affect not only the Jews who will 
return to Palestine, but far more vitally will it concern 
their scattered brothers in the various political states. 


THREAT OF DiIssOLUTION OF THE JEWISH PEOPLE 


The emancipation of the Jew in Russia, while it may 
ameliorate the condition of the individual Jew, will not 
solve the problem of the Jewish people. Kicked and 
buffeted about for twenty centuries, it is now in danger 
of dissolution. The Jewish problem is not alone one of 
persecution. It involves as well the loss by an historic 
social group of its distinctive personality. ‘The people 
that on its own soil produced the Bible has contributed 
little objective during two thousand years of disper- 
sion, although it may have been the subject of an inspir- 
ing picture of persistence and martyrdom. It merely 
preserved itself. And when history brought to it political 
emancipation, it entered into spiritual sterility. Creature 
of persecution, the Jew, adaptable and imitative, assumed 
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the hue of his surrounding with its decidedly materialistic 
tinge. 

To-day, the Jewish people is slowly dying, culturally 
and socially. Lacking a home and a center of life, its 
religious reserves are being exhausted. The members of 
the Jewish people may be contributing as individuals to 
the advance of civilization, but as a living, active, social 
group, they count for naught. In France, Italy and Spain, 
they have almost ceased to be. The Jews of England 
and Germany are following a similar course. Only the 
immigration from eastern Europe, hitherto the arena of 
persecution, is temporarily postponing—for but a few 
generations—the process of decay of Jewish life in our own 
country. 

The absorption of a scattered minority people is the 
inexorable law of history. Can the Jews hope to escape 
it? And if they will not, as they cannot, then emanci- 
pation will mean the complete dissolution, in Russia as 
well as in France, in the United States as well as in 
Italy, of this dispersed minority group. 


SociaL EFFECT OF THREATENED DISSOLUTION 


Well, what of it? asks the anti-Zionist. ‘The answer is 
—the harmony of world cultures. The world is the 
richer for the existence of a Belgian or a Polish people. 
Scatter them, and they will cease to produce Maeterlincks 
or Chopins, as the Jews have ceased to produce Isaiahs. 
Give the Jewish people Palestine, and it again will pro- 
duce distinctive and essential values to beautify and en- 
rich human life. History proved it, when only a small 
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number of Jews returning to Palestine with Ezra, edited 
the Bible, and preserved the God idea, without which 
there would be to-day neither Christianity nor Moham- 
medanism. Indeed, most of the Jews, scattered over 
the world of that time were assimilated, but the nucleus 
in Palestine survived. 

Without Zionism, without a center in Palestine, the 
Jews will, until they cease to exist, constitute an inter- 
national irritation, as in the past—a problem in Germany 
as well as in Russia, or in any country where they, as a 
scattered minority, refuse to merge themselves, completely 
and without qualification of blood or culture, with the 
majority in every political state. And when they cease 
to be, as, without a center, they must, when the student 
will view them only as history, then the world will be 
the poorer, as it is for the passing of Greece and its art, or 
of Rome and its law, yes, poorer even as the world is for 
the passing of the red man from this continent. At this 
perilous stage of his existence, the Jew has no other 
avenue of escape from dissolution but the reestablishment 
by a portion of the people of a home and a center in 
Palestine. The threatened disappearance of the diaspora 
Jew will then be no loss to the world’s cultures, nor 
should his continued survival outside of Palestine be 
attended by any friction, as little as is the life of the 
Belgians in Russia or of the Poles in England. 

If only as a large social experiment Zionism should be 
tested out for its potentialities. For less than a century, 
have the Jews been freed from civil and political dis- 
abilities. Yet, in the train of emancipation, there fol- 
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lowed various dangers. Released from pressure, they 
have lost their distinctive spiritual bent, so that they no 
longer preserve peculiar and essential social values of 
any kind. 

Worse still, they are dying out. They are losing for- 
ever the power to create in a future new cultural values, 
such as every people geographically undisturbed is cap- 
able of producing. The process of disintegration began 
in France after the French Revolution and in Germany 
after the razing of the ghetto walls. ‘The result is not 
sporadic or accidental in France or Germany, but con- 
tinuous and inevitable everywhere—in England, in the 
United States, and, from now on, in Russia... The fer- 
ment of liberty will not spare the people that was hitherto 
encased within the walls of the pale. During the proc- 
ess of disintegration, even, the Jews incur the prejudice 
of their fellowmen. Their death as a group is accom- 
panied by all the pains of mortal dissolution—economic 
boycott in Poland, academic discrimination in Roumania 
and social ostracism everywhere. 


Jewisn Traits AND ANTI-JEwIsH PREJUDICES 


As a people, it is dying hard—a long drawn-out and 
lingering death, for the basic law of existence is self- 
preservation. When a group becomes aware of approach- 
ing dissolution, it makes desperate efforts to live. Ex- 
cept for isolated cases, the scattered Jews will not readily 
merge their identity with the other peoples of the world; 
for, to do so would mean extinction, unless they previously 
established a center, This condition is unique with the 


ZIONISM AND AMERICAN SPIRIT ISI 


Jews and does not hold for the members of any other peo- 
ple, for, when a Frenchman, Belgian, Pole or Irishman 
abandons his ancestral culture, he leaves behind a great 
source of national life which can survive without his alle- 
giance. Not so with the Jew or with any other dispersed 
group that has no territory. 

Because his group is in continuous danger of dissolu- 
tion, the Jew exhibits at all times a social psychology, 
exhibited by other peoples only in times of war or other 
great crises. ‘The lack of a center, coupled with the desire 
to continue to live, is the cause of the singular charac- 
teristics of the Jew. Loyalty in time of distréss is a 
beautiful trait which is apotheosized in human relation- 
ships. Because the Jewish people, as a people, has always 
been in distress, down to this very day, its members 
have been keenly loyal to the group. Even though this 
trait is generalized and exhibits itself in many directions 
in relation to an institution or to his native land, yet 
this loyalty in the Jew alone is stigmatized as clannish- 
ness. Because, as a people, it dare not give up its iden- 
tity, there has arisen against the entire group, regardless 
of the nobility of the character of any individual in it, a 
prejudice which varies in the degree of severity only with 
the breadth of vision of his neighbors. This anti-social 
feeling, in turn, develops a keen sensitiveness to criticism, 
a consciousness of self, and a lack of poise that is embar- 
rassing. ‘The Jew is also unique for his pride in his his- 
tory. This is directly due to the fact that, as a creative 
social group, the Jewish people has a barren present, in 
striking contrast with its past. As individuals, baptized 
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at times, the Jews may have’enriched civilization out of 
all proportion to their number, in every field of human 
activity and in every country—in England, the Herschels 
in astronomy, and Disraeli in statesmanship; in Germany, 
Einstein in physics, Herz in electricity, Ehrlich and 
Wassermann in medicine, Mendelssohn in music, Ballin 
in commerce, Rathenau in industry and public affairs 
and Harden in journalism; in Russia, Mendeleef in 
chemistry and Anotokolsky in art; in Holland, Spinoza in 
philosophy and Israels in painting; in France, Bergson; 
in Denmark, Brandes; and in Italy, Luzatti. But, be- 
cause as a people, as a social entity, it has produced little 
in the past two thousand years of dispersion, it harks 
back continually to a rich past as a source of pride. 
The Jew is singular in all these psychological traits, as 
he is peculiar also in the fact that his is the only living 
social group that has no center. If the Jewish people 
is permitted to reestablish a normal group life in Pales- 
tine to save it from the ever-present threat of dissolution, 
its members living outside of Palestine will probably be- 
come normal like the rest of men. 

The nations of the world have a selfish stake in the 
Zionist movement. If they would solve their Jewish 
problem, they should recognize the law of self-preserva- 
tion of the group and aid in the rebuilding of a Jewish 
community in Palestine. If they fail to restore a part 
of the Jewish people to its ancestral home, they fail to 
get to the root of the problem, and leave unremoved the 
international irritation of a homeless people that does 
not want to die, and therefore refuses to merge with the 
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rest of the population. Diplomatic dilettantism, dallying 
with the symptoms of social maladjustments by legislat- 
ing equality, or giving the Jew merely individual liberty, 
political or economic, will not solve the collective problem 
—the freedom of a group to live and express itself in 
accordance with its historic bent or its inherent 
inclinations. 


THe PropLem oF AMERICAN JUDAISM 


The problem of American Judaism is not an isolated 
problem in itself. For it cannot be separated from the 
problem of the American Jew, just as one’s opinion of a 
poem or a painting involves a judgment of its creator. 
One may decry this statement as a “narrow racialism.” 
However, this charge is absurd, for a world-noted scholar, 
Benjamin Kidd, in his “Social Evolution,” calls attention 
to the generalization, that religion is the function of a 
social group. The “people of the book” reflected its 
aspirations in the religion. Likewise the hopes for a 
restoration of the people are among the sublimest spirit- 
ual ideals which the prophets pictured. 

If the Jewish religion in America is now colorless, it is 
because there is no unified Jewish community which can 
idealize its social relations. ‘The contribution of the Jews 
to the spiritual advance of man was made chiefly in 
the few hundred years when Israel was on its own soil 
and living a full, normal, social life. Twenty centuries 
of exile cannot boast of a single Moses, an Isaiah, or a 
David, the products of a united people. For two thousand 
years the Jew has hibernated culturally. He has been 
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living on his past. But now that all religion is being 
revalued and reinterpreted, the Jewish people, dis- 
membered and scattered all over the globe, is powerless 
to adapt its spiritual heritage to modern life. The result 
is disintegration. The Jew can hardly vindicate his fur- 
ther separate existence in a state of dispersion, except for 
the hope that he may be preserved until the day, when 
his children again rebuild the Jewish group life. Reject 
Zionism as a future hope, not only to be prayed for, but 
to be realized at the earliest opportunity, and there can 
scarcely be found any justification for the persistence of a 
separate people. 


SoctiaL VALUE oF CULTURAL DIVERSITY 


History cannot furnish a single example of a people, 
scattered among many others that has maintained its 
identity. 

The Jews were an apparent exception to this sociolog- 
ical law. ‘The bonds of religion as an internal influence 
and the pressure of persecution as an external force, 
made possible for the Jew a sort of hot-house existence 
during twenty centuries of an immobile civilization. But 
formal religion is a weakening institution in a modern life, 
whose spirituality is universal and transcends geograph- 
ical, racial or theological limitations. Correspondingly, 
persecution is lessening its rigors, and, since the be- 
ginning of the scientific era, life on this planet, far from 
remaining rigid, is become accelerated in its mobility. 
As a result, the Jewish people is rapidly undergoing the 
normal processes of assimilation, the merging of blood 
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and the amalgamation of culture. It is following its 
erstwhile Greek and Roman contemporaries into oblivion. 

Some anti-Zionists say that this dissolution is a desired 
consummation. Is it? Let us see. In the international 
harmony of cultures, each nation plays a distinctive 
part. Eliminate from civilization the contributions of 
the English, French or German peoples and you impover- 
ish it. Because Belgium gave birth to her characteristic 
literature, it was for the weal of civilization that she was 
gathered from exile. Because Poland produced her pecul- 
lar poetry and music, the world will be enriched, since 
she has been reestablished. And so, because Israel, on 
its native soil and as a normal group, bore law-givers 
prophets and psalmists, she should, if restored to her an- 
cestral home, again produce leaders after her own kind to 
add her nuance to the harmony of the nations. 

The intrinsic truth of Zionism may be seen in the fact 
that alone of all the movements in Jewry it was able, 
ultimately, to attract every section and party among the 
Jews, the Orthodox, the Conservative, the Reform Jew, 
the unchurched, nay, even the assimilationist, who be- 
lieved that the destiny of the Jew lay in his disappearance. 
Many thoughtful non-Jews, among whom are Norman 
Hapgood, and Alice Stone Blackwell, in this country, and 
H. G. Wells, Maxim Gorky and Bjornstjerne Bjornsen, 
abroad, viewing the matter as a social problem, which it 
largely is, have come to the support of the Zionist move- 
ment. 

Every new thought must fight its way to acceptance. 
The degree of opposition to it is a measure of its potency. 
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But time is the ally of truth. “The eternal years of God 
are hers.” So, while early Zionists preached against 
tremendous forces and under penalties, which would ordi- 
narily suppress all but those imbued with a great ideal, the 
last few years have brought about a great change. One 
after another, eminent Americans, Jews and non-Jews, 
have become convinced of the essential truth of Zionism 
and have become its advocates. 


Ir THE BELGIANS oR PoLtes WERE DISPERSED 


“Well,” says the man in the street, “how does the mat- 
ter affect me?” In this way. If the Belgians or Poles 
were forced to remain scattered from their ancestral 
hearths, they, too, would strive to maintain their group 
life. ‘They, too, would become sensitive to criticism, 
self-conscious, proud of their past. They, too, would re- 
fuse to give up their identity among all the peoples in 
whose midst they were scattered, and they, too, would 
constitute a series of international irritations—problems 
to perplex statesmen and sociologists. And in this state 
of dispersion, there would form in their midst three 
parties—the assimilation party, the status quo party and 
the restoration party. 


The Assimilationist Party 


The assimilants, ever aware of the social maladjust- 
ments, would have the century-old struggle for survival 
end by themselves disappearing as a distinctive people. 
Yet, even this policy would have no significance unless 
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it were carried out by all. But this is absurd, for you 
cannot expect millions of persons to abandon a tradition 
and deny a history which at one time was able to mould 
the life of mankind. Nor will a whole people reject the 
hope in its future—the prerequisite to social suicide. 
And here is the fundamental fallacy in the policy of Jew- 
ish assimilation. For, if only some advocate the dissolu- 
tion of the group as the solution of the problem, they 
seem deserters of a losing cause, which needs their sup- 
port. They are peculiarly regarded by the world at 
large and by those that remain loyal, whose devotion is 
thereby intensified. Further, regardless of his own 
attitude in the matter, the outside world continues to 
identify the assimilationist Jew with his fellows. He is 
blamed for their faults, and pays the penalty in common 
with the rest of the group. In so far as it affords no 
relief to the assimilationist and intensifies the loyalty of 
the great mass of a dispersed people, the policy of partial 
assimilation defeats its own ends. It is purposeless. It 
has been tested out, as a solution of the Jewish question, 
and has proved an eloquent failure. 


The Status quo Party 


Again, if the Belgians or Poles were scattered over 
the face of the earth, and, after centuries of persecution, 
were sharpened mentally to eke out a livelihood under 
difficult conditions, they too would, with the advent of 
a more humane era, become economically rooted to their 
native lands. Now, it has been demonstrated that the 
economic interpretation of history holds even in spiritual 
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affairs. Accordingly, there should then develop a status 
quo group, with a theory of living to fit in with the eco- 
nomic status of the established fugitives. Their leaders 
should, as did anti-Zionistic rabbis, conveniently con- 
struct for them a philosophy to justify their dispersion. 
In view of the prejudice against them, they also 
might convince themselves about a destiny of spreading 
a mission of tolerance to the weak, which would possibly 
appeal to the original generation that escaped persecu- 
tion, but not to their unscathed children. The subsequent 
generations would lose their attachment to the history 
and traditions of the group, and would desert it. In the 
scattered state, the hypothetical Belgians and Poles 
would no longer, produce leaders and heroic figures, as 
the Jews have ceased to do so. Their cultural develop- 
ment would end. For a time they might move by the 
accumulated momentum of previous centuries. But, 
eventually, they would find themselves spiritual bankrupts 
and cultural anachronisms. And, reasoning theologically 
instead of sociologically, many people would overlook 
the fact that a scattered people is spiritually stagnant, 
that, at best, it can only preserve itself, and that only a 
normal group on its soil can generate its inherent and 
distinctive social values. And, possibly, some romantic 
and regretful young writer might also ask why some one 
of the scattered Poles “is not fired with that spirit which 
came into the hearts of men’ on their native Polish soil, 
to thrill the world with a message of Polish ideals.” 


2Boas, Ralph, Problem of American Judaism. Ailantic 
Monthly, Vol. cxix: 142-152. February, 1917. 
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The Restorationist Party 


And, finally, the hypothetical dispersed Belgians or 
Poles might develop a third party—the restorationists. 
In part, they might be idealists, who loved the history 
and traditions of a once-free Belgium or Poland. In part, 
they might be the persecuted Belgians or Poles in some 
benighted lands. Or they might even be righteous men 
and women, whether Belgian or not, who viewed the prob- 
lem as one of social freedom or of the liberty of a repressed 
group. ‘Then there might appear the scientist, to analyze 
the problem as one of an abnormal type in sociology, and 
to show that all the difficulties of the dispersed Belgians 
and Poles, the social maladjustments and the interna- 
tional irritations were due, not to differences in belief, 
but to the attempt of a people to persist in a permanently 
scattered state, indeed, were due to the lack of a center 
and of a home. 


Errectr oF RESTORATION ON ALL PARTIES 


This sociologist might show how all the parties, the 
assimilants, the status quo section, as well as the restora- 
tionists, would benefit by the reestablishment of an un- 
fettered community in their ancient home in Belgium or 
Poland. The restorationists among the Jews are the 
Zionists. ‘They desire the rehabilitation of Palestine as a 
self-renewing and inexhaustible reservoir of Jewish life. 
This community could and would assume the respon- 
sibility of saving the people from dissolution. The non- 
Palestinian Jew could then merge, if he so chose, with 
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any new social group, as completely as does the expatri- 
ated Dane or Swiss. Zionism would solve the assimila- 
tionist’s problem, for it would relieve him of the “back 
pressure” which now identifies him with his people and 
prevents his amalgamation. ‘The assimilationist Jew will 
under Zionism be an expatriate without the stigma of 
deserting a losing cause, for it will then no longer need 
his support. 

For the status quo Jew, living in the present scattered 
state, who may want to maintain his historic connections, 
a geographical center will invigorate the spent spiritual 
forces of Jewish life elsewhere. Indeed, just as the 
Briton overseas, carried the English idea to the farthest 
corner of the globe, and in return brought back to his 
island home that broad tolerance for foreign cultures 
that has made England the world’s colonizer, so also the 
Jew “overseas” might be a consul of the spirit. He 
might justify his further scattered existence if he could 
exchange the products of a reinvigorated people in Pales- 
tine for all the cultural wealth of the nations, to their 
mutual benefit. Further, a center in Palestine might 
serve as a potential alternative, the existence of which 
would create reserve and poise. ‘The absence of these 
traits constitutes the common defect of the Jewish psy- 
chology to-day. Zionism may take the non-Palestinian 
Jew out of the class of social anomalies, and put him on 
a basis similar to that of the Irish or the Scotch, residing 
abroad, who live unnoticed among all peoples and are 
never singled out either for blame or praise. 

To the Palestinian Jew, to the returning remnant of the 
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Jewish people, Zionism means the restoration to a free 
environment, with latitude for the development of any 
race endowments it may possess. To the progress of 
man it means the adding of another instrument to enrich, 
be it by ever so little, the cultural harmony of the nations. 
To the nations of Christendom it means the opportunity 
for atoning in one generous moment for the wrongs in- 
flicted upon an unfortunate people for twenty centuries. 
To the history of humanity a Jewish Palestine and ul- 
timately a federation, under beneficent British direction, 
of the Arab and Jewish mandated territories may re- 
new that stream of Judeao-Saracen culture which lighted 
southern Europe during the Dark Ages and may open 
a new era of Semitic contributions to civilization and of 
peaceful cooperation of the races and religions of the 
world. 


CHAPTER?’ VIII 


ZIONISM AND LIBERALISM 1 


“T am a Zionist by profound and even passionate convic- 
tion. I believe myself that when the history of the war 
comes to be impartially written, the two greatest results will 
be the establishment of a national Jewish home and fie 
creation of the League of Nations.” 

ROBERT CECIL 


“Their return to Hebrew and to Jewish literature, drama 
and music, thew projects for schools and universities, their 
dreams of a new culture, convinced me that if this great 
experiment were to come to grief we should all be the 
poorer.” 

J. Ramsay MacDona.p 


“The happenings of the past years have strengthened my 
conviction that the resettlement of Palestine by Jews offers 
the only promising road toward the solution of the Jewish 
problem; that there are in Palestine economic opportunities 
which, if availed of, will afford to at least many hundreds 
of thousands the means of leading lives worthy of the high 
Jewish traditions.” 

Louis D. BRANDEIS 


HistoricAL Backcrounp oF NATIONALISM 


RRs MUIR calls the great war the culmination 
of modern history, because it marked the final 
stage in the development of free nations. 

1 An address to the Arts Club, Washington, D. C., December 
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The Roman Empire was a world organization, an in- 
ternational government. Its rule was based on force. 
It therefore succumbed to the greater forces, of barba- 
rism which left Europe in chaos for centuries. The Holy 
Roman Empire remained as the fossil of the international- 
ism of force—a symbol, an imprint of a discarded stage 
in social evolution. The Catholic Church was the his- 
toric heir of the international conception. In a spiritual 
sense, it achieved the same results that the Roman Em- 
pire did in a military and physical way. The forces 
opposed to a world uniformity played in the struggle be- 
tween Gregory and Henry at Canossa. The Renaissance 
raised the intellectual level of Europe and the forces for 
differentiation of the European cultures took shape in the 
Reformation. At bottom this was a national struggle 
for the right to read the Bible in the various native 
tongues and to be responsible to some local spiritual head 
of the same ethnic stock as the worshippers. ‘The Refor- 
mation assumed a distinctive guise in the various coun- 
tries. Luther, Calvin, Huss, Zwingli, Wyclif, are the 
national figures who infused the characteristic spirit of 
Germany, France, Bohemia, Switzerland and England 
into the new social movement. 

With the spread of education the differentiation of 
Europe continued. The history of the nineteenth cen- 
tury continued into the political field the processes that 
hitherto were operative in the realm of religion. The 
political integration of Greece, Italy, Germany, the Bal- 
kans, registered the increasing power of the national forces 
that were shaping modern history. The issues of the 
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great war slowly became defined. It was fought in the 
hope that free people everywhere might determine their 
own lives and their own actions, that no nation was to be 
repressed or assimilated. It marked the culmination of 
modern history, in the development of free nations as 
the basis of internationalism. The war hastened the 
maturing of the deep forces that were molding European 
history for a century. 


Tue Zionist MovEMENT AND ITS PHILOSOPHY 


It was on the crest of the onsweeping tide of national- 
ism that Zionism emerged. The hope for the restora- 
tion of Palestine to the Jews was not born in the nine- 
teenth century. It dated back to the psalmist’s plea, 
“Be Thou gracious to Zion, for her appointed time is 
come,” and to the seer’s vision that, “In its time will I 
hasten it.” 

The philosophy underlying the movement rests pri- 
marily on the truths of the social sciences. ‘'wo social 
groups will ultimately merge. Contact and economic in- 
terdependence result in the imitation, by suggestion, of 
the majority, and the adoption by the minority of the 
institutions and culture of the environment. Assimila- 
tion benefits the world when it creates new vigorous so- 
cial groups, which enrich the world’s culture by a distinc- 
tive note. It impoverishes civilization when a distinctive 
old group is destroyed. Captive or subject races have 
been assimilated in the past. The passing of Greece and 
Rome left the world of art, literature and philosophy in 
darkness and stagnation for centuries. 
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The philosophy of Zionism is based on the culture value 
of races and peoples. The dispersion of Jewry, the loss 
of a normal social environment, marked the end of that 
stream of religious inspiration that began with Moses 
and ended with Jesus, that gave the world the sweet 
songs of David and the social visions of an Isaiah. 
Zionism is based on the social principle that the genius is 
not an isolated individual but the cap-stone of a social 
structure, the climax of the group spirit. No Shake- 
speare without Elizabethan England, no Voltaire without 
Louis XV France, no Dante without Catholic Italy, no 
Lincoln without rugged America. Eliminate the social 
setting and your hero is inconceivable. Rob a people of 
its normal social life and it remains sterile. It may exist. 
It may preserve itself, but it does not produce. 


Tue Process or ASSIMILATION 


Liberalism is the great amalgam which dissolves all 
nations. What 2000 years of persecution have failed to 
accomplish, a century of tolerance, of public education, 
of commercial intercourse, of scientific communion has 
achieved. In Western Europe and America the process 
is going on slowly but relentlessly. ‘The lives of men are 
counted in years. The history of peoples is told in 
generations. 

The Jews who had lived and contributed to the world’s 
advance were united in Palestine by a common land, 
common government, common language and common re- 
ligion. The Jews of the dispersion, who merely exist, 
culturally, are tied together by the single thread of re- 
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ligion, a bond fast fraying out with all peoples and with 
all faiths. 

The insufficiency of the old appeals of the accepted 
theology is evident in the growth of the countless creeds 
which have arisen in our own country. New cults have 
grown at the expense of Catholicism, of Judaism and of 
the various sects of Protestantism. ‘The religion of Amer- 
ica is in the making. We are developing the non- 
denominational church. ‘The experience of the army in 
France, among other influences, has hastened the dis- 
integration of inter-denominational barriers, and the com- 
ing of a new spiritual force, speaking from the heart of 
America and embracing all the diverse types which Europe 
has contributed to the American stock. 

The process of assimilation is universal, gradual, in- 
evitable. Sometimes it takes one generation, rarely more 
than three. But this goal, it is said, is desirable and 
necessary. Admittedly, when as in the case of the Bel- 
gians and Norwegians in America, there is a great group 
left behind to perpetuate the native idea—to enrich civi- 
lization with another Maeterlinck or an Ibsen. But in 
the case of the Jews it means the passing of a once great 
nation. With a center of national culture in Palestine, 
this world-wide anomalous position of the Jew will dis- 
appear, and with it many of the unique social and psychic 
traits attendant upon the dispersion of a people that 
retains no national center. 

Zionism at bottom is an attempt to preserve the rem- 
nant of Israel, that will make of Palestine its home. It 
alone promises to save the Jewish people, when the 
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processes of assimilation, now at work in Western Europe 
and in the United States, shall extend to a liberalized 
Eastern Europe. 


Tue ACHIEVEMENTS OF THE PALESTINE COLONIES 


Zionism, however, has not remained merely a social 
theory or a formula for discussion. Since the early ’80’s, 
Jews have slowly made their way to the soil of Palestine, 
in spite of Turkey’s restrictions on non-Ottoman immi- 
eration. And the record of what they have done has 
won the admiration of statesmen and colonial secretaries. 
They have drained the swamps with eucalyptus trees. 
They have planted vineyards and orange groves. ‘The 
almond tree and olive tree have been made to flourish. 
With the aid of the United States Department of Agri- 
culture they have established an experiment station. 
They have introduced American methods of dry farming, 
such as are practiced in our ‘West. They have substi- 
tuted American agricultural implements for crude native 
tools. ‘They have doubled the yield per acre of oranges 
and increased many fold the yield of cereals. 

The Arabs have progressed. They have acquired new 
methods of work and a new spirit of enterprise. Their 
land values have risen. Arab development in Palestine 
accompanied and resulted from the Jewish settlements. 

The most remarkable achievement, however, was the 
resuscitation of Hebrew as a living tongue. Scholars all 
over Europe had for generations corresponded in the 
stilted forms of obscurantist Hebrew. But children at 
play in Palestine have made the tongue live again. What 
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an earnest of the new life and the new spirit! This 
group in Palestine has attracted the attention of diplomats 
who marveled at the progress in economic development. 
It has warmed the hearts of world-wide Jewry, which has 
seen in it a hope for the future of the remnant of Israel 
_ that will make of Palestine a home. With a population 
equal to that of a few square blocks of the lower East 
Side of New York, its progress has transcended in his- 
toric importance anything that had been done by any 
other Jewish community in the world, probably; and 
within the time limit, certainly. 


Tue REsuLT oF THE WAR 


The great experiment is to be continued, under more 
favorable conditions than were ever possible under the 
Turkish regime. As Secretary of War Newton D. Baker 
put it, “The historic claim of the Jews to Palestine has 
been strengthened by the centuries of hopeful waiting.” 

Great Britain had proved her disinterested attitude 
toward the Jews in years gone by when she offered the 
Sinai peninsula and later Uganda in East Africa. Great 
Britain, that rules many races with such a sympathetic 
understanding of local conditions, has been entrusted by 
the League of Nations with the administration of Pales- 
tine. An increased development must result from her 
benign influence. 

On the other hand, instead of solving the Russian- 
Jewish problem, the Russian revolution accentuated sev- 
eral factors. It gave the Jews freedom to voice their 
wishes. ‘This they did in a congress of Russian Zionists, 
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when they strongly endorsed the Balfour declaration. 
Already many Jews are preparing for migration into 
Palestine. Several thousand city-bred Jews have under- 
taken life on the land in Russia in anticipation of their 
living in Palestine. 


PALESTINE AND THE ARABS 


At the same time that Great Britain is administering 
Palestine under the mandate of the League of Nations, 
the Arabs are enjoying autonomy in the Kingdom of the 
Hedjaz, with its capital at Damascus. 

Prince Feisal, who represented the Arab state at the 
Peace Conference, testified to the spirit of good-will and 
cooperation between the Jews and the Arabs. 

To say the least, it is to be expected that these two 
peoples, who held aloft the torch of science and learning 
before the emergence of Europe from the Dark Ages, 
will be able again to develop harmoniously side by side. 
Averroes, the Arab philosopher, had a profound influence 
on Jewish thought in the middle ages. ‘The golden period 
of Jewish literature of the exile was the product of joint 
Arabic and Jewish influences. Indeed, Maimonides, the 
leading Jewish philosopher of the middle ages, wrote his 
works in Arabic. The same was true for Ibn Gabirol, 
‘Bachya Ibn Pakuda and Jehuda Halevi. The Hebrew 
versions of their writings are translations from the Arabic. 
The two races, the Arabs and the Jews, are closely allied. 
Both were once highly creative, and have been in eclipse 
for several centuries owing to unfavorable conditions. 
Vast possibilities have been opened up to both of them. 
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Their fullest development will need the cordial coopera- 
tion of both in developing in the Near East a new center 
of civilization. Indeed, if the Arab, the Syrian, and the 
Judean commonwealths ultimately will arise out of the 
protectorates set up by the Peace Conference, these three 
political entities will be each distinctive, and yet not 
necessarily homogenous. For there will be Jews in 
Arabia and Arabs in Judea. However, the rights of all - 
citizens will be guaranteed, irrespective of race or creed. 
As for the states themselves, they form the potential ele- 
ments of a United States of the Near East, in much the 
same way that the British colonies of South Africa sub- 
sequently formed the Union of South Africa. 


Liperat Atritupe Towarp Aa JEWisH PALESTINE 


America before the war had stood for the rights of 
minor nationalities. Her good will has come to be the 
test of the ethical standard of national claims. Presi- 
dents Wilson, Harding, and Coolidge and their respec- 
tive Congresses have expressed their approval of the 
Balfour declaration. America’s future attitude will be a 
large factor in determining the degree of success of the 
Palestine administration. 

To liberals everywhere, Zionism has a unique signifi- 
cance. The little people in Judea that in ancient time 
shot forth a stream of religious inspiration to free the 
world, is not spiritually bankrupt today. It has proved 
its virility by survival in the face of centuries of oppression 
and innumerable massacres. Indeed, the nations have 
selected this people, they have isolated it, they have tested 
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it. What people is there that has been so purged by 
hardship, so quickened by oppression? Purely from the 
eugenic standpoint, this people has been bred and trained 
differently from all others. It should, if permitted to 
develop freely in its own native environment, again make 
distinctive contribution to the world’s progress. 

Viewing the eighteen centuries of isolation and of op- 
pression as a great biological experiment on the Jewish 
people as subject, the world should be ready to test out 
the results. The remnant of Israel in Palestine may 
again be the servant of mankind. 


CHAPTER IX 


THE MISSION THEORY + 


“IT pray that you realize that it may be your destiny to be 
the bridge between Asia and Europe; to bring the spirituality 
of Asia to Europe and the vitality of Europe to Asia. I 
firmly believe that is the mission of Zionism. I believe you 
are going to set up a power which is not a domination of 
blood or a domination of, gold, but a domination of intellec- 
tual force. I believe you will see in Palestine a great centre 
of ideals radiating out to every country in the world where 
your people are.” 

MARK SYKES 


“A Jewish Palestine will occupy a unique position in the 
world of the twentieth century. It will be a place where 
East and West can, and will, meet and mingle. And it may 
be that the greatest work of such a state will be, not the 
cultural benefits which tt will undoubtedly confer upon mem- 
bers of the Jewish people all over the world, but the broader 
work which it may do in bringing together East and West 
and explaining each to the other.” 

ALBERT PUTNEY 


“If it be suggested that this little corner of the world 
(Palestine) would be too weak and unimportant to exercise 
such a vast place in world history, the reply is, Look what a 
place in the religion of the world that same little corner of 
the world has already. If a young Jewish enthusiast, who 
was martyred at the age of thirty-three, could set on fire the 
imagination of the world, and do it without any of the acces- 
sories of world power, what may we not reasonably expect 


1 Printed in the American Jewish Chronicle, June 21, 1918. 
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of the nation which produced that world figure, restored to 
the land of its dreams and fired again with its ancient 
traditions? It is a hope and a vision to stir the dullest blood 
in Christendom!” 


A. A. BERLE 


Tue Mission THrory DEFINED 


HE mission theory was a dogma of a certain period 
oc in the development of Reform Judaism. When 
the Jews were granted civil rights as individuals, the world 
had not yet attained its present concept of society. In- 
stead of a harmony of nations in which each develops 
along the lines of its peculiar endowments, society was 
conceived as an aggregation of individuals who could be 
transferred or suppressed at the will of a sovereign. The 
freedom of the individual was achieved by the French 
Revolution. In the zeal of personal emancipation the 
“natural man” was conceived by political thinkers like 
Rousseau. ‘The “natural man” was an individual who 
surrendered his “natural rights” to his fellow men. The 
application of this faulty concept of society, as a mathe- 
matical sum of interchangeable units, resulted in the 
breaking up of Poland, a transfer of territories, and 
among the Jews the formulation of the mission theory 
in Reform theology. 

The world has grown wiser. But Reform Judaism lags 
a generation or a century behind the times so that while 
the world speaks of self-determination of peoples, this 
theology continues to talk of the mission of individual 
Jews. 


174 SURVIVAL OR EXTINCTION 


The mission theory as originally propounded stated 
that the Jews were not in exile, that they did not desire 
to return to Palestine. Subconsciously the question must 
have come up, why then preserve the Jewish people? 
Now the early Reform rabbis, rooted in the matrix of 
tradition, no doubt had a keen attachment to their people 
and its history. ‘They desired its continued life. ‘There- 
fore, they set about to find a justification. It is a rule in 
ethics that a normal person rarely acts without having 
previously developed a justifying excuse or sufficient 
reason. According to this principle the Reform theolo- 
gians conceived the theory to justify Israel’s remaining in 
exile, wherever it became economically established, by 
assigning to it a mission. This was to teach monotheism 
to a world which had long accepted it. No expeditions 
were sent out either to the benighted pagans or to the 
polished Unitarians. But that did not alter the fact that 
on this basis permanent dispersion could theoretically at 
least be reconciled with a continued existence of the Jew- 
ish people. And that satisfied the early uncritical Re- 
formers, who were then struggling in bewildered fashion 
to rearrange the debris of the historic structure of Jewish 
tradition they had just brought down about them. 

The postulation of the mission theory of the dispersion 
Is a case of suiting a philosophy to a misfortune. Some 
Holdheim among the negroes might with equal propriety 
proclaim the mission theory of the black race—to teach 
the white race tolerance and the common brotherhood of 
man—a doctrine less fatal to the continued life of the 
colored race, since its assimilation is barred by easily 
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visible signs which are socially rejected by the majority 
in whose social organism the black race lodges. 


Distinctions BETWEEN JEwiIsH Parties 


Around the destiny of Israel are clustered all the parties 
in it, religious and secular, Orthodox and Reform, Zionist 
and status quo, nationalist and assimilationist. To 
Orthodoxy, the destiny of Israel lies in the miraculous 
return to Palestine to fulfill the prophetic promises. 
To Reform theology, the goal is to remain in dispersion 
as a witness to monotheism, until the Jew disappears. 
To the Zionist the aim is the restoration to the homeland 
to permit the Jew to live himself out, unhampered by 
social restrictions or psychological restraints. ‘To the 
status quo Jew the hope is to stay where he is, to be 
permitted to drift and not to be troubled by annoying 
“isms.” ‘To the nationalist, the ideal is the renaissance 
of the nation, so that in the international concert of 
civilization the Jew may again play a fitting part, rather 
than be the anvil of ignorance or the butt of snobbery. 
To the assimilationist, the program is to disappear as fast 
and as silently as possible. In his opinion the curtain 
call of the nations has rung for the Jew. 


DirFERENT CoNCEPTIONS OF A JEwisH Mission 


To regroup the parties, the Orthodox for religious and 
theological reasons, the Zionist for historic and cultural 
reasons, the nationalist for political and sociological 
reasons believe in a mission, too. That mission, however, 
is of a people on its ancient soil. Reform theology on 
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the other hand calls for the mission of the individual Jew 
who by his life among his fellow men can exemplify 
righteousness, and who can be a witness to monotheism 
for the edification of the non-Jew—a rather conceited 
and fantastic conception when stripped of its verbiage. 

Let us contrast the conceptions of the mission of the 
Jew as expounded by Reform rabbis and enunciated by 
the ancient prophets. Zionism assumes that each nation, 
including the Jews, is unique and if let live can by its 
peculiar contribution enrich the world’s culture. Cosmo- 
politan Reform assumes the Jews are better and must 
uplift the other peoples. Its theology is pretentious and 
arrogant, never preached outside a Reform temple, and 
failing in a test in a public forum or in the world of 
men and affairs. It reminds one of the bully at home, 
that cowers outside of it. Its mission theory is exploded, 
for in three generations it produced neither a missionary, 
except to the Orthodox Jews, nor a convert, except to 
the many new creeds. For the first time in four thou- 
sand years of Jewish history is there a party that would 
have Israel live without Palestine, as a fact or a hope. 
The failure of Reform after a few brief years is peculiarly 
analogous to the premature fate, among cannibals, of 
a missionary whose message remained unpreached with 
his demise. ‘The mission theory of Reform theology is 
about seventy years old and is not a vital element in the 
life of the Reform Jew. A recent phrasing was given 
by a prominent rabbi who said “Our mission is a simple 
one; to witness in our lives to life’s holiness, that Israel 
has the duty of living among the nations as a priestly 
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people.” ‘The leading Reform theologian says that the 
mission of the Jew is to help bring about the kingdom of 
God on earth. “God’s kingdom of truth, righteousness 
and peace will be fully established when all the forces of 
material, intellectual and social life have been unfolded, 
when all the prophetic ideals, the visions and aspirations, 
of all the seers of humanity have been realized and the 
Zion heights of human perfection have at last been at- 
tained.” ‘This is indeed a rather large order for a people 
whose members are scattered over the face of the earth, 
in one section of which they are with great difficulty 
eking out an existence and in other parts of which they 
are doing their level best to eliminate their individuality 
and to disappear among the surrounding peoples. 

To apply an apt phrase used by G. F. Abbott in his 
sympathetic study, “Israel in Europe,” the “mission 
theory” is “an unhappy afterthought.” (p. 449) 

On the other hand, the prophetic concept of the Jewish 
mission is 2000 years old. It survives physical persecu- 
tion of the Jewish people, political development of the 
nations, and the flowering of scientific thought. In it 
there is nothing unsound socially. Modern political 
thinking is just beginning to catch up to it. Nonetheless 
there is nothing unworthy spiritually in it. Let the 
prophets themselves speak. 

“And it shall come to pass in the end of days that the 
mountain of the Lord’s house shall be established at the 
top of the mountains and shall be exalted above the 
hills, and all nations shall flow unto it. And many 
peoples shall go and say: “Come ye and let us go up to 
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the mountain of the Lord, to the house of the God of 
Jacob; and He will teach us of His ways and we will 
walk in His paths.’ For out of Zion shall go forth the 
law and the word of the Lord from Jerusalem. And He 
shall judge between the nations and shall decide for many 
peoples; and they shall beat their swords into plowshares, 
and their spears into pruning hooks; nation shall not lift 
up sword against nation, neither shall they learn war 
anymore.” (Isaiah i. 2-4. Micah iv. 1-3) 

In spite of the charges of some Reform rabbis, that 
modern Zionism and the prophetic hope are totally differ- 
ent, the close parallel between the prophetic vision and 
modern events confounds the anti-Zionist. Indeed the 
agreement is startling to a modern world which has been 
accustomed to verification of scientific predictions. When 
anti-Zionist rabbis attempt to discover a breach of con- 
tinuity of the hope for a restoration, they play into the 
hands of the anti-Semite with whom the argument of a 
breach of historic continuity with the ancient Hebrews 
is used to prove the racial inferiority of the modern Jew. 


Economic INTERPRETATION OF Mission THEORY 


Why did anti-Zionistic Reform ever propound the 
“mission theory”? How has the dispersion come to be 
regarded as a blessing? ‘The answer may, perhaps, be 
developed from Professor Edwin R. A. Seligman’s, “The 
Economic Interpretation of History.” In his chapters on 
spiritual factors in civilization, he shows clearly from the 
facts of history and the evidence of etymology how the 
economic status of men modified their religious views. 
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Applied to Jewish life, this theory means that the eman- 
cipated Jews wanted to remain where their property and 
economic interests were. ‘The prophetic ideal of a res- 
toration ran counter to this motive. In the conflict be- 
tween the two motives, the material prevailed over the 
spiritual. . 

Then came the anti-Zionist rabbis and devised a theol- 
ogy to rationalize the conduct. They repudiated the 
past, they said that their fathers were laboring under a 
two-thousand-year-old delusion of a restoration. The 
Reform rabbis of 1845 gave the dispersion a “hek- 
shor,” or seal of approval so that it became a blessing 
instead of a misfortune. Their congregants, thence- 
forth missionaries, who were to teach their neighbors 
“derech eretz,’ did not tarry, but, believing in Heine’s 
epigram that “Judaism is not a religion, but a muis- 
fortune,’ escaped Judaism by withdrawing from the 
synagogue and by baptism. In the light of this scientific 
interpretation, one must class the anti-Zionist rabbis, 
who preach of the blessedness of the dispersion, with the 
pro-slavery clergy of the South, who imagined they found 
in the Bible a justification of negro slavery—their eco- 
nomic policy. 


RESULTs OF THE Mission THEORY 


This age of materialism has much to condemn it, on 
account of its suppression of intangible values. But not 
the least of its benefits is its philosophic corollary. Prag- 
matism is the expression in the world of thought of an 
efficient and successful method in the affairs of life. 
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“What works is true,” is but another version of “Truth 
is eternal.” Truth does not wear out or break down with 
age. Judged by its results, is the mission theory of 
Reform theology true? 

That it cannot stand the test of reality is lamented by 
one of its devotees. “The ideals of Reform Judaism have 
demanded altogether too much intellectual energy, 
too much moral idealism, too much religiosity, too much 
self-conscious Judaism from the average man and 
woman. Therefore, the contrast between what Reform 
taught and the actual life of modern Jewry is of course 
glaring.” 

A poor workman blames his tools. In der Beschraen- 
kung zeigt sich der Meister. Of course, if mankind were 
perfect, the Jews as part of a less frail humanity could 
bear the mission better. But then perhaps a more per- . 
fect society might not need any mission. So there you 
are. This is the dilemma of the Reform mission theory. 
It will not work where it is needed and it is not needed 
where it might work. 

What have been its results? Seventy years ago Ju- 
daism was intact, vigorous, spiritual, conscious of its 
traditions, and dreaming of a great restoration for which 
it prayed in some eighty-odd forms a day. To-day Re- 
form in England, the United States and Germany is 
crumbling and decaying. The mission theory lacks the 
first requisite of vitality—the power of self-perpetuation. 
The Reform theology is being transmitted not by sons of 
the temple, but by the children of the ghetto. Orthodox 
Jewish Russian boys hold Reform German pulpits. In) ~ 
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the pew a similar tale is told. The temple with all its 
gradations leading to the advanced wing caters to that 
part of the procession which is too rich for the Orthodox 
synagogue and has not yet drifted over into the new cults. 
The crisis of Reform is straight ahead, when immigration 
withholds from it its raw material. Historically, the 
whole movement was veering away from Judaism. Drift 
is not the word. Purpose is more apt. ‘The guides and 
helmsmen directly steered away from the Jewish spirit 
and tradition. They cut the heart out of the prayer 
book. ‘They censored the prophets until their deletions 
misinterpreted the original as faithfully as approved war 
correspondents perverted news items. 

In the field of thought, no scholar was produced by 
the Reform movement. The Jastrows, Kohuts, Szolds, 
and the Deutschs and Hirschs, great among the departed, 
and Kohlers, among the learned living, are children of 
an order that has passed. Their youth was spent in 
study at Orthodox schools. They stand in this genera- 
tion as the scions of a race compared to whom their 
successors must seem even as dwarfs. In spiritual en- 
deavors, as heralds of the Divine Spirit, the advocates of 
the mission theory have failed signally. Neither the 
spiritual warmth of Isaac Elchanan Spector nor the reli- 
gious earnestness of Samson Raphael Hirsch has ever been 
manifested in the support of the mission theory. It 1s 
with much pain that those that look for relief as watch- 
men for the morning have noted the utter failure of 
Reform theology. Not the least factor in the breakdown 
is the ill-conceived mission theory. 
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Derects oF THE Mission 'THEORY 


Why did the theory fail? The reason was unsuspected 
by its foster fathers two generations ago. Sociology, how- 
ever, has made possible an analysis of its defects. 

Ward, Giddings and Ross, in their works on sociol- 
ogy, have furnished a crystal-clear explanation. Their 
thoughts run as follows. The first axiom of the science 
of society is that groups reflect not the character of the 
individual members, but the personality of the group as a 
whole. A nation is more than so many million indi- 
viduals. The traits of a collectivity depend upon the 
manner of interaction of its members. ‘he character 
exhibited by an aggregate depends on the mode of com- 
bination. Concerted volition, a common group will (a 
mission, perhaps) depends upon favorable conditions of 
association and communication. A nation’s ideals depend 
upon the physical and social environment. Changes 
therein change its manner of living and its ideals. 

Most human emotions are fundamentally social. They 
persist because they are shared.? A revelation to one 
man is caught up by a widening circle, which generates 
a movement that is imposed upon the laggard mass. ‘The 
crowd, that is the group, is the medium through which 
revelation is hatched and spread. Culture comes from 
contact, but it implies stability. The crowd and the idea 
interact mutually. When a national ideal dies, a nation 
perishes. When the crowd goes down the idea goes with 


2 See also Follett, Mary P., The New State (1918). Creative 
Experience (1924). New York: Longmans, Green. 
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it. It is only a crowd that can give continuity to an 
idea. An idea that has been tried by a crowd and that 
has succeeded enters into the common stock of humanity. 
The sum total of contributed national ideas is the normal 
law of mankind. 

The applications to modern Jewish life are obvious. 
Reform theology takes as its mission not its own ideal. 
Jewry scattered all over the world can have none. It 
takes an echo of what a normal nation in Palestine set 
up as the mode of interaction between its members. 
Modern Jewry can have no social ideals. Individuals 
can have personal ideals. ‘Their social ideals are those 
of the group in whose midst they live. American Jews 
have American ideals, and British Jews British ideals. 
The seventy-year-old traditions of Reform are too recent 
and too rational to inspire community of action. If as a 
result, unintended to be sure, of Reform Judaism, the 
Jewish people die out, the Jewish ideal and the Jewish 
mission go with it. Without a Jewish people,’ whose 
members are closely associated in a full economic and 
social interdependence, there can be no Jewish genius, no 
Hebraic revelation. 

A Jewish commonwealth in Palestine will furnish a 
compact Jewish social group. It will possess specific 
modes of interaction within its membership and there- 
fore acquire a unique character, a social personality. It 
will develop a group will because of favorable conditions 
of association and communication. It will again bear 
new leaders. The social crowd will be at hand to take 
up their message. The physical perpetuation of the 
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Jewish people will be insured. ‘Through it the Jewish idea 


or a Jewish mission will live. 

If the Jew is to be a witness to God it will be not as a 
saintly sectarian, but as a righteous nation. Or as Isaiah 
stated it, “This nation have I formed for Myself, it will 
declare My praise.” 


CHAPTER X 


PALESTINE, ITS SPIRITUAL, IMPLICATIONS? 


“The Zionist movement is not merely a political move, but 
is a spiritual force, and tf it succeeds I feel it will bring 
something great and noble to the world, a message which 
will not only do so much for this sad but beautiful land, 
but for the scattered hosts of Israel.” 

W. OrMspy-Gore, M.P. 


“The revival of Palestine will mean the liberation and the 
revival of the soul of the Jewish people. 
ALBERT EINSTEIN 


“The Jew not in Palestine would be kept for the high 
future of his race, by seeing in operation, even if he were 
not there himself, the ancient ideals of his fathers; and 
there would be created a body of opinion throughout the 
world, which might well bring in a universal peace! Who 
will be bold enough to say that a new race of prophets, like 
Amos, Hosea, and the rest, may not lead the world to heights 
of thought and action for world unity Intherto undreamed 
of ?” 

A. A. BERLE 


RELIGION AS A SociAL PHENOMENON 


SCIENTIFIC theory of religion is the prerequisite 
A to a sound Jewish policy. Without a sound theory 
there cannot be purposeful progress. Much of the plan- 
less manceuvering in Jewish life is due to a false concept 


1 Printed in the Menorah Journal, February, 1918. 
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of religion as a thing apart from the Jewish people. 
Religion is a social product, and from this truth flow 
many corollaries. ‘The Bible was the Hebraic idea in 
action. ‘To the theologians it is the expression of a Jew- 
ish conception of the Deity. The Zionist wants to revive 
the Jewish spirit for the social products it should again 
create. But Zionism can not be conditioned by any 
theocracy or theology or by any objective truth whose 
universal acceptance would rob the Jew of any justifica- 
tion for existence. Israel is a dynamic personality— 
personality is alway unique and inimitable—dependent 
for its life only on its will-to-live, adaptable and capable 
of creating new human and cultural values. 

Zangwill in his illuminating and at times dazzling 
“Principles of Nationality,” stated the case precisely: 
“For each melting-pot is not merely fusing religions into 
the state church, it is always fusing the church itself into 
the mold of the state. Catholicism was not originally 
international—for was it not Roman Catholicism, the re- 
ligion of the Roman Empire? Thus its break-up into 
national Protestantisms was merely a parallel process to 
its break-up into nations; while the Greek, Armenian, 
Syrian, Abyssinian and Coptic Churches carry on the story 
of its national disintegration. ‘The new feature of the sit- 
uation is that with the decay of Christianity the religion 
of nationality is for the first time becoming conscious. 
America, where only 30 per cent attend the church, will 
doubtless be the first to fuse its 186 denominations and 
its countless crank creeds into a single American (na- 
tional) religion. . . . But all of this religious nationalism, 
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of course, is nothing but the long standing mission of 
Judaism which proclaimed—‘The Law shall go forth from 
Zionee: | 

Another Jewish thinker, Mordecai M. Kaplan, made 
clear that “the assumption that a religion can be made 
the aim of a group of individuals that have nothing else 
in common except religion is altogether untenable. A 
religion can live only as long as it is identified with a 
geographical group.” What constituted science, ethics, or 
law for ancient Israel, living a normal social life, became 
literature, religion, and ceremonialism for exiled Jewry. 
Isaiah merely pleaded for righteousness when he asked 
his brethren: “Is it such a fast that I have chosen—a 
day for a man to afflict his soul? Is it to bow down 
as a bulrush and to spread sackcloth and ashes under 
him? Wilt thou call this a fast and an acceptable day 
to the Lord? Is not this the fast I have chosen, to loose 
the bands of wickedness, to undo the heavy burdens, to 
let the oppressed go free, and that ye. break every yoke? 
Is it not to deal thy bread to the hungry, and that thou 
bring in the poor that are cast out of thy house, when 
thou seest the naked that thou cover him, and that thou 
hide not thyself from thine own flesh?” 


OrtHopoxy INFLEXIBLE AND RErormM CHAOTIC 


To the Jews of the exile this charge has not the direct 
social significance that it had for their forbears. ‘Today 
it is a religious echo and a sacred memory relegated to 
the haftarah of Yom Kippur, the prophetic reading on 
the day of Atonement. To ancient Israel the Bible was 
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a rule of life, for it is enjoined that “ye shall live thereby.” 
To the modern Jews it is a sacred book reserved for inspi- 
rational readings. Religion embodies the aspirations of 
a people, and is not the transportable by-product of 
theological conferences. The social life of Israel bore 
fruit in a Bible, but the cramped existence of the ghetto 
produced only a code of laws, like the Shulchan Aruch. 
The love of the ancient Hebrew for Erez Yisrael was 
sublimated for the galuth Jew in Messianic longings. 

This separation of religion from life was disastrous to 
Orthodoxy. The sealing of the Shulchan Aruch con- 
forms to a static conception of life. The arrest in the 
development of Jewish religious life was in violation of 
the whole spirit of the Talmud, which both by addition 
and omission adapted Jewish life continuously to the 
environment. In the failure to provide an instrument 
for the further adjustment of the religion to the needs of 
the Jewish people, lay the necessity for Reform Judaism 
in 1845, and it constitutes the fatal weakness of Judaism 
to-day in Eastern Europe as well as in England and in 
America. 

But if orthodoxy is impotent in its inflexibility, it is 
the buttress of the Jewish people, for it preserves social 
standards of conduct and demands obedience thereto. 
On this characteristic rests its claim to survival and its 
capacity for service in the future; for anti-Zionistic Re- 
form, so-called, is lost in a spiritual anarchy, in which 
each man or minister is his own guide and interpreter. 
This deplorable chaos, unthinkable one hundred years 
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ago, found typical expression in the confused reaction 
of the various sections of modern Jewry toward the 
generous offer of a great government to permit the Jew- 
ish people to resettle Palestine. Indeed “Israel doth not 
know, my people doth not consider.” If this individual 
adjustment, this Hefkeruth or theological license, had at 
least kept religion in touch with life, the loss might be 
in part compensated. But did it? While Jewry was 
a throbbing limb of convulsed humanity, anti-Zionistic 
Reform went serenely on its way, as unruffled as a pen- 
Sioner in a financial panic. It never came to grips with 
reality, and therefore when civilization was a-tremble on 
the points of balance it remained unaffected. However, 
since the Balfour declaration, the anti-Zionist group has 
supported the Palestine program. By rejecting the error 
of its opponents, Zionism in anticipation necessarily di- 
vided Jewry, and in the realization bids fair to reunite it. 

But let one not overlook the strength of the basic con- 
ception of Reform, for, viewed in the large, what is it 
other than a laudable experiment in adaptation? Jew- 
ish history shows that religion, like life, is subject to a 
process of development. Not one Reform, but reforma- 
tion—continuous adaptation—this was the soul of Rab- 
binism and this likewise should be the spirit of Reform. 
No theory ought to be sanctified when it should be 
scrapped. The power of Reform to adapt itself to the 
‘modern world is the test of its present vitality. Zion-~ 
istic Reform rabbis are the worthy successors of Zacha- 
rias Frankel and Leopold Zunz, as well as the fore- 
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runners of a regenerated Judaism which will strive to 
add significance to life and not merely preach on ab- 
stractions. 

The strength of every sound philosophy lies in its 
ability to meet new conditions. The history of the theo- 
ries of light is a splendid case in point. The corpuscular 
theory of Newton failed to explain certain light phenom- 
ena and was replaced by the wave theory of Huyghens, 
and this in turn was superseded by the electro-magnetic 
theory of light of Clerk Maxwell, which alone was able to 
solve new riddles in science. Apply this rule to Jewish 
life or to any institution that has successfully met the 
demands of the environment or to any idea that has 
survived the struggle for existence. 


REALIZATION OF ZiontsM May Reunite Jewry 


The Jew today is a bundle of conflicts. Not only 
does he in the present dispersed state suffer from the 
external, objective and social anti-Semitism, but also 
from an internal, subjective and psychological slavery. 
The Zionist insists on the maintenance of Jewish distinc- 
tiveness, of Jewish personality. The assimilationist Jew 
prefers to fade into the oblivion of the average and to 
take refuge chameleon-like in the environment. Neither 
can reconcile the ever-present antagonistic forces. ‘To get 
rid of the conflict, to create a safety valve for this dis- 
rupting pressure, there must be a center, preferably 
Palestine, where positive Jewish influences may find un- 
restricted outlet in individual conduct, and where neither 
socially nor psychologically is there the repression which 
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leads to doubt as to the desirability of preserving the 
Jewish people. The assimilation of the individual Jew in 
the diaspora will no longer undermine the existence of the 
nation in Palestine. 

Although the world regards the Jews as a separate 
people, some rabbis say they constitute a church. There 
can be no question as to the fact, but only as to termi- 
nology. The debate is race vs. religion, nation vs. church. 
Only after the establishment of the Zionist commonwealth 
can the conflict be eliminated or the muddle clarified, 
which Reform conjured up out of the civil emancipation 
of the Jews. 

Under the present decentralized condition Jewish 
nationalism is diffused and is attached to all. However, 
after its concentration in the physical state and its locali- 
zation in Palestine, the non-Palestinian Jews may be re- 
leased from the nationalistic ties and will constitute, per- 
haps, an international congregation, whose inspiration is 
a common heritage, and whose bond is the common pur- 
pose of reviving the ancient nation to continue the lin- 
eage of Isaiah and of attempting to apply prophetic ideals 
to modern social problems in their native lands. 

While the primary division in Jewry between Zionists 
and antis may be bridged by a Jewish Palestine, it 
promises also to heal the minor breach between Orthodox 
and Reform Judaism. The soul of Orthodoxy breathes 
reverence for the past and respect for authority, and 
lives by reason of the binding of Israel in a common ob- 
servance. ‘The strength of Reform consists in adaptation 
to the environment, continuous adjustment, creative 
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evolution perhaps. Given a center of normal Jewish 
life in Palestine, the rigidity of the one and the spiritual 
anarchy of the other may be avoided. The weaknesses 
of both are accidental. As a result of a reestablished 
Zion the essence of Orthodoxy will be wedded to the 
strength of Reform. Only by means of Palestine can 
there be both the necessary common observances and the 
equally indispensable continuous adjustment. Jeru- 
salem delivered can achieve a synthesis of the best ele- 
ments in galuth life. 

The idea of Palestine as a center of Jewish life runs 
as a distinctive thread throughout its history. The 
scheme of Berib (1538) of reestablishing in Palestine 
the Synhedrin is now a practical question. This in- 
strument of adjustment, a sort of international jurid- 
ical congress, may then of its own accord take up what 
is now rejected with protest when suggested by individ- 
uals. ‘This international Synhedrin may find it necessary 
to drop as many of the multitudinous practices to reveal 
the spirit of Judaism as were necessary for the Gaonim 
to add to preserve it. 


Fears or Anti-Zionists ARE ILL-FoUNDED 


The difficulties which the anti-Zionist sees are not 
real but psychological. Jewish minorities in the several 
countries will not suffer. Indeed, minorities are be- 
coming increasingly protected by constitutional guarantees. 
The non-conformists in religion and the socialists in 
politics have blazed a trail for dissenting minorities, of 
which the Jewish people is one. The non-Jew is often 
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more tolerant to the Jew than is the assimilationist Jew 
himself. The Jew who wants to assimilate bears his 
people an ill-will because the world continues to identify 
him with it despite his wish. Many, who by their lack 
of sympathy forfeit the right to speak for the Jewish 
people, often do so to its detriment. 

The anti-Zionist Jews fear that when the Jewish state 
will be reestablished the anti-Semites may say, “Now 
that you have your land, depart from our midst.” ‘This 
attitude gives the anti-Semite credit for too great a good- 
ness of heart. It assumes that only if the Jews have no 
place to go to will they not be persecuted. If there 
should come a period of enlightenment or toleration, 
which alone is the hope of the anti-Zionist, the Jewish 
state can harm international Jewry not at all, albeit it 
may hasten the dawn of a better day for the Jew in his 
various fatherlands. Already the fear is expressed that 
Zionism may take away the best types of Jews from the 
various lands. Some years ago Spain sent out an official 
appeal for the Jews to return and established a chair in 
Hebrew in Madrid University as an indication of a 
change of heart. Mexico invited Jewish settlers. ‘The 
President of Argentina at a meeting of the Zionists ex- 
pressed the hope that their friends would continue to 
come to seek to make a home there. Jews have had a 
long experience in anti-Semitism without the influence 
of a Palestinian commonwealth. Would not mere pru- 
dence indicate the advisability of testing the Zionist ex- 
periment for its effect on international Jewry! Its failure 
can leave the Jews in no worse state; its success may 
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be of inestimable benefit outside of Palestine—witness the 
courting of microscopic Montenegro by the great powers 
in I9QI5. 

A similar inconsistency of the anti-Zionists is their fear 
of the charge of hyphenism or divided loyalty. They 
assert continually that the Jews are a peculiar people, an 
international nation, and straightway proceed on the 
opposite assumption that they are like all other nations 
and that if a Jewish national home-land were established 
they would be divided in their allegiance. The war has 
exposed this fallacy, for did not Jews then compound 
their allegiances? Besides, the problem of little Judza 
can threaten international complications but little, for 
what is the essence of hyphenism but the possibility of 
war? When hyphenated Americanism is mentioned one 
thinks not of small neutral and peaceful states, but of 
large imperialistic powers. Of such hyphenism there is 
little to fear in a people whose Isaiah more than a score 
of centuries ago pleaded for a world peace. 

In a few generations those anti-Zionists who continue 
faithful to their error may be regarded by historians with 
the same passionless curiosity with which we regard those 
who opposed the formation of the American republic. 
According to a recently unearthed record, some citizens 
of Maryland withheld their signatures from a copy of 
the Declaration of Independence. The document reads 
like a catalogue of anti-Zionist excuses: 


“Benjamin Herbert, Jr., refuses to sign through religious 
principles. 
“Thomas Gilbert, don’t sign by reason he don’t choose. 
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“Philip Cummings, don’t sign by reason he don’t under- 
stand the matter. 

“John Clark, don’t sign by no reason he can give. 

“Ephraim Arnold, don’t sign for fear it would fetch him 
into a scrape. 

“Richard Spencer says he cannot read or write and shall 
not sign any paper.” 


Tue Hicu PrivitEcE or THis GENERATION 


This generation of Jews has been the witness of events 
that have jolted even the imagination. The confusion 
of climaxes of a world war has robbed them of standards 
of judgment. The war developed dormant ideals. A 
chastened Jewry can now conceive what was beyond its 
ken when the prophetic Herzl first spoke. American 
Jewry stood the test in the appeal for European relief 
and for local charity. Will it respond to the call of 
constructive statesmanship, or be “like unto them that 
dream” only? The destiny of Israel hangs upon willing 
sacrifice of those Jews, who live to-day, who are the links 
that tie the past to a future. This generation of Jews 
works at the crucible whence visions and hopes emerge 
as realities and facts. The very decision of withholding 
Israel’s life is in its hands. It is within its power to 
preserve an ancient people and perhaps to shape the 
course of history. Will its courage and conception be 
even as its opportunity and obligation? Dare the Jews 
of to-day fail? It should be their earnest prayer that 
they see aright if “they that sowed in tears are to reap 
In joy.” 

At one of the most solemn moments of the year, before 
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the afternoon service of Yom Kippur, the reader, the 
“messenger of the community,” invokes the Most High 
to purify him that he may worthily lead in devotion those 
that sent him. One may visualize the entire historic body 
of Israel from the days of old down to this day as one 
great congregation, which this generation is representing 
in the great things that have fallen to its hand to do. 
It is for the Jews of to-day to purify themselves that they 
may be worthy of the high privilege of leading the count- 
less hosts of saints and seers whose lives must be their 
inspiration. 


CHAPTER XI 


BEGINNINGS OF THE THIRD COMMONWEALTH? 


“Men shall buy fields for money, and subscribe the deeds 
and seal them and call witnesses, in the land of Benjamin, 
and in the places about Jerusalem, and in the cities of Judah, 
and in the cities of the hill-country, and in the cities of the 
lowland, and in the cities of the South; for I will cause their 
captivity to return!” 


JEREMIAH XXxXil, 44 


“Zionism has blown over the dry bones of Judaism, and 
once again the faces and the feet of many Jews are turned 
to Zion. Palestine and the Jew can never be separated. 
No power on earth can take from this land tts magic attrac- 
tions for its people.. In the Jews’ mind there is a quest, 
which he will pursue in the face of all obstacles and through 
wearily long generations, until the prophecies of his ancient 
teachers and of his own heart have been fulfilled.” 


J. Ramsay MacDonatp 


“These Jews had lived through all-the trials of settlers in 
a land which had been neglected and exhausted for centu- 
ries, and they had fought death, disease, misgovernment and 
all of its sad consequences. ... This struggle had developed 
unusual characters, marked by unselfishness of purpose, de- 
votion to the general cause, an entire sinking of individuality 


1From the Sunday School Times, Philadelphia, November 10, 
1917. For further data see Southard, Addison E., Palestine. 
Special Consular Reports, No. 83. Washington: Government 
Printing office, 1922, 64 pp. Also a series of British official papers 
and reports. London: H. M. Stationery Office. 
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in the common good; and these characteristics distinguished 
them from other mortals—the high ideals of their life, the 
sacredness of their motives and their aspirations.” 


NATHAN STRAUS 


HE Jews lived an undisturbed Jewish life in Pales- 

tine and a characteristically Jewish life in the 
ghetto, stunted though it was. The physical temple and 
a common territory made for the integrity of the nation 
in Palestine. A common religious heritage, binding on 
all, created an international unity in dispersion. 


RESULTS OF THE LIBERATION OF JEWS 


When the spiritual temple, which lasted for almost two 
thousand years of exile, was destroyed by the iconoclasm 
of commerce and science, the religion thitherto intact 
began to crumble away. ‘The influences were feeble at 
first, but like all social forces they gained in acceleration. 
Their growing momentum swept away vital forces of 
Jewish life in Spain, in Italy, and in France. English 
and German Jewry is rapidly following suit. Fifty years 
from to-day observers may live to see English and Ger- 
man Jewry at the same point of collapse as the others. 
A few generations later even Russian Jewry, hitherto the 
reservoir which fed and revived other Jewries, may also 
become dry. Many Jews, to whom the Jewish idea is a 
matter of love and devotion, can foresee only inevitable 
dissolution ahead. ‘This vision frightens some into de- 
spair and spurs others into action. More and more has 
Palestine really come to be regarded as a haven not only 
for some fugitives, but for the Jewish people—that is, for 
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the returned remnant that, alone, may eventually con- 
stitute that group. 

Now that Europe has matured, from a humanitarian 
view, the Jewish people has finally been liberated, every- 
where, for the world will hardly permit the new states 
to continue to maltreat their Jews in defiance of the peace 
treaties. The problem now is, what is to be done with 
the freedom thus gained? In the impassive ghetto, Israel 
had long lost the power of adaptation. It found no need 
therefor. However, after the emancipation in Western 
Europe, the religious conservatives attempted to cope with 
the new freedom by a state of continued coma. This 
policy repelled the thinking and the energetic. The re- 
ligious radicals on the other hand took refuge in a witless 
anarchy in religion, and so were eventually cut off 
and lost to their people. Until the development of Zion- 
ism, as a conscious shaping of the ancient dream, emanci- 
pated Jewry stood bewildered. The sudden light of free- 
dom dazzled its vision. It saw confused. It could not 
grapple in sober thought with the vast forces that were 
undermining it. 


AGRICULTURAL CoLonties AS Measures OF RELIEF 


But while the process of emancipation was pulsating 
Europe from west to east, anti-Semitism as a political 
formula or as a social slogan was developed in Germany, 
exploited in Russia, and pronounced in other lands. 
Being unable to envisage the whole problem of persecu- 
tion and maladjustment, some Western Jews, philanthro- 
pists, chief among them being the brilliant and daring 
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Baron de Hirsch, conceived the plan of affording im- 
mediate relief to sections of their poverty-stricken breth- 
ren in the East by settling them on farms in Argentina 
and the United States. ‘Their intentions were generous. 
However, they pecked at the question, but did not pre- 
tend to frame a solution. 

And now one witnesses a remarkable historical test in 
the Jewry of the nineteenth century. Varied experiments 
in agricultural colonization were made simultaneously in 
Palestine and elsewhere. A generation of trial and error 
in North and South America holds the whole colonization 
plan as a foil to the Zionist settlements in Palestine. 

Agricultural colonization of Jews has been attempted in 
Argentina, Brazil, Canada, and the western United States, 
as well as in Palestine. The field of endeavor in our 
own country covers Louisiana, Oregon, Colorado, North 
and South Dakota, Kansas, Utah, and Idaho. The suc- 
cessful colonies outside of Palestine are entirely the fruits 
of philanthropy and of the desire of individuals to im- 
prove their economic conditions. In the attempt to find 
a home for the refugees of Russian persecution, philan- 
thropists conscripted poor immigrants and induced them 
to emigrate by hopes of financial reward. Once success- 
ful, these colonists eventually solve their bread and butter 
problem in a better way than was possible in the pale, 
from which they were drafted. But the rule of small 
settlement has been ultimate absorption, due to a variety 
of causes,—the adoption of the language of the country, 
the acquisition of a cosmopolitan culture, the decreasing 
importance of religion, leading to indifference and baptism, 
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and commercial intercourse as well as social communion. 
The Spanish and Portuguese Jews who settled in South 
America and in our southern states in the seventeenth 
and eighteenth centuries are extinct. The evidences of 
their existence, fossil remains, are Jewish names, borne 
by long assimilated families. 


PALESTINIAN Coxonises as A Means or REGENERATION 


The Zionist colonies in Palestine, on the other hand, 
attracted men of moderate means. They went to Pales- 
tine, not as a result of solicitation, but in response to an 
inward urge. It was not personal gain that attracted 
them, for some of them abandoned profitable businesses 
in Russia, Germany, and the United States. Not’ their 
individual welfare, but the satisfaction of a social and 
historical ideal, prompted their settlement in Palestine. 

Indeed, Baron Edmond de Rothschild with an unparal- 
leled generosity worthy of emulation by other Jews gave 
millions for developing Palestine—and the striking evi- 
dence of his noble spirit is to be seen on all sides. Yet 
even his munificent benefactions did not make life in 
Palestine any the less a matter of sacrifice to an ideal for 
the new settlers. 

While individual Jews for centuries had been migrating 
to Palestine to die on its holy soil, the idea of mass colo- 
nization dates back to the appeal of Rabbi Hirsch Kali- 
scher in 1878 and to the explosive effect of the Russian 
massacres in 1881. The Zionist movement, formally 
launched in 1897, began to get under way in the first 
decade of the twentieth century. It aimed to restore the 
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Jewish people—such members of it as cared to go—to a 
home and a center in Palestine. 


A Recorp or PrRocREss 


Rapid progress in Palestine industrially and culturally 
is synchronous with the Zionist movement. Probably in 
no other colony in the world can such a record of relative 
achievement be duplicated, considering the means at the 
disposal of the colonists. 

While the Jewish population of Palestine in 1880 was 
25,000 it rose by 1890 to 43,000. At the end of the first 
decade of the new century it had grown to 95,000. Im- 
migration was proceeding at an accelerated pace when 
the war stopped its flow. Similar progress is told in the 
customs record at the city of Jaffa, the leading port of 
entry to the colonies. In 1903, 425 steamships and 340 
sailing vessels cleared. These figures rose by 1910 to 
707 steamships and 756 sailing vessels, or practically one 
hundred per cent increase in seven years. This growth 
is confirmed in the report of the American Consul at 
Jerusalem, dated September, 1912, which showed that 
the exports of Palestine increased two hundred per cent 
since 1900. 

Land values are another indication of the development 
of the country at the hands of the Jewish colonists. In 
one of the colonies, Petah Tikvah (Door of Hope) the 
price of irrigable land rose from about seventeen dollars 
an acre in 1890 to one hundred and eighty dollars in 
1910. The value of the colony rose from $6000 in 1880 
to over $3,000,000, and it supported before the war a 
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community of 3000 souls. In one of the newly-created 
suburbs of Jaffa, Tel Aviv (Hill of Spring), land values 
rose five-fold in three years. 

The Jewish colonies in Palestine are forty-eight in 
number, and have a population of about 15,000 souls out 
of a total population in Palestine of approximately 
700,000. ‘They cover about 10,000 acres, or two per cent 
of the area of Palestine, but fourteen per cent of its 
cultivated surface. Historical Palestine contains about 
10,000 square miles or about the equal of the area of 
Belgium. In the opinion of its explorer, Colonel Conder, 
of the English Army, it maintained at one time a popula- 
tion of 10,000,000, showing that it permits of a large 
mass immigration without interfering with the free- 
dom of movement of the present population. Its pres- 
ent density of population is about seventy per square 
mile, compared to 680 persons per square mile for Bel- 
gium and 480 for Netherlands, or 508 for Rhode Island 
and 418 for Massachusettes. 


Agricultural Progress 


The record in agriculture tells of deserts turned to 
blooming gardens and of the greening of waste places. 
The Jewish colonists have increased the productivity of 
the soil by means of scientific agriculture. The native 
Arab obtains an annual yield in cereals of about five 
dollars an acre, while the colonists get as much as twenty 
dollars to twenty-five dollars. In the orange groves as 
against an average of 350 boxes per acre for the Arab 
growers the colonists get a yield of from 650 to 750 boxes 
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per acre. The scientific methods of the west have been 
introduced in the east, so that the workers at the Jewish 
Agricultural Experiment Station have developed a dry 
hardy wheat which may be utilized in turning our own 
arid western plains to productive farming. They are 
cultivating a spineless cactus as a cattle fodder, they 
have improved the native olive, and have hastened the 
ripening of the indigenous grape. 

The industries related to agriculture have been devel- 
oped, such as olive oil works, cooperage shops, building 
construction, and the domestic arts. The diversity in 
climate on coastal plain and mountain range permits the 
growth within a few miles of both palm and pine. The 
temperature and climate are similar to that of Southern 
California. ‘The mean rainfall measures about twenty 
to twenty-eight inches, or equal to that of Central Europe. 
Wells are available from aquiferous strata at depths of 
ten to eighty feet. The heavy dew that falls during the 
summer is equivalent to a light rain. Situated at the 
center of three continents, Palestine has the possibilities 
of becoming again a great international highway, if an 
intelligent population will continue to settle it. 


Government and Finance 


The functions of government are present, both in the 
institutions which developed the colonies and in those 
which now govern them. The Jewish National Fund 
was founded in rgor for the purposes of purchasing land 
in Palestine as the inalienable possession of the entire 
Jewish people, which can only be leased, though on 
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hereditary basis, but not sold. In this way speculation 
is eliminated; the settler is saved the first cost of the land, 
and can use his funds immediately in productive work. 
The Palestine Land Development Company buys and 
develops large tracts of land for the purpose of preparing 
it for settlers by building houses and planting trees. The 
Jewish Colonial Trust, Ltd., of London, and its subsid- 
iary, the Anglo-Palestine Company, Ltd., with its many 
branches in Palestine, is engaged in all sorts of banking 
business. It has made possible the growth of the colonies 
by the introduction of the European conception of credit. 
During the war when government money was at a dis- 
count, the notes of the bank were circulating at par—a 
tribute more effective than any rhetoric could supply. 
Its growth may be seen from the fact that its deposits in 
1904 were 999,000 francs, and in 1912 they were 6,449,000 
francs. 


Education and Public Opinion 


The love of education, formerly repressed in Russia, 
took form in Palestine in a completely diversified school 
system from kindergarten to high school and including 
special schools for agriculture, manual training and tech- 
nology. ‘There are also museums of art and of natural 
history containing rare and hitherto unknown specimens 
of plant and animal life as well as libraries and clubs. 
The press includes several dailies as well as magazines 
devoted to the interests of labor, scientific farming, en- 
gineering, pedagogy, and literature. A university has 
been provided for. 
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Administrative System 


The forty-eight colonies are each administered by a 
Waad or Council, which is elected annually by the vote of 
all the men and women who have lived in the colony for 
two years. ‘The Council represents the colonists in deal- 
ing with the government. In internal affairs it regulates 
and controls public hygiene, the water works, the streets, 
public baths and exercises the other usual functions of 
American town government. It has special committees 
to aid it. There is a Valuation Committee or Board of 
Tax Assessors, a Board of Education, a Committee on 
Public Safety which exercises police duty, and a Commit- 
tee on Arbitration or Law Courts. So great is the repu- 
tation of these tribunals that they are often invoked by 
the Arabs in their disputes with each other. Not a single 
crime of violence has been committed since the establish- 
ment of the colonies. . 

Social reforms are not talked of but executed, in these 
simple forms of communal organization. Each colony 
has a community house. There is co-operative buying, 
co-operative selling, and a co-operative system of rural 
credit. Some experiments in co-operative agricultural 
settlements are being made and their results are to be 
watched with interest. 


ZIONISM Is INviIGoRATING JEWISH LIFE 


These, then, are not the results of any mere scheme 
in philanthropy. They are the signs of the rebirth of a 
nation. What a lovely bud is to a pressed flower, that 
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the renascent colonies are to unghettoed Israel. For 
despite the attempt of scholars and sages exceeding in 
number the entire population of Palestine, nowhere else 
in the wide, wide world has the ancient Hebrew tongue 
been resuscitated as it was by lisping children at their 
play in Palestine. Not in any of the Jewish agricultural 
colonies, not in the Argentine nor in Brazil nor in Canada 
nor in the New Jersey farm settlements, has any rebirth 
been felt in religion, in art, or in literature as in Palestine. 
Elsewhere it was only imitation of the new and oblivion 
of the old. But the Jewish atmosphere in Palestine is 
not a pale memory. It is of the living present, and holds 
a hope and a promise for the future. 

The will-to-live has wrought miracles in a generation. 
The fervor and the intensity of its high spiritual ideals 
that has maintained this people from the dawn of the 
nations to the twilight of tyrannies may be depended upon 
to create this people again as a messenger of a new social 
order with the fellow-peoples of the earth. 


MEANING oF Zionism To INTERNATIONAL JEWRY 


Zionism is not merely of meaning to the Jews who are 
to settle Palestine, the few millions that the land can hold. 
It will be a boon to the Jewry of the whole world, which, 
now barely holding on to the spent forces of an ancient 
civilization, will be reinvigorated and will proudly claim 
identity with the source of the new life. Further, even 
the assimilated Jew will benefit by the new state. Zion- 
ism will confer upon him the privilege of expatriation 


from the Jewish people—a right usually denied him by 
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the world at large, through the operation of little under- 
stood social forces. 

Zionism is of particular significance in these post-war 
days. The Serb or the Belgian has been able to return 
to his farm, devastated perhaps, and shell-scarred. But 
he has reestablished himself on the soil; while the Rus- 
sian or the Polish Jew has been denied either the right or 
the opportunity to hold land. Petty trading was his 
permitted sphere. With his stock destroyed, his accounts 
wiped out, his customers dead or scattered, the problem 
of reconstruction has been a peculiarly difficult and pro- 
tracted one. Penury will be his lot for a long time. It 
is at this point that Palestine becomes of interest and 
meaning. Shall he reestablish a restricted life as a 
booth-trader in the marketplace, or shall he attach him- 
self to the soil of Palestine and there help to build up a 
sound community containing peasants and artisans as 
well as peddlers and merchants? The problem of re- 
construction of the ruined Jewish communities in East- 
ern Europe gives Palestine a tremendous significance it 
could never have had before the war. 


ATTITUDE OF CHRISTENDOM 


Zionists look hopefully again for the support of an en- 
lightened humanity in the realization of the Basle pro- 
gram. A _ well-known Christian layman, William E. 
Blackstone, antedated ‘Theodore Herzl by five years in his 
advocacy of the reestablishment of a Jewish state. His 
memorial to President Harrison in 1891 was signed by 
churchmen, editors and makers of public opinion. It 
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reflects keen social foresight upon the part of the initiator, 
Mr. Blackstone, and his collaborators. But this is not 
the only evidence of the sympathy of liberal thinkers. 
There were Holman Hunt, George Eliot, and Alexander 
Dumas in the last century. To-day the movement is 
endorsed by many of the most prominent men and 
women, non-Jews of the world. 

The Jewish people asks for no token of gratitude for 
the daughter religions that it gave to the world. A 
righteous Christendom, however, now has the opportu- 
nity to make clear the fact that the persecution of Jewish 
martyrs was as little of the essence of Christianity as the 
guillotine typified the true spirit of political democracy. 
Not as an atonement for the wrongs committed by zealots, 
whom the mute masses of the middle ages could not deter, 
but as a contribution of a conscious Christendom to the 
forces that will help redeem this world, does the Zionist 
hope for outside aid. Humanity has the power to pre- 
serve an ancient and distinctive people in whom sixty 
generations of suffering have ingrained a poignant sense 
of sympathy and right, and in whom centuries of mental 
application have developed the power and capacity of 
giving voice to these ideals. Whether the Jewish people 
after centuries of waiting is to perish or is to be permitted 
again to bear sons, pathfinders of a struggling mankind, 
depends in no small measure upon the deliberate verdict 
of a now enlightened, mobile and vocal Christendom. 





PART IV 
IN DEFENSE OF A JEWISH PALESTINE 


“What is being created today in Palestine 1s not only a 
refuge for the thousands who will come or are coming in. 
It 1s a refuge for the martyred Jewish soul which has 
been floating between heaven and earth for thousands of 
years without rest, but which 1s beginning to find rest at 
last on the soil of Palestine. Its consummation is perhaps 
symbolized best by one thing—our Hebrew University. 
This modest little university, the foundation stone of 
which was laid in 1918, to the sound of guns, within ten 
miles of the front, 1s being erected on Mount Scopus, one 
of the hills which overlook Jerusalem. On this very 
mountain, thousands of years ago, stood the tent of Titus, 
and before that tent were led the prisoners out of Jeru- 
salem into captivity. Over this very hill on which today 
stand the first institutes of the future university, passed 
our judges, our prophets, our soldiers, our young children 
into captivity and oblivion. Great Rome had pro- 
claimed ‘Judea Capta!’ ‘Judea is finished? The mighty 
Roman state swept over little Judea. Of Titus nothing 
is left but a marble arch which 1s the admiration of 
tourists in Rome. But Judea Capta lives again and from 
this very hill a new siege will be directed against Jeru- 
salem, not with guns and not with stones and not with 
Roman legions, but with science and with art and with 
social justice, ‘Ki Beti Bet Tefila Yikore ’chol Haamim.” 


Cuaim WEIZMANN 





CHAPTER XII 


HEBREW IDEALISM 1 


“One of the great steps we have taken 1s the recognition 
of Zionism. I do not like to prophesy what ultimate results 
that great event may have, but for myself I believe it will 
have a far-reaching influence on the history of the world 
and consequences which none can foresee on the future 
history of the human race.” 


ROBERT CECIL 


“Tt may be that the genius of the Jewish race will again 
be able to give to the world a brilliant and distinctive civili- 
gation. The richness of mankind lies in tts diversity. The 
Jewish mind is a distinctive thing. It combines in remark- 
able degree the imaginative and the practical, the ideal and 
the positive. This combination of qualities enabled it for 
1500 years in Palestine to produce an almost unbroken series 
of statesmen and soldiers, judges and poets, prophets and 
seers—thinkers and leaders who have left for all time their 
impress upon the world. The Jewish mind 1s tenacious and 
persists, and now, when all the powerful empires that over- 
ran that land have been overthrown and almost forgotten, 
the Jewish people exist. Who knows but that tf again it 
finds a spiritual centre of its own, soundly based on an in- 
dustrious population, untrammelled, self-contained, inspired 


1A defence of Zionism in a symposium conducted by the 
University Zionist Society on May 13, 1917, in the Vestry rooms 
of Temple Emanuel. Reprinted from The American Hebrew of 
June 29, 1917. 
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by the memories of a splendid past, it may again produce 
golden fruits in the fields of intellect for the enrichment of 
the whole world.” 


HERBERT SAMUEL 

November 1917. 
HE attack on Zionism under the title of ““Hebrew 
oe Idealism” does more credit to the writer’s heart 
than to his head. It is only because its author feels 
warmly, with the Zionists, that the “Hebrew element in 
life is worth preserving and developing,” that it becomes 
desirable to point out in his article its fallacies and its 
contradictions, and to show that without a center or a 

territory, the end sought for is impossible. 

The anti-Zionist position may be stated briefly as fol- 
lows. Zionism is not a_ spiritual movement. It 1s 
retrogressive and tribal. The Jew should live in disper- 
sion to teach the Gentiles. A physical locus is not 
necessary to preserve Jewish ideals. 


ZIONISM AND SPIRITUAL IDEALS Not In OPposiTIon 


If any anti-Zionist wishes to discredit the movement 
on scientific grounds, let him begin with definitions. To 
say that Zionism “has revived a romantic idealism as op- 
posed to a spiritual idealism” or that “the mission theory 
attempts to awaken a spiritual as distinguished from a 
romantic, social or national emotion” is evidence of a 
deplorable mental confusion. Life is complex, and does 
not permit any easy artificial sectioning and labeling. 
Can any churchman say that the romantic Oxford move- 
ment in England was unspiritual? Is there any student 
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of economics who will deny the deeply spiritual character 
of socialist theory? Who, among publicists, will refuse 
to attribute a profoundly religious basis to the nationaliza- 
tion of Italy or Germany? Or, in our own history, can 
one separate the political and spiritual threads in the 
abolitionist movement? Does any thinking observer 
forget the religious wave that accompanied the formation 
of the Progressive party? How are the “spiritual reac- 
tions” of the Jew, that anti-Zionists wish to utilize, ex- 
pressing themselves but in “the world problems of human 
freedom?” 

Spiritual ideals cannot be segregated. ‘They infuse 
and give life to every unselfish cause. National, social 
or romantic ideals are religious and spiritual, and anti- 
Zionists themselves often contradict the absurd opposi- 
tion they create between social and religious ideals by 
using them interchangeably. What specific norms and 
standards of “spiritual idealism” would exclude Zionism? 
If by the anti-Zionists’ own admission Reform has failed 
wretchedly in practice, what are “the fundamental effects 
upon Jewish life that the religious appeal can claim in 
the past twenty years?” Is it the driving of the Jew out 
of the synagogue and temple into new and strange cults? 
The charge that Zionist leaders are irreligious is a reluc- 
tant tribute from its opponents as to the magnetic effect 
of Zionism, as it is a grave accusation against the theol- 
ogy that repelled them. 

Zionism is a profoundly spiritual movement. A merely 
romantic movement could attract neither men of fifty 
and sixty, nor the great mass of impoverished European 
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Jewry in which romanticism has been crushed out by 
the struggle for existence. Zionism was the hope and 
inspiration of the prophets, whom anti-Zionists refer to in 
seeking exemplars of “native Jewish spiritual idealism.” 
The prayer-book, which may be termed religious, is shot 
through with national yearnings. Zionism expresses the 
deep spiritual faith of Jewry; else how account for 
the religious party init? The teachers of religion, Rabbis 
Mohilever and Kalisher, ante-dated Herzl in the advocacy 
of Zionism. Nothing other than a spiritual movement 
could have compelled the “Bilu” group of young men to 
face the death of pioneers in Palestine. The absurd 
antagonism set up between spiritual and national or 
social ideals is unfounded. ‘The facts of science, as well 
as the experience of history, brand it as false. 

What do unbiased thinkers say on the subject? 
Theodore Ruyssen, a French writer, in “The Principle of 
Nationality,” says: “Nationalities possess a soul in so 
far as they are conscious of common aspirations which 
direct them to common aims.” One may quote Renan’s 
phrase, “A nation is a soul, a spiritual principle,” and 
cite Emile Boutroux to the effect that “Nationality is a 
part of the life of the human soul and is itself a living 
thing.” 


APPRAISAL OF THE “Mission THEORY” 


This anti-Zionist critic advocates the “mission theory” 
and tells us the mission consists “in acting as a spiritual 
leaven and moral influence.” One cannot be severe with 
the rabbis at Frankfort, who in 1845 first propounded this 
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theory. They had no experience to guide them. They 
made an honest and laudable attempt at adapting Juda- 
ism to the life about them. But would any one of those 
vigorous-minded pioneers repeat that folly to-day, from 
the perspective of seventy years of failure? Truly in- 
deed, has Reform Judaism become stiff and rigid. The 
rejectors of Orthodoxy lapsed into the very defects they 
hoped to escape. 

What a hypocritical impudence for any Jewish church 
to set itself up as “a spiritual leaven and moral influence” 
to the non-Jew: What are the facts in the case? Do 
rabbis ever repeat this formula in the forum, in public 
as well as in the pulpit? Do Jews ever attempt to prac- 
tice it as a people on the adherents of other faiths? No, 
the “mission theory” is not only not spiritual: it is a pious 
fatuity. Despite talented religious leadership, assertions 
to the contrary notwithstanding, Reform Judaism has not 
worked. The mission theory fired the imagination of 
dismembered and uncreative Jewry, as little as might the 
appeal to a pauper to play the philanthropist. A people 
that is with difficulty maintaining its life cannot give of 
itself to humanity. This is the crux of the question. 
The failure and fallacy of the mission fantasy is thereby 
explained. 

On the contrary, one is painfully impressed with the 
fact that the opposition to Zionism in some cases is based 
not on a spiritual idealism but on a selfish materialistic 
motive. Some estimable Jewish gentlemen in London 
protested that a Zionist state would operate to the detri- 
ment of the Jews (themselves and others) living outside 
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of Palestine. It was reserved for the editor of the Lon- 
don Times to take up the cudgels for the Jewish people 
and to point out the fallacy in this statement and the mor- 
bid self-consciousness implied in these fears. The 
materialism of the anti-Zionistic “mission theory,” its un- 
spiritual character, is evident from the fact that anti- 
Zionistic rabbis reject the prophetic “mission” concept of 
Israel as a righteous community in Palestine. 


FALLAciEs OF ANTI-ZIONISM 
Racial Limitations 


Utterly oblivious to the spiritual and social decay ac- 
tually witnessed in the diaspora the anti-Zionists sound 
an alarm at possible dangers resulting from a Zionist 
state. One fear is that it may “develop our limitations,” 
whereas in the dispersion we can “cultivate the good,” by 
“getting in touch with other races, to grow by struggle 


and, even at times, by suffering.” 


Such is the theory. 
What are the facts? The record of the Palestine colonists 
in twenty years is the story of a clean, virile community, 
without a violent crime and with a strong public moral 
opinion which executes the law in place of a sheriff. The 
Palestinian Jew 1s erect, he is confident. What is the rec- 
ord at our own doors? Have the prison records of Jews 
shown the spiritual results claimed in the past twenty 
years? Is their juvenile vice and crime waning as a 
result of the spiritual appeal? Is the galuth Jew no 
longer bent? Is he no longer on the qui vive to scent the 
first approach of anti-Semitism? Is he really “spiritually 
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at home” or is he in constant embarrassment over the 
opinions his neighbors have of him? The emancipated 
Jew has departed from his ancestral standards. The 
Palestinian Jew is returning to them. 


Zionism Is Narrow 


This opponent of Zionism prefers to “develop inter- 
national interdependence rather than national self- 
realization.” He believes that “‘nationalism is reaction- 
ary” and that “Zionism tends to narrow the harizon of 
the Jew and to make his approach to world problems 
static and unprogressive.” ‘These fears betray an un- 
pardonable confusion of terms. An internationalism is 
rich only in so far as nations are diverse and unique. 
An international interdependence without component 
nations is as unthinkable as a spectrum without colors or 
harmony without sounds or an organism without organs. 
On the one hand, when the Jews were on their own soil, 
the nation, the instrument, was localized on a narrow 
strip of land, but it generated spiritual values so universal 
that they appeal to mankind two thousand years there- 
after. On the other hand, for twenty centuries the Jews 
have been scattered physically over a wide horizon and 
have created nothing. Spiritually they barely preserved 
themselves. And when they who wish to perpetuate the 
dispersion want to justify it, they are compelled to go 
back to the prophets and seers, who were born of a 
united and normal community of Jews eighty generations 
ago. It is the physically wide galuth that has been nar- 
row, static, unprogressive in outlook. In the petty prin- 
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cipality in Palestine, the people, through its leaders, gave 
voice to the Hebraic conception of justice and fair dealing 
which modern civilization has not yet attained. 


Hebraic Spirit Can Live Disembodied 


The anti-Zionist questions whether “a political state is 
necessary for the preservation of the Hebraic contribu- 
tion.” ‘The answer is another question. Is Jewish ideal- 
ism a biological trait, like a dark complexion? Can it 
be transmitted intact as a eugenic “unit character” like 
black hair? If not, then a Jewish environment is neces- 
sary to preserve it. What is this “Jewishness,” this 
“native idealism,” this “spiritual outlook,” except a 
method of living of the Jewish social group? Can it 
exist if the group is paralyzed, and is flat on its back for 
centuries? And if it can not, is it separable from the 
people themselves? Is not this divorce between spirit 
and matter, this dualism, unphilosophical and unsound? 
In short, is not the whole theory of anti-Zionism unreal, 
like the emperor’s clothes in the fable, which everybody 
described, but no one saw? 

A Jewish homeland will not only furnish the “cups to 
contain the new waters of life as they well up from their 
deepest springs,” but it will solve the objective problem 
of social ostracism. The Jews are the only nationality 
that is dispersed and attempts to persist in that condition. 
It is also unique for the prejudice that it alone is subject 
to. These facts are not accidental. There is a causal 
relation between them. ‘The homelessness of the Jewish 
people is the cause of anti-Semitism. 
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The theory of anti-Zionism rests on a fundamental 
fallacy. It is wrong to assume that the “question of 
Jewish assimilation is for the present and for genera- 
tions to come an academic question.” When a theory 
collides with the facts, a scientific and a practical mind 
abandons the theory and a theological mind hides the 
facts. What do the records show? Arthur Ruppin in 
“The Jews of To-day” cites the data of the “Zeitschrift 
fur Demographie und Statistik der Juden,” to show the 
rapid disappearance of the Jew in Western Europe. 
One of our American rabbis called attention to a similar 
condition in our small towns, especially. In Russia, 
Sokolow pointed out the beginning of the same tendency 
inevitable everywhere. Assimilation, proceeding at an 
accelerated pace, bids fair to accomplish its task in a few 
generations. What was the fate of the Mendelssohns of 
1800, the Spanish Jews of New York City, or the great 
Franco-Jewish community? What will then become of 
the mission theory when its bearers are gone? The 
alternatives for the Jewish people are not either liv- 
ing in Palestine or existing in dispersion; but rather life 
or death. 


History As A SocrAL ExperRIMENT 


Viewing the Jewish problem in the large, one conceives 
It as a series of historical experiments. Orthodoxy or 
Judaism, unqualified, was a proved success for centuries 
until the era of emancipation. Reform Judaism was an 
experiment, and by the confession of its most ardent 
adherents, its result is a sad failure. 
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Reform and Orthodoxy unaided are both powerless 
to keep the people or its spirit alive. Zionism offers a 
possibility. Whether it “will develop a Hebraism or help 
solve the spiritual problems of the non-Palestinian Jews,” 
is a matter to be tested and watched, not sneered at or 
opposed. Zionism offers a hope for the future. The anti- 
Zionist lives on the past, and stresses its ancient religious 
contributions. Zionism aspires that the adaptable Jew, 
disciplined and schooled, as no other nation, for eighty 
generations by study and suffering, will take his place in 
any new order of civilization, scientific, artistic, as well 
as ethical or religious, that he may enrich the world with- 
out impoverishing the well-springs of his living. In a 
single century, the million Jews that were emancipated 
produced a galaxy of scientists. Concentrated in any 
single land, they would have focused the eyes of the world 
on the people that bore them. Zionism desires to pre- 
serve these potentialities, undissipated. The patient 
hope of the problems for a restored Israel is twin to the 
sober program of a regenerated humanity. 


CHAPTER NTT 


THE OPPOSITION TO A JEWISH PALESTINE? 


“What American Jew will not experience a feeling of 
gratitude and a thrill of pride in the prospect of the welling 
forth of a new fountain of Jewish spiritual energy from the 
soil of the old, a new fountain which may refresh the spirit! 
of mankind as did the old? What is it not worth to the' 
American Jews that they can in the future be identified with a 
community living a happy and dignified collective life and 
contributing as a community, to the civilisation of human- 
ity? Will not such an identification add to the morale of 
Jewry everywhere and to the moral stature of every individ- 
ual Jew? But Palestine at this moment possesses another 
interest to us which 1s more immediate and pressing. The 
Jewry of Eastern Europe lies prostrate. It is our duty to 
lift up our co-religionists and heal their wounds. If we in 
America do not assume this duty, then who will? There is 
nobody else who can. Now, the problem of Palestine forms 
an integral and important part of the larger Jewish question. 
The latter cannot be solved without at the same time solving 
the problem of Palestine.” 


Jacop H. ScHIFF 


January 13, 1920. 


“There are millions of Jews in many parts of the world 
who are seeking an abiding-place, who are feeling the urge 
of a homeland, and who desire in their very souls the oppor- 


1 Printed in The American Hebrew, August 8, 1910. 
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tunity to plant their homes upon the soil which they and, 
their ancestors have always regarded. as holy ground.” 


Louis MARSHALL 


HE anti-Zionist has set his face against a patently 

just and great ideal which has warmed every heart 
that has been touched by it, against an essentially sound 
principle which in twenty years has, in the teeth of 
powerful opposition, won over the finest minds. of the 
world among non-Jews as well as Jews. 

The theory of Zionism needs no presentation at this 
late date. Indeed, with world-wide Jewry concentrating 
on the practical problems created by the international 
recognition of the moral and historical interests of the 
Jewish people in Palestine, it may seem puerile to engage 
in discussion on some of the universally accepted im- 
plications of Zionism. In minimum terms, Zionism 
means this: If Palestine is to be reclaimed, are the 
Jews willing to stand aside while other hands bend to 
the task? It means furthermore, that of all the possible 
solutions of the Jewish question, it alone has not yet been 
tested. Zionism means that the Jews dare not stake 
their future either on survival as a scattered religious 
group without a center or on the purchase of expected 
ease by a policy of conscious assimilation. 

Zionism as Zangwill sees it, means “the establishment 
of a model state, a commonwealth of social justice and 
spiritual dignity—if the Jews could but achieve it—which 
would radiate inspiring impulses to all humanity... . 


The new Judea would be quick with the fires of youth; 
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to its radiant intensity even the final dropping asleep of 
the poor, weary, old diaspora could bring no menace; 
into the unknown world of the future it would carry 
forward that same warm humanity and same idealism 


with which ancient Judea enriched humanity.” ? 


Tue JewrsH Question SocitaL Not THEOLOGICAL 


The Jewish question is not a theological one, other- 
wise it would cease to trouble the atheist Jews or the 
“Christian Hebrews,” as converted Jews have been called. 
It is essentially a social problem. Innumerable unpub- 
lished expressions endorsing the Zionist movement upon 
the part of the eminent Americans confront one every- 
where in discussions of present-day affairs. For example, 
just before the great Allenby drive a member of the 
American cabinet in a conversation with the writer said: 
“Some people think the Zionist movement was recently 
created. They err. Like our western subterranean 
streams that under favorable conditions emerge clear and 
refreshing, so the Zionist movement preserved in the 
recesses of the hearts of many generations, broke forth 
under the maturing political forces that culminated in 
the world war.” Other high officials, whole-heartedly in 
favor of Zionism, often profess surprise when told of the 
opposition of some Jews to the movement. 

Herbert Quick, author, agriculturalist, and former 
member of the Federal Farm Loan Board, in a discussion 
of Americanization and of race tendencies in the United 


2Zangwill, Israel. “The Territorial Solution of the Jewish 
Question.” Fortnightly Review, London, No. cxxvii. pp. 610-615. 
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States, built up his thesis on the assumption of the estab- 
lishment of a Jewish commonwealth in Palestine, and the 
preservation of the Jewish people thereby. He said: 
“In the readjustment of world affairs it is only proper and 
right that the national aspirations of the Jews for the 
land of their forefathers should be satisfied. If this is 
not achieved now, it never will be. Through all modern 
history, the Jews have been a governed and not a govern- 
ing people. I should like to see the responsibility for 
the government of a country, peculiarly their own, cast 
upon them. The Jewish people cannot but benefit 
thereby.” 

Angus W. McLean, lawyer and financier, former di- 
rector of the War Finance Corporation, subsequently the 
governor of the state of North Carolina, in a discussion of 
the Scots in America, said, “Next to the Jews, the Scots 
are the most scattered in the world, and after them and the 
ancient Greeks, the Scots rank next in their contributions 
to civilization. However, if they lost their center in Scot- 
land it would be their duty to reestablish it. It would 
benefit the Jews of the world to have a land where their 
common heritage could be preserved and developed. 
Upon superficial contact with the question, I thought at 
one time that it was a mistake to attempt to segregate 
all the Jews in Palestine. However, I subsequently 
learned that this was not the aim of the Zionist move- 
ment. Upon closer study I find myself attracted to the 
cause. ‘The Zionist movement is based upon an inspiring 
ideal. I cannot see how any loyal and intelligent Jew 
can oppose the movement. It is irresistible. The oppo- 
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nents of Zionism say that it sets up a dual allegiance, so 
I read in the papers. As one of Scotch ancestry I dissent 
therefrom. The sentiment of loyalty to the land of one’s 
fathers must strengthen the love of one’s native land. 
Our emotions deepen by expression. I believe that a 
center in Palestine will help preserve the Jewish people 
and to that extent relieve the Jews scattered over the 
world from the need for the continuous segregation which 
without a homeland they have had to carry too far. 
Segregation is often the cause of anti-social feeling. Anti- 
Semitism in the case of the Jew is merely a phase of a 
universal law.” 

These opinions are given, not as mere additional en- 
dorsements of an idea which is above the need therefor, 
but to show how men of large affairs and unbiased judg- 
ment view the Zionist movement. However, the incubus 
of the mission theory has fatally corrupted the judgment 
of the anti-Zionist rabbis. 


EFFECT OF THE WAR ON INTERMARRIAGE 


Figures showing the effects of the war on the Jews of 
Germany reinforce all the old arguments favoring Zion- 
ism. The Statistiches Jahrbuch Fuer das Deutsche Reich 
for 1915 to 1918 gives the record of marriages classified 
on a religious basis. ‘The figures for three years present 
a picture of the disappearance of a minority social group, 
a logical, inevitable and scientifically predictable result. 
The following conclusions are based upon a comparison 
of the two war years, 1914 and 1915, with the two pre- 
War years, I91I to 1913. The percentage of Jewish men 
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who married outside the faith was in I9II, 14.2; in 1913, 
15.4; in 1914, 23.2; and in 1915, 40.3. ‘The percentage 
of Jewish women who married outside the faith was in 
LOLI; 1Ol53 HN MOLS) (21-031 OTA, 17,3 anda O1 anor 
These percentages would be considerably increased if 
there were included the so-called non-professing class, 
which includes many Jews. 

In other words, the war accelerated prevailing tenden- 
cies. Compared to the total population, relatively fewer 
Jews married before the war. During the war the per- 
centage declined still further. Although, according to the 
census of 1910 and of the two preceding, the Jews of 
Germany constituted 1.0 per cent of the total population, 
the percentage of marriages of Jewish men was in 1911, 
0.87 per cent; In 1913, 0.83 per cent; in 1914, 0.79 per 
cent, and in 1915, 0.66 per cent. Furthermore, the per- 
centage of marriages of Jewish women was still less than 
of Jewish men, being in 1911, 0.83 per cent of the total 
number of marriages in Germany, in 1913, 0.80 per cent, 
in 1914, 0.69 percent, and/in /1915,' 0.54 percents ain 
other words, fewer Jewish women married during the 
war than did the non-Jewish women. 

The marriages in which both husband and wife were 
Jewish declined from 0.75 per cent of the total marriages in 
Germany before the war to 0.36 per cent in 1915, although 
the Jews constituted 1.0 per cent of the total population 
of Germany. Furthermore, while the number of mar- 
riages for all of Germany declined to 54.2 per cent in 
1915 as compared to 1913, the Jewish endogamous mar- 
riages in I915 were only 26.5 per cent of the 1913 figures. 
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The above statistics strikingly bear out the contentions 
of Arthur Ruppin, in 1911, in his book, “The Jews of 
Today.” He maintained that Jews in Germany marry 
in smaller percentages than do the non-Jews, that inter- 
marriage is increasing, and that the disintegration of the 
Jewish people in the diaspora is inevitable. The recent 
figures prove, furthermore, that any social crisis acceler- 
ates the process of absorption of a minority. Again, 
any influence which diminishes the marriage rates in gen- 
eral, affects Jews more profoundly than the non-Jewish 
population and Jewish women more than Jewish men. 
Finally, Jewish men marry out in larger percentage than 
do Jewish women. Since the wife determines the atmos- 
phere of the home and the traditions which it trans- 
mits, the last two conclusions are of particular importance 
from the point of view of the disintegration of the Jewish 
group. Germany, one of the few countries in which such 
figures are compiled, is probably typical of Western 
Europe and of the United States.* 


DIsINTEGRATION AND PERSECUTION 


The war has, however, not only accelerated the process 
of disintegration but also increased the area and extent 
of persecution. The east-European horrors invade the 
silences of anti-Zionist pulpits and speak the sad tragedy 
of a persecuted minority. Had Herzl received the sup- 


3 Theilhaber, Felix A. Der Untergang der Deutschen Juden, 
eine volkswirtschaftliche Studie. Berlin: Jiidischer Verlag, 
1921 and Die Schadigung der Rasse durch Soziales un wirt- 
schaftliches Aufsteigen. Berlin: Louis Lamn, 1914. 
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port of the Jewish people twenty years ago there might 
be a less serious problem to-day. 

In addition to social disintegration and physical perse- 
cution, the decadence of Jewish religious life all over the 
world continues. Can any student of Jewish life to-day 
pretend that Jews are holding their own in Western Eu- 
rope and in the United States? When Chief Rabbi Hertz 
of Great Britain deplored the religious conditions of mod- 
ern Jewry, an editor saw fit to disillusion him by pointing 
to the two seminaries, the yeshivahs, the Talmud Torahs, 
the Jewish Publication Society, the Jewish Encyclopedia 
and the Hebrew Encyclopedia and the sundry other tokens 
of Jewish life in the United States. But these are futile 
evidences of the vitality of American Judaism. Indeed, 
it would be pluming itself with borrowed feathers. The 
yeshivahs are in the ghettos of New York and other big 
cities and have Yiddish speaking children as pupils. The 
seminaries are staffed by faculties whose members, with 
rare exceptions, were either born or trained in Europe. 
Their student bodies consist chiefly of immigrants or sons 
of immigrants. With the exception perhaps of one Zionist 
rabbi, hardly a single member of the Reform pulpit has 
prepared his son for the ministry. The Hebrew Encyclo- 
pedia was written by a Russian Jewish maskil and is sup- 
ported by foreign-born Jews. ‘The editorial board of the 
Jewish Encyclopedia contained an insignificant percent- 
age of American-born contributors. Outside the east- 
European pale, Jewry has not yet achieved a stable 
equilibrium. Jews are living on the fast diminishing cap- 
ital of their forefathers. Where are the children of 
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Temple Emmanuel of Crosby Street of eighty years ago? 
What is the condition of Jewry outside the few big cities? 
It is not that Jews are derelict in their duties. It is the 
remorseless pressure of modern economic life which 
leaves no leisure for the cultivation of what Gilbert Mur- 
ray calls “the pale shade of life,” the spiritual treasures 
of a rich past. 

The Jewish people will succumb to the hostile forces 
of the environment, not because of the validity of policies 
of conscious assimilation, but because overwhelming social 
forces disintegrate all minorities to the fusion of which 
there is no color barrier. The life of the individual 1s 
measured in years; the life of peoples in generations. 
Who dares hope for the survival of any minority, re- 
ligious or racial, under the fluid conditions of modern 
liberal government? 


Zionism A GreAT JEwisH EXPERIMENT 


Zionism frankly is an experiment. However, as it is 
written, “out of Zion may come the salvation of Israel.” 
No one knows whether it will accomplish all that its 
devoted followers hope for. “If it fail, Jewry will be 
no worse off,” said a member of Congress in the answer 
to an anti-Zionist statement. In other words, Zionism is 
a social lottery with all the odds in the Jews’ favor. The 
great experiment is supremely worth undertaking. A 
Zionist community may reveal sources of spiritual energy 
now repressed in an unfavorable milieu or dissipated in 
the perpetual adjustment to various local cultures. A 
Zionist commonwealth may relieve the anti-Jewish pres- 
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sure in Eastern Europe, when the authorities realize that 
an attempt is being made on a national scale to draw off 
the Jewish population from their overcrowded cities. 
Besides, a Zionist cultural center may reinvigorate the 
dying forces of Judaism in liberal countries. A Jewish 
homeland may solve the problem of the back pressure 
which holds the Jew, unlike the expatriated Scot, Swiss, 
or Dane, who has cut himself off from his people. Con- 
scious assimilation in the diaspora will not work until a 
center has been established for the perpetuation of the 
Jewish people. 

The Zionist experiment may achieve these results. 
Perhaps not. Shall Jews without seeking an alternate 
haven of refuge surrender the millions of Jews of Eastern 
Europe to illiterate and incited peasants? Shall they in- 
sist on “solving the Jewish problem on the spot,” or per- 
haps moving the Jews to other countries, outside of Eu- 
rope, in which anti-Semitic outbreaks have occurred? Or 
shall they, without setting up a remnant of Israel to carry 
on its lofty traditions, permit the more tragic extinction 
that is not only threatening, but that is going on all 
about them among the educated and upper classes in 
liberal countries? 


Wuat Is THE CouUNTER-PROPOSAL? 


What does the anti-Zionist offer as a constructive 
counter-proposal? Can one legislate away, or negotiate 
out of existence by treaty, the passionate anti-Semitism 
in Eastern Europe? Can two million Jews migrate to any 
country other than Palestine without creating a new 
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Jewish problem: And here lies the fundamental weak- 
ness of the anti-Zionist position. It has no alternative 
solution. It cherishes a mistaken loyalty to a theology, 
hatched a hundred years ago, sponsored by radicals like 
David Friedlander, and inspired by the acceptance of the 
bankrupt philosophy of imperialism. The method of 
anti-Zionism is obstruction. Its policy is aimless. 

Yet there is room to-day for a constructive theory of 
Jewry in the diaspora, for a defense of the status quo. 
The doctrine of trans-nationalism* (the contribution of 
the late Randolph S. Bourne to American political theory), 
or the obligation to respect the group rights of cultural 
or religious minorities is to be wrestled for on the advanc- 
ing frontiers of democracy, whose locus shifts geographi- 
cally as new problems of freedom arise. ‘The revolution 
in America and in France secured the liberty of the indi- 
vidual. Out of the chaos in the Near East, Europe in 
travail is giving birth to a new freedom, which recognizes 
minority groups. The Jews of the diaspora will not solve 
their problems unless they approach their task, not by 
obstructing Zionism, but by constructively thinking their 
way through to a sound philosophy based perhaps upon 
a specific type of education, and upon communal 
organization. 

The attempt at preservation of the Jewry of the dias- 
pora is not incompatible with the rebuilding of Judea. 
As Zangwill puts it, “We shall make no progress with the 


4 See also Kallen, H. M., Culture and Democracy in the United 
States, studies in group psychology of the American people. New 
York: Boni and Liveright, 1924. The book pleads for a 
“cultural pluralism.” 
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Jewish problem until we realize that territorialism (Zion- 
ism), is as likely to prop up the diaspora as to under- 
mine it... Since however, the survival... of the 
diaspora . . . will be part of the triumph of Zionism, its 
religious problem will remain clamoring for solution. 
Not even by seeking refuge in Zion can Judaism escape 
that religious reconstruction which modern thought has 
long been imperatively demanding, and which the break- 
down of the old order under the stress of war has made 
inevitable for all religion alike. Indeed, a Zionism that 
frankly abandoned the ideal of a tribal center for the 
diaspora, and set up on Mount Zion a center of teaching 
for the whole human race would be nearer the essence of 
Judaism and Jewish history.” This has been the pro- 


gram, for over a generation, of cultural Zionism. 


CHAPTER XIV 


THE INJUSTICE OF ZIONISM—A REJOINDER} 


“Zion shall be redeemed with justice, and they that return 
of her with righteousness.” 
“In righteousness shalt thou be established; thou shalt be 
far from oppression.” 
ISAIAH 1. 27; liv. 14 


“Great as are the changes wrought by this war, I doubt 
whether any of these changes surpass in interest the libera- 
tion of Palestine and its recognition as the home of Israel. 
The greatest, most ancient historic wrong has at last been 
undone, and the prophecies of restoration enshrined in the 
world’s great poetry have come true. And we Christians, 
who have received from Israel the treasures of the noblest 
literature, are at last in a position to make some small return 
for these priceless blessings, and to restore Israel to tts 
ancient homeland. For the future our most fervent good 
wishes accompany the land and the people. We pray for 
the peace of Jerusalem. We trust that she may once more 
raise aloft the torch of the spiritual over a whole world laid 
waste by the false worship of brute force.” 


Jan C. Smuts 


“T hope the Arabs may soon be in a position to make the 
Jews some return for their kindness. We are working to- 
gether for a reformed and revived Near East, and our two 
movements complete one another.” 

Emir FEIsAu 


N an article entitled “The Injustice of Zionism,” pub- 
lished in the Yale Review Mr. Edward Bliss Reed 


1 An address to the Washington Zionist Circle, May 20, 1920. 
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gives a presentation of the anti-Zionist position rarely held 
in the English-speaking countries. It may nevertheless 
be worth while to analyze the arguments presented. 

A brief summary of the statements, which he sub- 
mits runs as follows. Zionism aims to make of Palestine 
(an Arab country) a Jewish commonwealth. The in- 
terests of other nations in this bit of foreign soil 
warrants withholding it from Jews. The Israelites took 
Palestine by fighting and lost it when Rome invaded tt. 
Therefore the Jews have no claim. Palestine is an Arab 
country and Arabs should be consulted as to its disposi- 
tion. Jews have as little claim to Palestine as Americans 
of English ancestry have to England. Palestine will not 
relieve the Jewish problem. The Jews may wish to re- 
cover the holy places and thus cause religious wars. 

This critic thinks that Zionism is a “thorny subject,” 
in spite of the fact that the Balfour declaration was 
approved at the time of its issue by the representatives 
of France, Italy, Greece, Serbia and other belligerent and 
neutral countries, by the Pope, the patriarch of the Greek 
Church, and by the labor parties of the United States, 
Great Britain, Belgium and other countries. President 
Wilson endorsed the declaration in the phrase, “Amer- 
icans agree that in Palestine shall be laid the foundations 
of a Jewish commonwealth.” Presidents Harding and 
Coolidge likewise approved that declaration. 


Toe American ATTITUDE Towarp ZIONISM 


This opponent of Zionism wonders “that so little seri- 
ous attention has been given to Zionism and its aims,” 
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and states that “Zionism must be discussed frankly, above 
all in America, because Americans do not clearly under- 
stand what this movement implies and whither it inevi- 
ably leads.” Whether Americans understand the move- 
ment or not may be gathered from the support of the 
movement to-day by government officials, university 
presidents, churchmen, and prominent Americans of all 
shades of opinion. However, the interest of Americans in 
the aims of Zionism long preceded the World War. Some 
eighty years ago a far-sighted American student of social 
problems advocated the restoration of the Jewish common- 
wealth in Palestine. One of the finest interpretations of 
the Zionist movement is to be found in the book “The 
World Significance of a Jewish State,” from the pen of 
A. A. Berle, Professor of Applied Christianity at Tufts 
College. Charles Foster Kent, Professor of Biblical His- 
tory at Yale University closes his “History of the Hebrew 
Commonwealth” with an inspiring tribute to Zionism. 
The Balfour declaration evoked a most hearty response 
from the American press. Dr. Charles W. Eliot hailed the 


“fas one of the 


reaffirmation of the Balfour declaration 
happiest results of the treaty of peace.” Senator Lodge 
reiterated his stand, “cordially in favor of the Balfour 
declaration.” 

The political support of Zionism by America has a 
cultural basis. The men that transplanted the Anglo- 
Saxon culture on this continent have builded a civiliza- 
tion in which the biblical tradition occupies an important 
place. The spirit of Milton, Cromwell, Byron, Matthew 
Arnold, Eliot, and Disraeli, and many other writers, has 


238 SURVIVAL OR EXTINCTION 


infused a Hebraic tinge into English literature. William 
Penn, Roger Williams, and the other Colonial non- 
conformists, the founders of Yale and Harvard Universi- 
ties, grafted the Hebraic stem on the American stock. 
The immortal Lincoln lived under the inspiration of the 
Old Testament, and guided the affairs of state by its 
light. This anti-Zionist has indeed set for himself an 
ambitious task if he would, with the short end of the 
lever, as it were, attempt to upset the traditions of genera- 
tions of thinking and living in America. 


Tue Fattacy Or Tue Basic ASSUMPTION 


How is it that this critic can make out any case in the 
face of these historical influences? Is it not because he 
perverts the accepted historical view? He sets up a 
false hypothesis which vitiates all his conclusions. To 
him “Zionism is an organized movement to make of 
Palestine (an Arab country) a Jewish state or common- 
wealth.” In other words, he sets the pyramid on its apex 
and then proudly demonstrates that it will not stand. 
But is his assumption correct? Zionism is not an attempt 
to dispose of Palestine; it is an attempt to solve the Jew- 
ish problem. It is not a puzzle in the shifting of terri- 
tories; it is a plan to end the wanderings of the dispersed 
among the nations. ‘The crux of the problem is not a 
strip of land, but the fate of a people that lived there, 
wrote it into history, and made it holy to Christian and 
Moslem. Zionism is not what this anti-Zionist pretends 
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it to be. The Zionist program adopted at Basle, Switzer- 
land, in 1896, under the inspiration of the late Theodore 
Herzl, is an attempt to solve a world problem by restoring 
the Jewish people to a.normal community life. 

According to this opponent of Zionism, a “peculiar in- 
terest” on the part of nations peacefully enjoying their 
homelands in this bit of “foreign ® soil,” Palestine, should 
warrant the exclusion therefrom of the Jewish people, 
which, exiled and homeless, has been hovering like a ghost 
over the nations of Europe. 


THe ARGUMENT 


Let us proceed from this fallacious basic assumption 
to the rest of the argument. With a clarity that is en- 
viable, and a sympathetic understanding that is admirable, 
this critic sets forth the biological claim of the Jewish 
people to a social life, the historical claim to Palestine, 
and the actual achievements in the thirty odd years since 
the establishment of the Jewish colonies there. He states _ 
the claims vigorously, but does not apply them. Indeed, 
he leaves the one unanswered and categorically denies 
the other. 


The Biological Claim 


“The biological argument is simply the right of a peo- 
ple to live. And the right of the Jewish people, or of 


2 The italics are not in the original. 
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any people, to live depends not upon the verdict of any 
one man or group of men; it depends solely upon the will- 
to-live of that people.” 

How does this anti-Zionist meet the biological argu- 
ment which he so ably presents? He “dismisses it in a 
few words. ... Zionists and Christians must unite in 
attacking injustice and cruelty in whatever so-called 
Christian countries they show themselves. A Jew must 
live and work in safety in every country.” This critic 
talks naively. As if the Jewish polity had just been 
destroyed and the dispersed people had no experience in 
the simple remedy which he holds out to them; as if the 
Jews had not been the butt of persecution for untold cen- 
turies. For almost two thousand years this formula has 
been tried. And it has failed. In this writer’s own 
words, “Persecuted for twenty centuries, the Jew feels 
distinctions drawn between himself and his gentile neigh- 
bors even in the most tolerant communities; he finds 
barriers (if only social ones) constantly obstructing his 
path. In Russia he faces not a thinly disguised snob- 
bery, but plunder and pillage, injustice that often leads 
to death. In more than one country of Europe racial 
hatred is deliberately fostered, and the close of the war 
has not brought to an end this long martyrdom of a 
people.” In these pointed phrases does this anti-Zionist 
dispose of his pretense at answering the biological claim 
of the Jewish people to a separate social life. 

It is not what enlightened liberals like this critic 
rationalize about, but what the whole of society does. A 
people that has no homeland, no central reservoir of life, 
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and that wishes to maintain its social integrity in disper- 
sion, constitutes an international problem whose chief 
manifestation is prejudice and hatred, which operates 
against not only the Jew, but also against any people 
that attempts to maintain a collective life in the midst of 
another. ‘This critic’s solution has been tried and has 
failed. Mere prudence would dictate the test of another, 
which proved brilliantly successful when the ancient 
Israelites left the hostile environment of Egypt and later 
of Babylon. 


The Historical Claim 


This opponent of Zionism presents with clarity and 
brevity the historical argument of the Zionists. “In the 
first place, the Jews once possessed the land and on the 
soil of Palestine they reached that spiritual development 
which has made the whole world their debtors. ... 
Moreover, in the deepest sense, the Jews have never 
really lost the country, for it has been their spiritual 
abiding place.” In attempting to demolish the historical 
claims of the Zionists to Palestine, this critic ignores every 
consideration of sentiment. Although sentiment is a 
powerful spring of action, the historical claim of the Jew 
to Palestine is so strong that he can afford to waive this 
support. | 

This anti-Zionist is a Realpolitiker. Questions of the 
intangible he ruthlessly bowls over. He recognizes only 
material considerations. He says “the twelve tribes in- 
vaded Palestine, won it by hard fighting, and finally lost 
it to the Romans. . . . Two thousand years ago they lost 
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by the sword that which they held solely by right of con- 


quest.” Does loss by conquest constitute a waiving of a 
claim? Poland lost all its territory by the sword. France 
lost Alsace-Lorraine by the sword. Denmark lost Schles- 
wig by the sword. Germany lays claims to territories 
unjustly torn from her. In all these cases, justice de- 
manded that these historical wrongs be righted, because 
the descendants of the people. that lost the territory to a 
conqueror were living and made the claim. Shall the 
Jewish people be denied a like claim? And, if historical 
claims are recognized, when do such rights expire? The 
statute of limitations does not run against an eternal 
people. 

This anti-Zionist would refute the historical claim of 
the Jewish people to Palestine on the ground that “no 
race or nation can presume to remake the map of the 
world as it existed a thousand years before the birth of 
Christ.” Former Secretary of War Baker, however, 
thinks that the Jews can be reestablished and his 
thoughts express the overwhelming conviction of Ameri- 
cans. In an address in support of the Palestine Restora- 
tion Fund in 1920 he said, “I do not suppose that we can 
ever reestablish the Greece that gave us Athens; I do not 
suppose that we can ever reestablish the Alexandria which 
gave us philosophy; I do not suppose that we can ever 
reestablish the Rome which gave us law. I would like to 
reestablish them all and see them flourish as they were at 
their best and richest. But it does seem possible to re- 
establish the Jew in his homeland, under conditions that 
will enable him to continue the influence which he once 
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so generously bestowed upon mankind, and as a non-Jew, 
I have a right, I believe, to give my hearty hopeful ap- 
proval to the consummation of that great idea.” 

This critic says further that the Romans and the 
Crusaders and the Arabs, too, conquered Palestine, and 
that therefore the title based on conquest is not confined 
to the Jews. Aside from the very important practical 
_ consideration that neither the Romans nor the Crusavers 
are alive as a group, and that they therefore cannot make 
the claim, there are a few important distinctions that this 
opponent of Zionism overlooks. To the Romans Pales- 
tine was merely one more province to conquer and one 
more colony to exploit. Rome was their cultural center, 
Palestine was merely an ancient Belgium. The Crusad- 
ers conquered Palestine not to establish a new nation. To 
them the conquest of Palestine was a romantic adventure 
to die for, not a national ideal to live for, a religious luxury, 
not a social necessity. ‘To the conquering Arabs Pales- 
tine was the insignificant part of a large domain. But 
the Jews, like the white race in America, conquered 
Palestine for a home. ‘The Jews conquered Palestine for 
the establishment of a social order, dedicated to lofty 
ideals, for the making of a history which the world has 
taken unto itself. There they wrote the Book of Books, 
which is a cornerstone of Christian civilization. ‘There 
Moses, David, Isaiah, and Jesus left their immortal 
messages, for all mankind. 

Our author attempts to dispose of the historical claim 
by citing the analogy of the Englishmen who abandoned 
their homes in the seventeenth and eighteenth century to 
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seek a refuge in this country. “Should their descend- 
ants ask that their ‘historic title’ to English lands and 
estates from which their ancestors were driven three 
centuries ago be recognized to-day, it is quite clear what 
the answer would be.” Again, the analogy is not a happy 
one. The Englishmen left their homes of their own ac- 
cord. The Jews were expelled by force. The English- 
men always have had the right to return. The Jews 
were forcibly prevented from returning. The English- 
men left a great reservoir of English life and culture be- 
hind. The Jewish polity was destroyed and its creative 
sources of culture dried up. ‘The Englishmen in America 
built up a new and stable society, an additional fountain 
of Anglo-Saxon culture. The Jew in dispersion met with 
physical persecution, social discrimination; his life was 
unstable, his culture destroyed. The descendants of the 
Englishmen in America have no biological claim. They 
have no historical claim. Most important of all, they do 
not wish to return to the mother country. | 

And finally, if, to the .Realpolitiker, territories are to be 
disposed of in payment for services in the world war, has 
the Jewish people no claim? Is there no debt to pay, 
no boon to grant? An eminent European publicist es- 
timates that there were 800,000 Jews in the Allied armies, 
including Russia, that 50,000 were killed in action or 
died from wounds. Jews fought and died in the Allied 
cause that Poland might be free, that Roumania might 
be enlarged. And what is their reward? To be mas- 
sacred and pillaged and raped in the very countries they 
helped to emancipate and to enlarge. 





THE INJUSTICE OF ZIONISM 245 


If it is just to pay the Czechs who fought in Siberia 
through the recognition of an independent Czecho-Slova- 
kia, if the Poles who fought in the American and French 
armies on non-Polish soil were justly rewarded by the 
restoration of the old Polish nation, is it any the less 
just that the Jews who fought both in Palestine and on 
other fronts should be permitted to reestablish their an- 
cient homeland? And if instead of complete independ- 
ence, the Jewish people asks merely for the right of 
unrestricted colonization of the ancient patrimony under 
the protectorate of a great and traditionally friendly 
power, is the plea less just? 

This anti-Zionist’s refutation of the historical claim of 
the Jewish people to Palestine does not bear analysis 
from any point of view. 


Tue Uutimate Furure 


Let us attempt to project the probable situation of the 
Jewish people and of the Arabs under the two opposed 
plans, that of the Zionist and of the anti-Zionist.' If the 
solution of this critic is carried out, the Arabs will con- 
trol and own Palestine in addition to the other lands, 
Syria, Mesopotamia, the Hedjaz, to say nothing of their 
African possessions. Of this area, Palestine is less than 
one per cent in extent (it is about the size of Massa- 
chusetts). The Jewish people on the other hand, with- 
out any homeland, will continue to be wanderers on the 
face of the earth until they are absorbed and until this 
ancient people, the spiritual creditor of mankind, with 
capacity for service in the future disappears. 
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Now, anti-Semitism is a phenomenon which should be 
treated in a purely scientific light. The social basis of 
anti-Semitism is a desire to absorb one distinctive and 
unassimilated people dwelling in the midst of another. 
This feeling is not confined to anti-Jewish prejudice but 
is manifested in various parts of the globe against other 
groups that maintain their collective individuality. 
Would not the withholding of Palestine from the Jews 
ageravate this difficulty? 

But aside from the scientific aspect of anti-Semitism, 
which may be relieved by the simple social measure of 
reestablishing the Jewish people, there is the violent 
emotional hatred which had been revealed in Cazarist 
Russia and nearby countries. Exponents of this type 
of anti-Semitism would deny the Jews the right to Pal- 
estine and would thus perpetuate the dreadful existence 
of the wandering Jew, whom Byron commiserates in his 
famous lines: 


“Tribes of the wandering foot and weary breast, 
How shall ye flee and be at rest! 

The wild dove hath her nest, the fox his cave, 
Mankind their country—lIsrael but the grave.” 


On the other hand, if the Zionists are permitted to 
work out a solution, the situatiom of the Arab in Pales- 
tine will be infinitely better than it ever has been under 
the Turk and far better than the Arab could hope for, 
if he attempted to develop Palestine without the power- 
ful urge which impels the Jew to find for himself a place 
of refuge and a center of national life. The Arab will 
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have a national culture, developing fully in the kingdom 
of the Hedjaz and in the other autonomous Arab coun- 
tries. In Palestine the Arab will be guaranteed all his 
civil and political rights and will have the same status as 
the Jew in Arab lands. The ultimate Jewish situation 
under Zionism will be that a Zionist commonwealth will 
have been set up, that a place of refuge will have been 
found for persecuted portions of Jewry, that a national 
culture will have been revived, that perhaps the Jewish 
people may again serve mankind as a living functioning 
nation, that the Jewish communities scattered throughout 
the world may, without being restrained by a racial 
loyalty, merge more completely with the neighboring 
peoples if they so choose, or remain a reinvigorated re- 
ligious group, confidently carrying a new spiritual mes- 
sage to the people of the world. Here is a worthwhile 
and scientific attempt to solve the world problem of 
anti-Semitism. 

Whether pogroms will cease, after a Jewish common- 
wealth is reestablished, is not to be debated by anti- 
Zionists but to be tested by the world at large. Pales- 
tine may offer an alternative home when the pressure on 
the Jew in Eastern Europe becomes insupportable. The 
mere existence of an alternative course of conduct would 
inspire confidence in the Jew in Eastern Europe and 
tend to lessen the severity of the terms upon which he 
is permitted to live. 

It is poor logic to argue that “the new Jewish common- 
wealth can never hold more than a small proportion of the 
race,’ and therefore will not relieve the situation in 
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Europe. For there is no simple relation between the 
number that may emigrate from Europe and the propor- 
tionate amelioration of the condition of those that re- 
main. Life is complex. It cannot be reduced to an 
equation of the first degree. Psychological factors upset 
the mathematical formulas to which the doctrinaire would 
reduce life. A given decrease in supply of a commodity 
produces more than a proportionate rise in price. By 
the same token the drawing off of two million Jews, or 
say one-quarter of the total, from congested Eastern 
Europe may decrease the anti-Jewish pressure by an 
immeasurably greater extent. 


THe ARAB IN PALESTINE 


Undoubtedly, the situation of the Arab in Palestine 
is an important factor in the Zionist solution. But by 
no shift of emphasis may it be made the sole factor. 
For the Jew, Palestine holds out the sole and last hope 
for a continued life as a people, whereas for the Arab it 
means a small territory in addition to the land he already 
holds. If the fate of Palestine is regarded entirely from 
the angle of Arab advantage, the Jewish problem will 
remain unsolved. And the-Jewish problem is not merely 
an Arab problem. It is a problem of Christendom, a 
world problem, a problem of a homeless nation, which for 
centuries has constituted an international irritation, the 
problem of an intellectual people, repressed and thwarted, 
whose energies have cropped out in abnormal forms, 
whose members are the critics of the regime under which 
they are abused. Freed and restored to its original 
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home, now a barren land, its critical faculties must be- 
come creative and of service in the family of nations. 

The fate of the Arabs in Palestine, when the Jews will 
have become the majority, will probably be the same as 
that of all minorities. Ultimately, they will probably be 
absorbed in part as was the autochthonous population of 
Palestine in ancient times. King David and Rabbi Akiba, 
to mention only two cases, were descendants of the inter- 
marriage of the Jews and other inhabitants of Palestine. 
Those Arabs that will not be absorbed will have their 
rights guaranteed under the British mandate. They will 
not, and under the Balfour declaration, cannot, be forcibly 
“dissipated.” ‘They will-remain and they will continue 
to enjoy the freedom which an enlightened world now 
confers upon the individual, whatever his political and 
cultural allegiances are. Although the law of history is 
that the higher culture replaces the lower, the Arab will 
certainly be protected against the treatment that the 
American Indian received at the hands of the white man 
as some opponents of Zionism unwarrantedly seem to 
fear. And in this lies this pleader’s error, that he pre- 
sents and impliedly supports an unjust and unfounded 
accusation that the Zionists mean to expel the Arab, in 
spite of the clear phrasing of the Balfour declaration and 
the liberal attitude of the Zionists, which he lauds else- 
where in the article. 

The opposition of the Arabs to the settlement of the 
Jews in Palestine is a product of recent manufacture. 
The massacres were incited by non-Palestinians, the 
absentee landlords, For, as this critic points out, “the 
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fellaheen, the village or farming class, are ignorant and 
absolutely illiterate.” ‘These constitute the overwhelm- 
ing majority of the Arab population. On the other hand, 
“the business men and the employers of labor,” a small 
handful, resent the coming of a people which already has 
benefited the ignorant masses. For, as this critic fairly 
states, the Zionist organization has “founded orphanages 
and hospitals that minister not to the Jew alone, but to 
Christian and Moslem alike, and it has brought to main- 
tain them men and women highly qualified for their work 
both by their spirit of devotion and their technical train- 
ing.” ‘The opposition of the Arab is not genuine, for 
from 1881 when the Jewish colonies were first established 
until recently there had occurred no single disturbance. 
It was only the anti-British propagandists who stirred up 
antagonisms to suit their ownends. For the native Arabs 
and the Jews have a mutual interest. As this anti-Zionist 
himself states, the Arabs have had new opportunities for 
employment since the development of the Jewish colonies. 
The injustice of Zionism apparently affects a small group 
of “business men and employers of labor,” absentee land- 
lords and other vested interests that thrive on the neglect 
of the land and on the exploitation of the fellaheen. 


SELF-DETERMINATION 


This anti-Zionist invokes a principle of the peace in 
support of his contention. He says, “Since Palestine is 
an Arab country, .. . naturally the question is what the 
Palestinians desire... . Surely if the principle of self- 
determination means anything, it implies that the inhabi- 
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tants of a country shall have some voice in the govern- 
ment and development of their own land. Now that this 
yoke (of Turkey) has been removed forever, and for the 
first time Palestinians may look forward to living and 
working under a just government, the chief question to 
be asked is how they feel toward this new commonwealth 
of non-Palestinians to be forced upon them by Europeans 
and Americans.” 

Some non-Arab government will be needed and Britain 
_ has been appointed the mandatory power. British rule is 
unquestionably juster than that of the Turk. And for the 
moment, the alternative is not a Jewish regime. versus 
an Arab regime, but rather a British mandate versus 
anarchy. Under the Balfour declaration the Jews will 
merely be permitted to enter British Palestine and should 
they ever become the majority, an autonomous common- 
wealth will be set up with such restrictions as will guaran- 
tee the rights of the minority, as have been imposed on 
Poland, Roumania, and Czecho-Slovakia. This arrange- 
ment is similar to provisions in the Treaty of Versailles 
for a postponed plebiscite in several areas, formerly part 
of the German and Austrian empires. 

The principle of self-determination is not an inflexible, 
quantitative device. It has been modified to the advan- 
tage of Poland to give her a corridor to the sea, in favor 
of the Jugo-Slavs to give them a port on the Adriatic. 
May it not as justly be modified to give Israel not a port, 
not a corridor to the sea, but life itself, an opportunity to 
find a resting place for wandering refugees, a chance to 
live as a normal people? If the Arabs had not other 
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territory, many, many times as large as Palestine, in 
which the powers have undertaken to develop an autono- 
mous Arab state, or if the Jews had an alternative national 
homeland, or if the Jews wished to expel the Arab from 
Palestine, or deny them rights which they now enjoy or 
are guaranteed under the Balfour declaration, all that 
the critic says would be valid. But not one of these 
assumptions holds. 

Self-determination is not a matter of numbers, but a 
matter of pressure, of life and death. And to invoke the 
principle of self-determination for the small minor- 
ity, for the absentee landlords who have permitted the 
land to remain desolate, permitted the fellah to remain 
ignorant and squalid, is a perversion of a noble and effec- 
tive principle of justice, which the war has brought 
forth. 

In developing the self-determination argument against 
Zionism this critic uses analogies. Now as a means of 
illustration the use of analogy is justifiable. As a method 
of proof it is treacherous, for the essence of analogies is 
that two concepts which are quite different have some 
point in common. 

What absurd implications inhére in the analogies pre- 
sented! ‘That author says, “the majority of intelligent 
Palestinians react” to the regulation of immigration into 
Palestine by an English committee in London “as would 
a Californian were he told that his state is to become a 
national home for the Japanese and that any questions 
concerning immigration will be regulated at Tokio. In 
one respect the parallel is not accurate: the Arab is more 
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temperamental and explosive than the American.” A 
keen and impartial observer, might upon reflection find a 
few more respects in which the parallel is not accurate. 
The Jewish commonwealth flourished in Palestine over 
1000 years, for a longer period probably than any people 
living in Europe at present. The Japanese had never 
lived in California, until very recently. The Japanese 
never made California historic for their contribution to 
civilization. The Japanese are not dispersed; they are 
not persecuted. The Japanese never longed and prayed 
for their return to California. The Japanese now have a 
land of their own. ‘To desire California would be an un- 
warranted presumption on their part. California to-day 
is not in ruins. It is not neglected; it is not sparsely 
settled nor is it inhabited by “illiterate and ignorant 
peoples.” Why did this critic play on a spot which 1s 
particularly tender with many Americans? 

Analogies are useful, even in debate. And if an anal- 
ogy, ready at hand, is not on all fours with the case in 
point, let us construct one. Let us recapitulate the his- 
toric drama with a change in the cast. Let Germany play 
Rome. Let the United States play Israel. Let the Mexi- 
can peon, a cross between the native Indian, the Spaniard, 
and other immigrants, play the Arab fellah. Let us 
assume that the World War had ended as the German 
militarist clique had plotted—that the Germans conquered 
us, burned our homes, ruined our cities, laid waste our 
country; that they exiled us as they did the Belgians, that 
they prevented our return, that we dispersed to the four 
corners of the earth,—to Siberia, Australia, Capetown, 
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Brazil. Let us assume that we continued to live and 
maintain the American tradition, that we cherished 
Plymouth Rock, Harvard and Yale Universities, Faneuil 
Hall, the Liberty Bell, the tomb of Washington, the birth- 
place of Lincoln; that we remained proud of the demo- 
cratic civilization which the world adopted after our 
model; that, like the Jews on the ninth day of Ab, we 
fasted on the anniversary day of our defeat, and that in 
our dispersion we celebrated the Fourth of July as the 
Jews celebrate their emancipation at Passover. Let us 
assume that the Mexican peon filtered into our wasted 
land and eked out a scant existence, that a few Mexican 
landlords acquired great haciendas in the United States. 
Let us assume that as a result of persecution, of social 
ostracism and of the lack of a cultural center we Ameri- 
cans became a restless people, with great powers thwarted 
and repressed; that our creative ability and our service to 
the world ceased with our expulsion from the land of our 
ancestors. ‘Then let us assume that Great Britain con- 
quered the imperial power that succeeded a decayed 
Germany, that Great Britain offered to permit the restora- 
tion of the United States to the descendants of the early 
American exiles. Would this anti-Zionist still apply his 
version of the principle of self-determination? Would he 
heed the protests of the Mexican owners of the haciendas 
in the United States or any of its inhabitants at that time? 
If he will apply similar methods to his other analogies, he 
may become aware of their untrustworthiness in argument. 
His parallels, if logically projected, are deadly to his 
thesis. 
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Tue RELIcIous QUESTION 


That author fears that if a “Jewish state, despite prom- 
ises to the contrary, will eventually seek to recover its 
historic landmarks, the place where Jewish history was 
made, ... the most hateful of all conflicts, a religious 
war, may sweep over the country which gave the world 
the message of peace and good will.” To the religions 
of the world, Palestine is a matter of sentiment. The 
holy places are now in the hands of a great Christian 
power. Should this critic not be satisfied? Even under 
a Jewish commonwealth, even should such eventually be 
established, Great Britain will probably retain the right 
to guard the holy places or else she will ex-territorialize 
them. In fact, Dr. Weizmann, the official spokesman of 
Zionism, stated that the Zionists preferred both now and 
in the future to assume no responsibility for them. For, 
to the Jew Palestine is not merely a matter of sentiment 
but a tragic necessity, and for this purpose he needs not 
the few holy places, but the idle land, the waste places, 
and the desert, which he is reclaiming. 

A people that has made a strip of the desert holy to 
hundreds of millions may again reveal the capacity to 
resanctify it through high purpose and unselfish service 
to mankind. 

What program, indeed, does this anti-Zionist advo- 
cate? Shall the holy places now and probably per- 
manently in Christian hands be turned back to the 
Mohammedan? If the holy places are his chief con- 
cern, why does he attack the Zionists, who neither now 
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control them nor probably ever will? Let him direct | 
his appeal to Great Britain, for the Arabs may not heed 
him, a Christian. 

This opponent of Zionism concludes “the fate of this 
country is not a matter for Zionism to settle, for it af- 
fects the whole world. ‘Three great historic religions turn 
to this small land; for, though small, it is too large for 
any one race or religion to lay claim to it. It must be 
a land whose destiny is decided and whose future is won 
by its own people.” ‘That critic overlooks a very per- 
tinent and practical fact. Not only does Palestine af- 
fect the whole world, but the homeless Jewish people 
does so, and does so more directly, more extensively and 
more vitally than this distant bit of land. And the world 
problem of the Jewish people cannot be settled without 
Palestine. Nineteen hundred years of European history 
is proof of the failure of the attempt to do so. Besides, 
the fate of Palestine is being settled not by Zionism, 
as that writer seems to think, but by the great powers, 
who, by joint and unanimous action, expressed their belief 
that the solution they proposed is a righteous one and 
will make for the “peace and justice” which that anti- 
Zionist so earnestly desires. 

Finally, he states that “though small, it (the land) is 
too large for any one race or religion to lay claim to it.” 
Whereupon, one might expect some plan of settlement 
involving many races and religions. But, no, that advo- 
cate quite naively reverses himself, and would have the 
problem of Palestine settled by one people, “its own 
people,” which to him means the inhabitants that happen 
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to be within its boundaries in 1920, consisting over- 
whelmingly of “ignorant and illiterate Arabs,” as he terms 
them. ‘To twenty centuries of Christendom, however, the 
people of the Holy Land is the people of Israel, and in 
thirty-five centuries of Jewish history, the land has the 
name, Erez Yisroel, the land of Israel. 


Tue ATTITUDE oF CHRISTENDOM 


A restored Jewish commonwealth is the final attempt 
to solve the Jewish problem, to relieve the nations of 
a world difficulty which has faced them for centuries, to 
find a refuge for the persecuted Jew, to restore the 
Jewish people to cultural productivity, which has lan- 
guished since the destruction of the ancient polity. The 
Arab in Palestine will benefit by the modernization of 
the land. The Arabs in their own autonomous kingdom 
will be invigorated, as races always are by new contacts, 
by contact with the Jew, who has already brought and 
will continue to bring the spirit of the progressive west 
to the stagnant east. Perhaps, as Professor A. A. Berle, 
of Tufts College, points out, the Jew, oriental by ancestry 
and occidental by centuries of training, may at the junc- 
tion of east and west interpret the one to the other, to 
the mutual benefit of both. Perhaps the Jewish common- 
wealth may build and contribute to the world new 
patterns of social organization. 

All this lies behind the veil of the future. Whether it 
is to be realized depends upon the moral support of 
Christendom. As one of our western papers commented 
upon the ratification at San Remo of the British mandate 
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over Palestine, “The Jew has generously contributed of 
his abilities in the arts and sciences, in industry and in 
social organization, and now for the first time the world 
has an opportunity to pay a little of the debt.” 

Paraphrasing Mme. Roland’s piercing cry of the ages, 
Jewry may say, “O Christ! How many crimes have 
been committed in Thy name!” ‘They who profess to 
live by the spirit of Christ have a sublime opportunity 
to aid in bringing about the resurrection of the Christ 
among the nations, which, crucified, is now torn by 
wounds, of the spirit and of the flesh. And in giving its 
unstinted support to the realization of Zionist aims, the 
world may rest assured that the Jewish commonwealth 
will be based on the principles of liberalism and equality, 
for the carrying out of which its inspiration is its history 
and its hostages the scattered Jewish communities of the 
world. 


CHAPTER XV 
THE PROBLEM OF PALESTINE—A REJOINDER} 


“These conditions must be observed in any new develop- 
ments that may take place in Palestine. In the first place, 
there must be full, just recognition of the rights of the 
Arabs. Secondly, there must be a reverent respect for the 
Christian and Mohammedan holy places, which in all 
eventualities should always remain in the control and charge 
of representatives of those faiths.” 


HERBERT SAMUEL 
November 1917. 


“T hope the Arabs will remember that Great Britain has 
freed them, the Arab race, from the tyranny of their brutal 
conqueror, who had kept them under his heel for these many 
centuries. I hope they will remember it 1s we who have 
established the independent Arab sovereignty of the Hejaz. 
I hope they will remember that tt is we who desire in Meso- 
potamia to prepare the way for the future of a self- 
governing, autonomous Arab State, and I hope that, remem- 
bering all that, they will not grudge that small notch—for 
it 1s no more geographically, whatever it may be historically 
—that small notch in what are now Arab territories being 
given to the people who for all these hundreds of years 
have been separated from it—but surely have a title to 


1 Printed in the Weekly Review (N. Y.), now The Independent, 
June 23, 1920. 
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develop on their own lines in the land of their forefathers, 
which ought to appeal to the sympathy of the Arab people 
as it appeals to the great mass of my own Christian fellow- 
countrymen,” 


ARTHUR JAMES BALFOUR 


N “The Problem of Palestine,” printed in the Weekly 

Review, Edward Bliss Reed submits these objections 
to a Jewish Palestine. Jewish immigrants to Palestine are 
not actuated by the same motives as immigrants, to 
America. Zionists wish official discrimination to the ad- 
vantage of Jews and to the disadvantage of the Arabs. 
Arabs oppose Zionism. He asks American public opinion 
to “support the enforcement of the clause in the Bal- 
four Declaration that promises security to the great 
majority of Palestinians who are not Zionists.” It may 
seem a gratuitous insult to a friendly power to urge 
“that America has a great responsibility” to tell Britain 
how she is to carry out the terms of her mandate over 
Palestine, a mandate given under a treaty which we have 
yet failed to ratify, and under which we, therefore, have 
neither obligations nor rights. ‘This pleader makes his 
appeal in spite of the fact that a statement in another 
part of his article renders such an appeal superfluous and 
irrelevant. For he quotes the just and sober official 
statement of General Bols, Chief Administrator for Pales- 
tine, ending in the words “the inhabitants may be assured 
that the Government is well intentioned towards them and 
holds only the scales of justice in its hands.” 
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Un-AMERICAN VIEWPOINT 


Why does that writer come to a conclusion diametrically 
opposed to that held and advocated in the United States 
since 1891? It has been recently espoused by the leaders 
of American intellectual and spiritual life, Charles W. 
Eliot, G. Stanley Hall, Henry van Dyke, Right Reverends 
Charles S. Burch and Luther B. Wilson, and James 
Cardinal Gibbons, among others. 

Our critic opposes Zionist aims in Palestine because of 
a mistaken point of view. He talks in terms of territories 
and thinks in terms of theology. But Zionism is con- 
cerned only incidentally with the former and not at all 
with the latter. Zionism is an attempt to solve a social 
problem, the Jewish problem. This is not a problem of 
Palestine, it affects countries outside of Palestine. It is 
a world problem. It is not an Arab problem; it affects all 
of Christendom. For in Eastern Europe there are seven 
million Jews who can not at all remain there. ‘The dis- 
organization of Europe, the breakdown of the industrial 
mechanism, has created a surplus population. 

And even before the war, the Jew had an uncomfortable 
berth on the edge of the volcano. In Poland there had 
been developing a crushing anti-Jewish boycott. Since 
the war, Dmowski has said quite frankly that the boycott 
was part of “a war of extermination.” In Roumania the 
native-born Jew, whose ancestors settled there hundreds 
of years ago and who unto death served his country in 
war time, was an alien in the eyes of the law, in spite 
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of the treaty of Berlin in 1878. Roumania’s signature to 
the recent treaty of peace with Austria may not bring 
this discrimination to an end. The stroke of a pen does 
not suddenly alter national psychology, nor will it 
promptly change the relation of illiterate and fanatic 
peoples towards others of different ethnic stock. The 
signing of the armistice brought an end to hostilities 
among the belligerents but did not stop massacre and 
pillage of the Jew in Eastern Europe. 

All the old superlatives of the history of martyrdom 
have been exceeded. ‘The massacres in the Middle Ages 
have been outdone in the past five years. In Eastern 
Europe tens of thousands of Jews have been murdered 
and hundreds of thousands made destitute. And that is 
why “they are waiting at Odessa, Constantinople, Con- 
stanza, and Vladivostok for passage to their new home.” 
That is why, as this anti-Zionist calls them, “aliens, chiefly 
Russians, Poles, and Roumanians are to come in and pos- 
sess the land” of Palestine. 


Tue Cuarces Acainst ZIONISM 


What are the charges against Zionism, set forth by its 
opponent? The burden of his attack is, not what Zion- 
ists have done, but what they may do. And what are 
the fearful plans of the Zionists? “It is of utmost im- 
portance to understand that Zionism desires in Palestine 
more than a mere place of refuge for oppressed Jews,” 
asserts this gentleman. The Jews who as a minority 
people have suffered for untold centuries now seek a 
place where they may be guaranteed freedom. A people 


THE PROBLEM OF PALESTINE 263 


that has been driven out of its homeland, and has wan- 
dered weary and worn, now seeks a resting place from 
which no majority can turn them out at will, a homeland 
in which their fathers dwelt for a period that exceeds the 
history of any nation of Europe on its soil, a homeland in 
which they developed a culture which, through its 
daughter religion, constitutes the cornerstone of modern 
civilization. ‘Truly the Jews do not seek a mere refuge 
in Palestine as a minority. History has taught them the 
futility of such a quest. For, in the Middle Ages, liberal 
Poland invited the Jews to take shelter within her borders, 
and to-day Jews are under the painful necessity of seek- 
ing homes elsewhere. 

This critic contends further that “the Jews that emi- 
grate there will not go in the same spirit in which thou- 
sands of Europeans have sought our shores.” Hardly 
could he have found a broken reed less suitable to lean 
on. Not in the same spirit, indeed, will the Jews go to 
Palestine as the Europeans came to our shores. What 
was the motive of all but the earliest immigration into 
the United States? Economic opportunity in a rich land, 
self-interest, the desire to participate in an industrial 
bonanza. ‘The spirit that is urging Jews to go to Palestine 
is not this spirit. For the land is now barren and deso- 
late. Its economic attractions are nil. The spirit that 
moves them is the spirit of the Puritans, of the Quakers, 
of the Huguenots, and of the other colonial non- 
conformists, who, in an age of individualism, sought free- 
dom of conscience. And in the present social era, the 
Jew seeks freedom for his people, and an opportunity to 
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express himself unhindered by physical force or by more 
subtle, though not less painful, social stigma. The group 
of Russian Jews who went to the waste lands of Palestine 
in 1881 suffered the fate of our early settlers in Massa- 
chusetts and Virginia. Like them the “sons of Moses” 
and the “lovers of Zion” perished from starvation and 
fever. The immortal monument they left behind is the 
eucalyptus tree,—the “Jew tree” the Arab calls it—that 
drained the malarial marshes for the later colonists. 

What are the other wicked plans of the Zionist for 
Palestine: ‘They brought from Scotland a town planner 
of international fame, Professor Patrick Geddes, “to draw 
plans for the reconstruction of Jerusalem ... and for 
the development of Jaffa, Haifa, and other places.” 
Worse still, they are planning to develop the industrial 
resources of the land, which have remained neglected for 
centuries. They are planning to increase production at 
a time when the world sorely needs goods. They are 
planning to relieve Poland and Rumania of “surplus” 
Jewish population. The Zionists aim to bring to Palestine 
the mechanics of civilization, sanitation, transportation, 
and education. ‘The Zionists, under British auspices, are 
guilty of applying the methods that developed North 
America and Australia. 

This opponent bases a long list of grievances against 
Zionists on the personal opinion of an unnamed writer 
of a letter to the Manchester Guardian, reprinted in 
Palestine, an unofficial paper, and unrelated to the Zion- 
ist organization. ‘This presumably irresponsible letter- 
writer states that “the Zionists require a preference in 
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the settlement of the waste and dead lands ... and a 
priority in any concessions for public works on the devel- 
opment of the natural resources of Palestine.” Aside 
from the very relevant and practical fact that the British 
Government is in control of Palestine, and that what 
“Zionism requires” counts for naught except insofar as, 
in the opinion of the British authorities, the best interests 
of Palestine may be advanced, this anti-Zionist quite 
naively cites in destruction of his own argument the official 
statement of General Bols, assuring even-handed justice 
to all the inhabitants. 

To refute the other charges, one need but quote that 
writer's Own statements made in another article. In the 
Weekly Review he says, “Zionists do not wish equality 
of privilege for Christian, Arab, and Jew.” Elsewhere,’ 
however, he wrote that the Jews have established insti- 
tutions that cater to the population alike without regard 
to race or creed. These institutions are to be found in 
cities where but few Jews live. Furthermore, in Rosh 
Pinah and elsewhere Baron Edmond de Rothschild estab- 
lished and supports Arab schools, in which Arab teachers 
give instruction to Arab children in the Koran. 

Again, this anti-Zionist contends in his article that 
“organized Jewish labor in Palestine has declared that 
only Hebrews shall be employed on public works.” And 
the irresponsible writer of the letter “reprinted in 
Palestine would require ‘adequate employment of Jews 
in constructing and operating any public works.’” What 
are the facts? Have the Jewish colonists at any time in 


2 Vale Review, April, 1920. 
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the past thirty years actually conducted a “boycott on 
Arab labor’? Let our antagonist himself speak. In 
another article he stated that the Arabs have found em- 
ployment in the Jewish colonies to the extent of about one- 
third of the total population of the colonies. 


ATTITUDE OF THE ARABS 


As evidence of the Arab opposition to Zionism, this 
critic cites the fact that in some cities there have been 
Arabs who paraded and demonstrated. ‘These were in- 
stigated by political propagandists that opposed a British 
mandate and that became particularly vigorous imme- 
diately prior to the confirmation of the Balfour Declara- 
tion by the prime ministers at San Remo. And as a 
climax to these efforts of months to incite the Arabs 
against the Jews, that writer mentions a riot in which 
five Jews and four Arabs were killed. Through a sinister 
propaganda, the Arabs are being taught the methods of 
the Black Hundreds of Russia. Ten thousand times five 
have been slaughtered in Europe since the signing of the 
armistice. Wholesale massacres of Jews to drive them 
out of Eastern Europe furnish a powerful motive to emi- 
grate which can not be stemmed by a few retail snipings 
in Palestine. The tremendous pressure driving Jews out 
of Europe can not be met by the petty resistance to their 
immigration into Palestine, inspired and directed by anti- 
British propagandists. 

These excesses in Palestine are deplorable, but they 
do not reflect the sentiment of the masses. What is the 
true voice of the Arab? Does the absentee landlord, the 
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effend1, the non-Palestinian Arab, who fears the depriva- 
tion of the privilege of exploiting the ignorant peasdnt, of 
the right to farm taxes and to thrive on bakshish, speak 
for the large majority of Arabs in Palestine? The latter 
sent a protest against the anti-Jewish riots in Jerusalem 
to General Bols. The representatives of eighty-two Arab 
villages sent this petition: 


We have the honor to express to you our protest and our 
demands be forwarded to the Peace Conference and to the 
British Government. 

First, to cancel the declaration and demonstration of a 
few men in the cities of Palestine, especially Jerusalem and 
Jaffa. We, the undersigned, are the majority, in numbers 
seventy per cent and in land and holdings (tenantry), ninety 
per cent. 

We state further that there is no danger to public or 
private interests in Zionist immigration and that our mutual 
relations will be those of justice. 


The generous soul that vibrates with sympathy may 
with profit turn his attention from the few hundred thou- 
sand Arabs in Palestine who are being raised to higher 
Western standards of living by the operations of the 
Zionist organization. Let him look to the millions of 
Jews in benighted lands, repressed and thwarted, and of 
potential service to the world which enjoys the fruits of 
the labors of a Bergson, an Einstein, and a Flexner. Let 
his righteous indignation be directed to secure for the 
Jews in Eastern Europe what the Balfour Declaration 
guarantees the Arabs in Palestine. Perhaps an altruist 
may find that it profits the Arabs more if he devotes his 
time, not to inciting them to riot in Palestine, but to 


268 SURVIVAL OR EXTINCTION 


developing them in the Hedjaz, Syria, and other Arab 
lands, many times as large as Palestine in area and in 
population, and richer in resources. 

It is a penny-wise social policy which attempts to allay 
the imaginary ills of a small group and to ignore the 
physical suffering of a greater group. This anti-Zionist 
may with profit ponder the closing verses of the book of 
Jonah, “Thou hast pity on the gourd, for the which thou 
hast not labored nor madest it grow. And should I not 
spare that great city wherein are more than six score 
thousand persons?” 


PART V 
POSTSCRIPT AND SUMMARY 


“Theoretically and sentimentally, the creation of an in- 
dependent Jewish community on their own soil seems in 
the highest degree desirable. It is doubtless possible, 
though difficult. The difficulties are serious but not in- 
superable....To the Christian peoples among whom 
the Jews are free, the Zionist movement looks like 
a great adventure for the honor and welfare of the Jew- 
ish race, based on firm historical foundations and in- 
formed by a spirit of courage.” 

Cuartes W. E ior 


“For the first time in 2000 years the Jewish people 
produced an heroic figure who was both a brilliant 
European and an inspired Jew; who combined progres- 
sive social ideals with a keen historical sense; who was 
both publicist and statesman for the Jewish idea; dreamer, 
teacher, organizer, man of affairs and leader; deliberate 
yet bold, patient toward others yet unsparing of self even 
to an early martyr’s end; dignified and noble yet meek 
and brother to the simple and lowly. That was Theodor 
Herzl,” 

Max Norpau 


on the death of Herzl at the age of forty-four 





CHAPTER XVI 


HISTORIC ANTITHESES AND MODERN 
ALTERNATIVES 


“TI believe that its most thoughtful advocates see in Zion- 
ism not only the securing of a national home, the reclamation 
of Palestine, the awakening of an interest in the revival of 
Jewish agriculture, language, literature and art, but, more 
than all, the rededication of the Jewish people themselves to 
the great spiritual conceptions and ideals of the past, to that 
lofty spiritual altruism which is the very essence of their 
religion.” 

Jacos I, FRANCE 


U. S. Senator from Maryland 


“If this comes to be, what a helpful effect it would have 
upon the Jewish proletariat that will still remain scattered 
in other countries of the world! I see in my mind’s eye 
those millions in Eastern Europe all through the centuries, 
crowded, cramped, proscribed, bent with oppression, suffer- 
ing all the miseries of active minds denied scope, of talent not 
allowed to speak, of genius that cannot act. I see them en- 
during, suffering everything, sacrificing everything in order 
to keep alight the flame of which they knew themselves to be 
the lamp, to keep alive the idea of which they knew them- 
selves to be the vessel, to preserve the soul of which they 
knew themselves to be the body; their eyes always set upon 
one distant point, always believing that somehow, some day, 
the ancient greatness would be restored, year after year, 
generation following generation, century succeeding century, 
till the time that has elapsed is counted in thousands of 
years. If that cherished vision is at last to be realized, af 
on the hills of Zion a Jewtsh civilization is restored with 
something of its old intellectual and moral force, then among 
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those left in the other countries of the world I can see grow- 
ing a new confidence and a new greatness. There will be a 
fresh light in those eyes, those bent backs will at last stand 
erect, there will be a greater dignity in the Jew throughout 
the world.” 


HERBERT SAMUEL. November, 1917. 


Historic ANTITHESES 


A T'* the end of a trip through Europe, Egypt and 


Palestine the tourist is impressed with some of the 
striking antitheses of Jewish life and history which bring 
home forcibly the riddle of the persistence of the Jewish 
people. From the Mount of Olives one beholds on the 
east the Jordan Valley, the hills of Moab, Mizpah the 
birthplace of the prophet Samuel, Anatoth the residence 
of Jeremiah, and on the west Jerusalem and its historic 
environs, scenes of fruitful activity of the ancient Jewish 
people in its homeland. ‘The rise of a slave people, its 
wanderings through the desert and its final flowering out 
into one of the three outstanding culture-bearing nations 
of antiquity are reflected in the historic sites which now 
lie desolate. 

On the other hand the Jewish cemeteries of Europe in 
Prague, Altoona, Frankfort, Speyer, Worms, Rome, reflect 
the pale memories and the sterile existence of the Jewish 
people in dispersion. ‘There stands out the contrast 
between doing and suffering. For the Jews have suffered. 
Their dispersion is a history of two thousand years of 


1 Printed in The Jewish Tribune, February 15 and 22, 1924, 
and based on an address to the Judeans, New York, March 


25, 1923. 
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passive resistance. The old decrepit worshippers at the 
western wall of Solomon’s temple wail to this day. In 
symbols, they commemorate the loss of the normal social 
life of the Jews preceding the destruction of the ancient 
polity. Because the Jews have wailed for two thousand 
years, they have survived. ‘Theirs is the longest memory 
in history of any nation. 

However, though like true orientals, the Jews of Jeru- 
salem bewail the loss of the ancient glory, the movement 
for the restoration of that glory came from the occidental- 
ized Jews of Europe. The prophet of the restoration 
was a Hungarian Jew who was trained in a German 
university, Theodore Herzl. 

The outstanding fact of Jewish history is the struggle 
of a scattered people for survival, a struggle in the face 
of tremendous odds, both material and spiritual, a struggle 
which was maintained by means of a supreme faith which 
kept this people intact, a struggle of a people to maintain 
an idea, and as its by-product insuring the survival of 
the people itself. For there is no fine dividing line be- 
tween spirit and matter, between tradition and the suc- 
cessive generations of people who transmit that tradition. 

Standing in the Cairo museum in front of the mummy 
of the Pharaoh, who persecuted the Jews in Egypt, one 
becomes conscious of the historicity of the Jewish people, 
of their unique character, both as the bearers of an 
ancient culture and the living witnesses of its present- 
day metamorphosis. What a striking contrast between 
these mummies of departed Egyptians and the living 
Jews, between the dead Egyptian people and the living 
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ghost of the Jewish people which has been wandering over 
the earth for two thousand years bereft of every physical 
prerequisite for survival as a social group. 

Another contrast of Jewish life may well be illustrated 
in a scene from Haifa. On the one hand one sees little 
orthodox Jewish boys with ear locks, long gabardine and 
fur hat, a dress and appearance imported from Eastern 
Europe and bearing the stigmata of the arrested develop- 
ment of the Jewish people. On the other hand, ascend- 
ing Mount Carmel one has the soul-lifting views of the 
blue Mediterranean and arrives at the cave of Elijah, the 
spiritual pioneer who spread a knowledge of the Lord and 
of righteous living in the ancient heathen world. The 
product of ancient Palestine stands against the foil of 
the galuth or diaspora. 


Mopern JewisnH ALTERNATIVES 


What is the Jewish question? It has its external or 
material aspects of pales of settlement, ghettoes, both 
legal and social, wherever anti-Jewish feeling exists on the 
one hand, and on the other it has its internal or subjective 
aspects—sterility and stagnation in fields of Jewish culture 
and physical absorption, wherever the warmth of liberal- 
ism favors a free intermingling of Jews with the 
neighboring populations. 

On the one hand the Jews of Finland until 1918 were 
confined to a certain section of the city, were not permitted 
to trade except in cast-off clothes and only in the Jewish 
market, a series of ramshackle huts in a restricted section 
of the city. In Poland, Hungary, Roumania and Ger- 
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many after the war, Jewish life was characterized by 
intensified persecution and by a strong revival of the 
Jewish consciousness as a historic social group. On the 
other hand in Denmark and Sweden where anti-Semitism 
is unknown, the Jews mingle freely with the rest of the 
population, exercising an influence proportionate to their 
intellectual ability in the arts and in commerce. 

It is a story of freedom as a group and absorption as 
a group—a story that is repeated to-day without varia- 
tion as it was repeated in Italy whose cities, Padua and 
Mantua, were cities of Jewish learning in the middle ages, 
and as it was told in southern France where flourished 
some of the brilliant scholars, Kimchi and Ibn-Tibbon. 
These indeed are the terrible alternatives of the persistent 
survival of the Jewish people. On the one hand ear 
curls, philacteries, kosher food, sabbath observance, 
segregation, persecution, hatred by the majority, pogroms, 
an attempt at killing of the body, which is met by a 
strengthened will-to-live on the part of the Jews, and on 
the other hand, tolerance, the abandonment of all religious 
observance and a shriveling of Jewish cultural activity, 
followed by physical amalgamation and the ultimate 
disappearance of the Jewish group. 

These alternatives delineate the Jewish problem. 


Tue EXPLANATIONS OF THE PROBLEM 


Many theories have been offered in explanation of the 
Jewish question and of the attitude of the world toward 
the Jew. Some say the basis is entirely theological. 
The reminders by theologians in Easter sermons of the 
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supposed killing of Christ by Jews is undoubtedly a 
stimulant to the flames of prejudice. Another theory is 
the absurd doctrine that the Jews are an inferior race— 
that the great creative geniuses of the world were the 
blond-haired, blue-eyed Nordics. Another theory to 
justify anti-Jewish prejudice is that the east-European 
Jews are the descendants of the Khazars, a ‘Tartar tribe. 
In others words this theory of anti-Jewish prejudice is 
justified on the ground that the Jews are not really Jews. 

All of the above explanations overlook what seems to 
be the fundamental sociological reason; namely, that any 
scattered group attempting to survive as minorities in 
the several countries of settlement cause anti-social feel- 
ing. Undoubtedly, the persistence of Jewish minorities 
for two thousand years explains many of the social and 
psychological phenomena of Jewish history. 

In their ghettos the Jews were cut off from the main 
currents of western civilization and therefore there was 
an intellectual inbreeding and a tremendous amount of 
effort and energy devoted to dialectic and theological 
subjects. On the other hand the Jews in dispersion 
developed a high intellectual capacity. For under a 
settled status, wealth is the desired indication of social 
position and the basis of power. Wandering in exile, 
mental keenness and ability were the surrogate traits prized 
by Jews. It is hardly to be wondered in view of the 
history of the Jewish mind, that the percentage of Jews 
in academic institutions should be larger than that of the 
rest of the population. 

Likewise, herded in cities the Jews developed a phys- 
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iological immunity to the city diseases. The low statistics 
for morbidity and mortality among Jews is an established 
fact. Furthermore the effect of persecution was to make 
the Jew mature early in life and also age early. As a 
result Jewish children frequently show a brilliance which 
does not persist through maturity. On the other hand 
some of the extremely able individuals lacking an opportu- 
nity for the expression of their capacities are disap- 
pointed in the fruits of their activity and develop an 
attitude toward life which is characteristic of the so-called 
Judenschmerz. 

The basis of anti-Semitism is undoubtedly the persis- 
tence of Jewish minorities just as in Turkey the anti- 
Armenian feeling, based partly on religious grounds, is 
probably due to the persistence of the Armenians as a 
distinctive group. The superiority of the literature, 
religion and conduct of the orthodox Jew over that of the 
east-European peasant is an impediment to the absorption 
of the Jews in Eastern Europe. On the other hand in an 
environment of modern culture, the Jew is absorbed very 
rapidly. The failure of the Jew torespond more rapidly to 
the overwhelming amalgamating influences in the west- 
ern European countries seems to be the cause of anti- 
Semitism which prevails there. Then as a reaction to 
this sense of superiority of the non-assimilating Jew, the 
non-Jewish world develops a compensating contempt for 
the Jew, which may signify envy or admiration. 

In Western Europe and in the United States, the Jewish 
immigrant represents unarrived “potentialities.” A gifted 
race comes in the disguise of the lower classes of Europe, 
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but as opportunity presents itself arrives more rapidly 
and at higher levels than do the fellow immigrants in the 
steerage. Whether America is to capitalize these abilities 
or is to repress them would seem one of the American 
problems of the future. 


Is THERE A SOLUTION? 


Physical absorption is held out as the solution of the 
Jewish question, a solution in the same sense that 
administering a death-producing drug is a cure to any 
illness or physiological maladjustment. Yet disappear- 
ance of the Jewish people is inevitable without a center 
such as Palestine, where the Jews can reestablish a com- 
plete normal social life, containing not merely a merchant 
class as in most countries but a complete economic, voca- 
tional and psychological pyramid, of farmers, mechanics, 
merchants and teachers. This is the central theme of 
this book, that the Jews are very rapidly being absorbed 
where conditions permit the free intermingling with non- 
Jews. 

Another solution is the survival as a religious group. 
A complicated and elaborate theory, the mission of Israel, 
has been built up to justify the survival of the Jews as a 
scattered religious group. However this theory was con- 
structed to fit the facts and was designed to answer the 
searchings of the human soul for justifications of courses 
of conduct. ‘The question arises, if mere survival as a 
people is to be the end, is not the price too great? The 
static wing of the Jewish religion, the Orthodox, is losing | 
in attractive power daily, along with the other static 
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religions of the world, such as the Catholic. On the other 
hand Reform Judaism, the progressive wing, like Uni- 
tarianism or any of the progressive Christian sects lacks 
the conserving force of tradition. In fact what religion of 
modern origin is successful? However the survival of the 
Jews as a religious group may be regarded as a means of 
facilitating the redevelopment of Palestine as a normal 
Jewish homeland. Indeed this was a chief characteristic 
of Judaism for two thousand years. The festivals of the 
Jewish religion are primarily Palestinian national festivals 
—Pesach or Passover, commemorating the exodus from 
Egypt; Succoth, the feast of booths, commemorating the 
ingathering of the harvest of an agricultural people in 
Palestine; Hanukkah or the feast of lights in remem- 
brance of the spiritual victory won over the Hellenic 
forces which sought to crush the Jewish people and their 
culture and tradition. 

The survival of the Jew as a minority group in order 
to develop Palestine should not be an impossible goal. 
Apparently the first two solutions, amalgamation and 
survival as scattered minorities, which have been tried in 
vain for centuries, are not likely to be any more successful 
in the future than in the past. The resettlement of 
Palestine as the home for the Jewish people and for the 
Jewish culture and tradition may offer a solution. Or, 
as Zangwill puts it, the Jewish problem will have a ter- 
ritorial solution. ‘This solution was once before tried with 
brilliant success by Ezra when only forty-two thou- 
sand Jews, according to the Biblical count, returned to 
Palestine. And even if in modern times one or two 
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million Jews should succeed in settling in Palestine after 
several generations and even if the rest should be, as they 
probably will be, physically absorbed, the Jewish problem 
will have been solved. 

In the travels of the tourist through many countries of 
Europe and through Palestine he is impressed with the 
fact that in Palestine alone is the Jew spiritually renas- 
cent. The little Jewish girl in the school in Palestine who 
reads in the original from the Book of Isaiah prophesy- 
ing the return of the remnant is a pioneer in achieving 
the historic longing. There is hope that the physical 
difficulties of the land will be met successfully for those 
bare Judean hills, desolated since the ancient Israelites 
left them, are a challenge to the modern Jews and they 
constitute an automatic psychological selector of the im- 
migrants. Palestine is not the place for those of weak 
heart or faltering courage and those that have settled 
there evince by that very fact the necessary physical 
and moral stamina which the difficulties of the land calls 
for. A hardy section of Jewry is being selected by 
Palestine, is bringing abounding energy to solve the prob- 
lems of agriculture and sanitation, and is building a new 
civilization. 

With reference to the Jews that wish to become 
absorbed by their neighbors, the settlement of Palestine 
would seem to facilitate their exit from the Jewish group. 
With reference to the Jews that wish to remain as a 
religious group scattered throughout the nations, Palestine 
may further their aim by functioning for them as a 
spiritual center. Around this fact the whole doctrine of 
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diaspora Judaism has been built up, and they may con- 
stitute a persisting minority group in the several countries 
as do the Protestants in France, the Catholics in England 
and the Quakers in the United States. Whether they 
disappear as Jews or remain as sectarians in the several 
countries is an unsolved question. 

There may be a harmonious accommodation as there is 
in England today or there may be continuous friction as 
in Poland and in Germany. Perhaps the social implica- 
tions of Malthusianism, the crowding of the population 
upon the means of existence, may determine whether 
harmony or friction will characterize the living of the Jews 
among their neighbors. On the other hand physical 
amalgamation may result in the creation of brilliant half- 
Jews, such as the Herschels in astronomy, Mendeleef 
in chemistry and a host of the geniuses in science who 
arose when Jews, on the morrow of civil emancipation, 
intermarried with the non-Jewish population. 

If Israel disappear as a people from among the nations 
of the earth, the world will be the poorer, not merely 
because every nation adds its note and thereby enriches 
the world harmony; the world will be poorer because it 
will have lost the service of a thoroughbred people which 
has paid dearly in persecution and death for the prize of 
biological selection. The world will lose the potentiality 
in a future order of even producing another spokesman or 
prophet of a new era. It will lose the pioneers in estab- 
lishing new social relations. It was the unkempt and 
despised Polish Jew in the needle industries who raised 
working conditions to the highest labor standards in the 
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United States. Further, the world will lose the genius 
of the Jews in interpreting the spirit of the several nations, 
—Sarah Bernhardt, the interpreter of the French spirit 
and Sir Israel Gollancz, the son of a London cantor who 
has interpreted Shakespeare to present-day England. In 
the disappearance of the Jews the world will lose that host 
of interpreters of the higher internationalism—lIvan de 
Blioch, the Russian Jewish banker, the prophet of the 
League of Nations; Henri Dunant, the Swiss Jew, the 
founder of the International Red Cross; David Lubin, the 
Russian immigrant to America, the founder of the Inter- 
national Institute of Agriculture at Rome. The world 
will lose the public and social sympathies of the Jew 
which seem to be present in him in unique conjunction 
with a keen sense of material values, in America the work 
of Louis D. Brandeis in social legislation, of Julius Rosen- 
wald in the advancement of the colored people, of Paul 
M. Warburg in the perfecting of the American banking 
system, of Bernard M. Baruch, Eugene Meyer, Jr., 
Albert Strauss, and others during the war, at the peace, 
and during the subsequent transition period. 

The Jew has been the barometer of advancing civiliza- 
tion. The extent and method of his persecution is the 
index of the culture and progress of the country in which 
he lives. The Inquisition stood for the denial of that 
liberty of the individual which was ultimately to be pro- 
claimed by the French Revolution; the Russian pale 
meant the denial of minority rights in Eastern Europe 
recently recognized in the constitutions of the new Eu- 
rope; the ostracism of the Jew in Western Europe and in 


i ee —— 


ANTITHESES AND ALTERNATIVES — 283 


the United States is the denial of those rights which a 
future civilization will proclaim proudly as its contribu- 
tion to the advancement of humanity. The Jew may 
become the means of teaching the brotherhood of man as 
his ancestor taught the fatherhood of God. Here indeed 
is a new meaning of the term “chosen people.” 

According to Christian tradition the Jew must live and 
suffer until the second coming of Christ. In a social sense 
may not this tradition be true in that the Jew will and 
must survive under persecution,—until the symbol of 
Christ is realized, the reign of brotherly love? Must he 
not continue to walk the earth until the coming of peace 
on earth and good will to all men? 


L’ENVOI 

“,.. To-day, half of Jewry, owing to the war, is dec- 
imated, stricken with famine, lying in ashes; the other 
half 1s stricken by the economic crisis which has threat- 
ened the whole world. At such atime we are called upon 
to found and build up a Jewish national home in Palestine. 
And we are doing it... A great future lies before the 
Jewish people. We must help to shape it. We must give 
to sustain it. Our fathers have for centuries raised their 
supplications for the return to Zion. At last we, the 
guardians of the immortal heritage, are witnessing the 
fulfillment of their prayers... . It 1s a miracle, a nes.” 


James DE RotTHscHILD 


March 25, 1923. 


THE END 
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GLOSSARY 


Bath Kol—An oracular heavenly voice, as a means of divine 
revelation. 

Bilu—An early group of pioneers in Palestine. The name 
is an abbreviation in Hebrew of Isaiah ii:5., “O house 
of Jacob, come ye, and let us walk in the light of the 
ord 

Cabalism, also Kabalism—A system of theosophy, dealing 
with mystical interpretations of letters, numbers and 
accents of the scriptures. 

Chasidim or Hasidim—A sect of Jews who stress the emo- 
tional aspects of religion, and strive at an ecstasy in 
prayer and close communion with a personal deity. 
The movement is called Chassidism. 

Chuzpa—Impudence. 

Derech-eretz—Manners, literally the ways of the world. 

Diaspora, Golus, Galuth—The exile and dispersion of Jews 
from Palestine. 

Elohim—God, also the gods of the nations. 

Erez Ysroel—Land of Israel, the name for Palestine used 
in the Old Testament. 

Geonim, gaonim—Babylonian rabbinic authorities. 

Galuth, Golus—See Diaspora. 

Habdalah—A prayer over a cup of wine recited at the close 
of the Sabbath and holidays. 

Haftarah—The readings from the prophets, as part of the 
synagogue service. 

Haggadah—The narrative and Peal, portions of the 
Talmud. 

Halakah—The law, also the legalistic sections of the Talmud, 
in contradistinction to the Haggadah or narrative 
portions, 

Hek-sher—Religious sanction, approval of authorities. 
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Kaftan—Silk gabardine of east-European Jews. 

Karaites—Sect of Jews who deny the validity of the rabbinic 
interpretations of the Books of Moses. 

Kiddush—A prayer over a cup of wine recited before the 
meal on Saturdays and holidays. 

Maharil—The rabbi of Mayence and Worms (d. 1427), who 
compiled the ceremonials, customs and usages of 
German Jewish life. 

Maskil—A man of understanding; adherents of moventede to 
assimilate Western civilization in Eastern Europe. 
Me-toch she-lo lishmo bo lishmo—Good deeds develop good 

intentions. 

Mishna—The body of the oral law, the civil, political and 
religious code of the Jews, supplementing the written or 
mosaic law. 

Mishna Torah—A systematic compilation of the whole 
Talmudic law by Maimonides. 

Mitzvoth—Commands of God, also synagog ceremonials. 

Nasi—Prince. 

Pilpul—Acute dialectic; casuistic argument. 

Pirke Aboth—Chapters of the Fathers, a book of ethics 
forming part of the Mishna. 

Purim—A feast commemorating the defeat of Haman’s plot 
to massacre the Jews. (Esther ix: 26.) 

Rabbinism—The doctrine of the binding authority of the 
oral rabbinical tradition, the Talmud, along with the 
written word of God, the five books of Moses. Karaites 
rejected this doctrine. 

Resh Galutha—Head of the captivity, leading Jew of the 
exile in Babylonia. 

Sefer Yezirah—A mystical book of the Cabala. 

Shabbath Zokor—Sabbath of remembrance, so called because 
in the annual cycle of readings of the Bible, the injunc- 
tion to remember the Amalekites is read on that 
Saturday. 

Shekinah—Symbol of the divine presence. 

Shema—The confession of faith, “Hear, O Israel, the Lord 
our God is One.” (Deut. vi: 4.) 

Schulchan Aruch, also Shulhan Aruk—Code of Rabbinical 
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Judaism compiled by Joseph Karo in Safed, about 1554. 
Streimel—Fur headgear worn by east European Jews. 
Synhedrion, Sanhedrin—Supreme council of the Jews in 

ancient times. 

Talmud—The body of Jewish civil and religious law. 

Tannaim—Expounders of the law, whose opinions are re- 
corded in the Mishna. 

Torah—Five books of Moses. 

Turim—A compilation of laws by Jacob ben Asher in Toledo 

(14th century). 

Yad Hachzaka—Also known as Mishna Torah. 
Yeshiva—Rabbinical school. 
Yoreh Deah—Section of the codes, Shulhan Aruk andj 

Turim, dealing with dietary laws. 

Yom Kippur—Day of atonement. 

Zadik—Hassidic rabbi, also a righteous man. 

Zohar—The groundwork of the Cabala, containing the caba- 
listic interpretation of the five books of Moses. 
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